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INTRODUCTION. 


The absence in tbe Buddhist Church of any organized ecclesi- 
astical hierarchy under a central Government renders it imperative 
that some kind of efficient check should be devised for the due 
maintenance of discipline, harmony, and moral control. It was, 
therefore, ordained by Gotama Buddha that twice in the month, 
at full moon and at new moon, and also once a year, at the end of 
the rainy season, meetings should be held, where the assembled 
priests should be asked whether they had co mmit ted any of the 
offences mentioned in the Patimokkha, or whether the commission 
of such offences by any of them had been seen, heard of, or sus- 
pected by the others. The former meetings are called uposatha 
and the latter pavarana. Bor the purpose of holding these meet- 
ings, at which it is the bounden duty of all priests to attend, it is 
necessary that a convenient and central place should be appointed. 
Such a place is called sima, and the ceremonial for its conse- 
cration is prescribed in the second Khandhaka of the Mahavagga, 
Yinaya Phaka. This ceremonial has, however, been interpreted 
in various ways by the commentaries and scholia on the Maha- 
vagga, such as the Y inayaMiakatha, Saratthadipani, Yimativino- 
dani, Yinayatfika by Vajirabuddhithera, Kankhavitarawl, Yinaya- 
vinicchayapakarawa, Yinayasangahapakarawa, SimMankarapaka- 
t&m, and the Simalankarasangaka ; and the object of the Kalyaffi 
Inscriptions is to give an authoritative ruling on these varied 
opinions, and to prescribe a ceremonial for the consecration of a 
sima , which is in accordance with what is laid down by Gotama 
Buddha, and which, at the same time, does not materially co nfli ct 
With the interpretations of the commentators. 

A sima also serves another purpose. It is the place where 
tipasampada, ordination and other ecclesiastical, ceremonies are 
performed. Unless the consecration of the sima is considered to 
.be valid, the ceremonies performed therein are held to be null and 
Void. Hence a sima is intimately connected with the existence of 
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the Buddhist Priesthood, on which the whole fabric of Bud dhism 
rests. 

The following account of the manner in which simas are con- 
secrated in Burma will he of interest as showing how the accre- 
tions of ages have modified the simple ceremonial of Gotama 
Buddha. A piece of land suitable for the consecration of a simd, 
and generally measuring about 105 or 126 feet in perimeter, is 
obtained from Government, which declares that the land is visum- 
garnet, that is to say, land in respect of which revenue and all usu- 
fructuary rights have been irrevocably relinquished by the secular 
authorities in favour of the Buddhist Priesthood. Within the 
limits of this land, the learned and qualified priests, who have 
been appointed to perform the ceremony of consecration, mark the 
extent of the simd. At the distance of about 10 feet from the 
boundaries thus marked, an outer boundary-line is indicated. The 
land enclosed within these two boundary-lines is levelled and clear- 
ed and besmeared with mud. When the mud is dry, allotments 
of space measuring 6 by 3 feet are marked out in rows with lime 
or red earth, and an awning is constructed over the whole ground. 
Then a Chapter consisting of ten or fifteen priests take their seats 
in the first allotment of space in the first row and proceed to ip- 
tone by turns the Kcmmavaca for the desecration of a simd, it 
being held necessary that, in order to the proper consecration of 
the new simd, the one, which may probably exist on the same site* 
should be first desecrated. This ceremony is repeated till the last 
allotment of space in the first row is reached. The priests then 
seat themselves in the last allotment of space in the second row 
and continue the intonation of the same Kammavaca. The same 
ceremony is repeated till the first allotment of space in the second 
row is reached. Thus, once in a forward order, and then in a re- 
verse order of the allotments of space arranged in rows, is the same 
Kammavaca intoned till the number of rows has been exhausted* 
The ceremony of desecrating a simd is repeatedly performed for 
about a week or ten days. After this, one or two days’ rest is 
given to the officiating priests. 

Twenty or thirty learned and qualified priests are now selected; 
and they proceed to mark the limits of the proposed simd, such 
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limits being smaller in extent than those of the visumgdma. At 
the four corners of the site of the simd, and also on its sides, pits 
are dug deep enough to hold as much water as will not dry up 
before the conclusion of the intonation of the Kammavacd for the 
consecration of a simd— such water being regarded as the boundary. 
At the distance of 1| feet from these pits towards the inside, 
bamboo trellis- works are set up, and the space thus enclosed is 
decorated with various kinds of flags and streamers, water-pots 
covered with lotus and other flowers, plantain trees, sugarcane, 
cocoanut flowers, thabye leaves, and nezd grass. The awning 
mentioned above is likewise adorned with a ceiling of white cloth 
and with festoons of flowers. 

Meantime, the pits are continually filled with water so that it 
may not dry up before the ceremony is over. When the time 
approaches for the ceremony to begin, no more water is poured 
into the pits. Near each of them, a junior priest is stationed to 
fur nis h the officiating senior priest with replies in respect of the 
boundaries of the simd. At the appointed hour, the senior priest, 
holding a Kammavacd, slowly perambulates along the boundary- 
line of the simd. Approaching the eastern c water-boundary ’ he 
asks: “ Puratthimaya disaya ki m nimittam?” and the junior 
priest answers : “ TJdakam, bhante.” Similar questions and 
answers are asked and given also at the South-eastern, Southern, 
South-western, Western, North-western, Northern, and North- 
eastern points of the site, and to make the boundary-line con- 
tinuous, also at the Eastern and South-eastern points, which have 
already been proclaimed. The questions and answers are asked and 
given first in Pali and then in Burmese. The same ceremony of 
proclaiming the boundaries is repeated by two other senior priests 
in succession. After the boundaries have thus been proclaimed 
three time s, the Kammavacd for the consecration of a “ samana- 
samvasahasimd ” is intoned seven or eight times by three of the 
priests at a time. After this, the Kammavacd relating to the con- 
secration of an “ avipp avdsasimd ” is chanted. 

At the conclusion of the above ceremonies, a statement record- 
ing the year, month, day, and hour at which the simd was conse- 
crated, the names of the senior priests who officiated at the' cere- 
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monies, and the name of the sima, is publicly read out. Lastly, in 
honour of the occasion, drums and conch-shells are sounded, and 
muskets are fired, and a shout of acclamation is raised by the 
people. 

The above account is similar to that recorded in the Kalyawl 
Inscriptions, which are frequently cited or appealed to as the 
authority on the ceremonial relating to the consecration of simds. 

Lhammaceti, or Ramadhipati, King of Pegu, who erected these 
inscriptions in 1476 A.D., was an e#-priest, who, in emulation 
of Asoka, Sirisanghabodhi — Parakkamabahu, and other Buddhist 
kings of old, made the purity . of Buddhism one of the objects of 
his earnest solicitude. The main object in founding the Kalyawl- 
sima appears to be to afford to the Priesthood of Ramaniiadesa a 
duly consecrated place for the purpose of performing uposatha , 
upasampadd, and other ecclesiastical ceremonies, and indirectly to 
secure continuity in their apostolic succession from Mahinda, the 
Buddhist Apostle to Ceylon. It was regarded that the succession 
from Sowa and Uttara, the missionaries to Suva/mabhumi, had been 
interrupted in Burma because of the violent political convulsions 
to which the country had been subjected. In the 11th century 
A. D., the Talaing Kingdom of Thaton was conquered by Anurud-* 
dha or Anawratazaw, King of Pagan ; and two centuries later, the 
Pagan monarchy was, in its turn, overthrown by three Shan 
brothers, who availed themselves of the dismemberment of the 
Burmese Empire caused by a Chinese invasion in 1284 A.D. 
While the Upper Yalley of the Irrawaddy was passing through 
troublous times, the Talaings of the lower country had been fight- 
ing among themselves after they had regained their independence 
from subjection to Burma. Thus, during the four centuries that 
preceded the accession of Bhammaceti, Burma had scarcely en- 
joyed peace for any great length of time, and matters appertaining 
to the Buddhist Religion had not been efficiently supervised or 
regulated. 

The Kalyawi-sima derives its name from the fact that it was 
consecrated by the Talaing priests, who had received afresh their 
upasampada ordination at the hands of the Mahavihara fraternity, * 
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who were the spiritual successors of Mahinda, on the Kalyawi river 
near Colombo. In the fifteenth and sixteenth centuries Buddhist 
priests from all parts of Burma, from Ceylon and Siam, flocked 
to it to receive their upammpadd ordination. Even at the pre- 
sent day, priests, whose ordination was of doubtful validity, would 
suffer themselves to be re-ordained in it. 

In the preparation of the present edition of the Kalyam In- 
scriptions, owing to want of time, I had no access to the original 
stone-slabs. The text was collated from two palm-leaf manu- 
scripts, one of which was found among the papers of the late Dr. 
Eorchhammer, and the other was procured from the Bernard Bree 
Library at Rangoon. On the whole, the latter manuscript, 
marked (B), preserves a better text, and has been generally fol- 
lowed in the present edition. Numerous palm-leaf copies of the 
Pali text of the Kalyam Inscriptions are extant, and are carefully 
preserved owing to their containing an account of the proper cere- 
monial of consecrating a sima. No apprehension needs, therefore, 
exist that there is any material divergence between the present 
edition and the original text of the inscriptions. 

The Kalyarax Inscriptions are situated at Zaingganaing, the 
•western suburb of the town of Pegu. They comprise ten stone- 
slabs covered with inscriptions on both sides and are arranged in 
a row. Owing either to the vandalism of the Portuguese adven- 
turer, Philip de Brito, who, for ten years, held supreme power in 
Pegu at the beginning of the 17th century A.D., or to the insen- 
sate fury of Alompra’s soldiery, who plundered Pegu in 1757 A.D., 
all of them are more or less broken ; but the fragments, which 
are lying scattered about, can easily be restored. When whole, 
their average dimensions were about 7 feet high, 4 feet 2 inches 
wide, and 1 foot 3 inches thick. There are 70 lines of text to each 
face, and three letters to an inch. The language of the first three 
stones is Pali, and that of the rest is Talaing, the latter being the 
translatory language of the Pali text. 

I cannot conclude this introduction without adverting to the 
absolute silence of these lithic records regarding the celebrated Bud- 
* dbist divine Buddhaghosa, the author of the VisuddMmagga and 
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Atthasdlini , and the Apostle who is reputed to have brought a 
complete set of the Buddhist scriptures from Ceylon to Thaton in 
the 5th century A.D. If the story about Buddhaghosa’s advent 
to Thaton be historically true, the event would have been con- 
sidered to be an important epoch and would certainly have been 
mentioned in these inscriptions, which give a resume of the vicis- 
situdes of Buddhism in Burma and Ceylon, and which were erected 
by a king, who was called from the cloister to the throne, and to 
whom every kind of information was accessible. Considering 
that the identification with the Suvaw«ahhumi of the ancients has 
been urged in favour of three countries, namely, Bamannadesa, 
the Malay Peninsula, and Cambodia, in all of which gold is found, 
one cannot help being sceptical as to the historical accuracy of the 
account relating to the mission of Buddhaghosa to Thatdn. Such 
scepticism becomes somewhat confirmed, when it is borne in mind 
that there is no palseographieal affinity between the Talaing a nd 
Sinhalese alphabets, and when Cambodian writers affirm that 
the great divine came to their country {vide Bowring’s Kingdom 
and People of Siam, Volume I, page 36). 

The notes to the Kalyawi Inscriptions are in preparation, and 
will be published hereafter in a separate volume together with the. 
original Pali text in the Burmese character. 

Burma Secretariat : j TAW SEIN ELO, 

The 18th February 1892. j Government Translator , 

on special duty . 
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Page 1, last word, and page 2, first word .—For “sassatavadino ” read “ sassatadiva 
dino. ” : ■' 

Page 12, line 2 .—For “ pabbajjadhina ” read “ pabbajjadMmi, ” and for “ upasam- 
padtidhinan ” read “ upasampadadbinafi. ” 

Page 12, line 19.— For anulomako” read anulomato. ” 

Page 13 .—For Api read “ Api in line 13 ; and in line 19, for Samavutihike read 
“ Samavu^hike. 

Page 14, line 4. — Delete “ na ” before “ gacchatiii. ” 

Page 14. -Por J atassaro read “ T litassaro in line 5 i for Ayan 7*ectd ii Ayan in line 15 £ 
for Imasmi m read “ Imasmim in line 22 ; and for Tasrna read “ Tasma in line 27. 

Page 15, line 8. — For “ parisavippattito ” read “ parisavipattito,” and also in last 
line, page 16, and in line 10, page 17. 

Page 17, line 2. — For “ eke ” read iC ete. ” 

Page 18, line 25.— For “ bhikkku ” read “ bkikkhii, ” and in line 82, for viliara- 
viisike ” read “ — vikaravasika. ” 

Page 20, line 28. — For sasanavii^kiketukatta read “ Sasanavu^hihetukatta, and for 
“ Maharaja read Maharaja. 

Page 21, last line. — For “ lokitangamawayo * ■ 7*ead “ lokitankamawayo.” 

Page 28, line 6.— For “niyamana” read “n^yamiina, ,, and in line 10, for “ paccn- 
gamanam ” read “ paceuggamanam.” 

Page 28, line 25. — For vasissamati read vasissamati. ” 

Page 24, line 16 .— For “ paccugamanam ” read “ paceuggamanam.’ 

Page 25, line 1. — For “ — dhuma ” 7'ead “ — dhiirna.” 

Page 27, line 20.— For « paccugamanam ” read “ paceuggamanam ; ” and in line 23, 
insert a comma (,) after “ pujeyyam,” and/or “Tato” read “tato.” 

Page 32, line 32.— Insert 4 a^kakatkilya santam ” after “ nidhaya ” ; and delete 
same before “ Evan, in the following line. 

Page 33, line 20. — Insert a semicolon ( ; ) after “ va.” 

Page 34, line 14.— For ye read “Ye ;/or labhautitiin the following line m^labhan- 
tlti ■’ ; and in line 85, for “ ihaplipetva ” read “ patfhapetva. ” 

Page 35, line 5 .— Insert “ dve dve ” before “ pantiya ” ; and in line 27, for “ vedkiU 
petva ” 7'ead “ ve<Jhapetva.” 

Page 36, line 26. — For “ ma ” read “ mil ” ; and in line 29 ,/or “ upasampada” read 
“ upasampada — .” 

Page 40, line 16. — Insert “pancacattalisMhikadvisatapamima ” before “ ga?iacariya ; ” 
and delete “ pahcacattalisadhikadvisatapamawanam- ” after “ tesah ca. ” 

Page 41, line 28. — Insert “ va ” before “rajapurisehi. ” 
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KALYANI INSCRIPTIONS 

OP 

KING DHAMMAOETl : 

TEXT, TRANSLATION, AND NOTES. 

I. TEXT. 

OBVERSE FACE OF THE FIRST STONE. 

Namo tassa bhagavato arahato sammasambuddhassa. 

Siddha bhavantu Jinacakkavarabhivudikiyo siddham Buddhas- 
sa namo. 

Ramaffiadesapatibku-Ramadhipatina kata 

Jinasasanasamsuddhi tarn pavatti kathlyate. 

* Ramafinadesapatibku-Ramadhipatmyakale Jinasasanassa sud- 
dbi. 

Sakyamunino Sammasambuddhassa parinibbanato dvinnam vas- 
sasatanam upari aJtharasame vasse vitivatte Dhammasokaraja abhi- 
sekam papura. Tato eatuttbe vasse Nigrodhasamaneram paftcca 
Buddhasasane sanjata ’tiviya pasadena bliikkhunam labhasakkaro 
vepullam agamasi ; titthiyana??* parihayi. 

Atha titthiya labhasakkaram patthayamana keei b hikkh usu pab- 
bajjitva upasampajjitva sakani sakani sassatadlni dbihigatani paka- 
senti. Keci pana sayam eva pabbajjitva bhikkkuvesam gahetva 
sakani sakani dkfkigatani pakasenti. Te sabbe pi uposathadisan- 
ghakammam karontanam bbikkhunam antaram pavisitva nisidanti. 
Tena parisa asuddhati sangho uposatham na karoti. Tato Asoka- 
rame sattavassani uposatho pacchijji. 

Tam paticca raja Dhammasoko sasan’-uppanna-mala-kawtaka- 
’bbudapabarawena sasanam sodhetukamo Moggaliputtatissamaha- 
theram upanissayam katva, vibhajjavadi Sammasambuddho sassa- 
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tavadino titthiyati samayam uggahetva, sabbe bbikkhu sannipata- 
petva, samanaladdhike ekato vasapetva, tato ek ’ekam nibaritva; 
ldmvadi Sammasambnddbo ti ? vutte vibhajjavadi Sammasam- 
buddho ti vadanta sasanikabbikkhu sa^bisatasabassa ahesuwz ; 
sassatadivadi Sammasambuddho ti vadanta pana tittbiyabhuta 
papabhikkhu saf-fhisahassa abesum. Atba raja te sabbe pi sawbi- 
sabasse papabhikkhu uppabbajetva, “ parisuddba dani parisa, karo- 
tu sangbo uposatbakamman ti ” vatva nagara?» pavisi. 

Tato Moggaliputtatissamahathero Asokarame tebi sabbehi saMbi- 
satasabassehi bhikkhuhi saddbim uposatbam akasi. Tad avasane 
sankhepena Bhagavata desitam Kathavattku-pakaranam Bhagavata 
dinnanaye ibatva vittharetva desesi, Tato para?n yatba 'yasraa 
Mabakassapatbero chalabhiffiaeatupa&sambhidapatte paneasata- 
matte khlrzasavabhikkhu uccinitva sattamasam paibamasangitim 
akasi ; yatlia c ’ayasma Mabayasatbero cba/abhinnacatupafisam- 
bbidapatte sattasatamatte kbiaasavabhikkbu uccinitva awhamasaro 
dutiyasangitim akasi ; eva m cbaZabhinnacatuparisambbidapatte 
sabassamatte khmasavabhikkhu uccinitva navamasam tatiyasangi- 
tim akasi. Sangitikar an avasane pana anagate sasanam paccanta- * 
rattbesu patittbabissatiti viaitva “ tesu tesu raiibesu sasanara pa- 
tifthapetMti” te te Majjhantikatheradayo there pesesi. Tesu Ma- 
hamahindatheram Tambapan/adipe sasanam patMiapetum pesesi’; 
Sowatberam pana Uttaratlieran ca Suva?mabhuiniratiha-sankhata- 
Bamannadese sasanam patiwbapetum pesesi. 

Tada SuvawzabhumiraMhe Sirimasoko nama raja raj jam karesi. 
Tassa raja«banl-nagaram Eelasabhapabbatacetiyassa pacchiman- 
udisayam hoti. Tassa tu nagarassa paein ’upaddhabhago pabbatam 
uddhani hoti, paccbim ’upaddhabhago same bbumibbage hoti. 
Tam pana nagaram GoZamanussagharanam viva mattikagbaranam 
bahulataya GoZamattikanagaran ti yav ’ajjatana vobaranti. 

Tassa pana nagarassa samuddopakaMhaitha samuddavasi rakkba- 
si ranno gebe anuvijatam darakam satatam gabetva kbadati. Tas- 
mim ca thera gamanasamaye rattiyam ranno aggamabesi ekam 
darakazzz vijayi. Sapi rakkbasi ranno gebe darakassa nibbatta- 
bhavawz natva tam khaditukama pancasataparivara nagarabhimu- 
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kill agaechati. Mantissa taw disva bhitatasita viravanti. Tada 
dve thera ativiya bhavanake rakkhasi-siha-sadise eka-sisa-dvidha- 
bhuta-siha-kaye disva, tato rakkhasi-gaaato dignae attabhave mapet- 
va, anubandhitva rudkapesnm. Atha te pisaea, theramapite 
dignae attabhave disva, “ mayarn pi dani imesam bhakkha bhavis- 
samati ” blilta samuddabhimnkha dhaviwsu. Thera puna tesani 
anagamanatthaya dipassa samanta arakkham samvidahitva, tada 
sannipatitanam manussanam Brahmaj alasuttam desesum. Desana- 
vasane satdiisahassanam manussanam dhamimabhisamayo ahosi : 
addhuddhani purisasahassani diyaddliani c ’itthisahassani pabba- 
jimsu ; avasesa pana manussa saranesu ca sllesu ca patMiahimsn. 
Evam Sammasambuddhassa parinibbanato dvinnam vassasatanam 
upari chattimsatime vasse vitivatte imasmim Efunafifiadese dve 
thera sasanam patitthapesun ti datthabbaw. 

Tato pabhuti Eamanfiadese tad ahn j atarii j akum aranam Soauttara- 
ti namam akarim.su. Sabbesam abhinavajatadarakanafi ca rakklia- 
sayanivaranattham bhnje va panne va thera-mapit’-attabhava-rQpam 
likhitva, sisopari diapayimsti. Nagarassa pacin ’uttaradisabhage 
girimatthake thera-mapit-’attabhava-rupam silamayam katva thapay- 
irnsu. Ta m rupam yav ’ajjatana dissati. 

- Evam Eamanfiadese sasanapatiwhanato pa//haya eirakantam dib- 
bati. Gaechante gaeehante kale mahamandalassapi Bamafifiade- 
sassa visum visum damarikattakara?iena bhinnatta, ahivlltaroga- 
pHitatta, dubbhikkhapifitatta, varaeakkasankhittava sattarajasenaya- 
bhibhutatta ca, BamafifiaMhanam dubbalam jatam. Tena tarn 
nivasinam bhikkhunam sukhena pariyattim va pafipattim va pari- 
puretum asakkoreeyyatta sasanam pi dubbalam jilt am. 

Suriyakumaro ti pana padladdhakumaranamassa Manohanrafifio 
rajjakaranakale accantadubbalam jatam. Tada Sammasambud- 
dhaparinibbanato chasatadhikavassasahassam hotifci da^habbam. 

Ek ’uttarachasatadhikavassasakasse pana kale ruddha-rupa-beda- 
sakkaraje Arimaddanapur dssaren’ Anuruddhadevena rafifiia sapi- 
takattayam bhikkhnsangham anetva Pugamasankhate Arimaddana- 
pure sasanam patidhapitam. 
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Tato satt uttarasatavassakale rasa-yama-parea-sakkaraje Lankadi- 
pasmim Sirisanghabodhi-P arakkamabahuraj a sasanam visodhesi. 

•Tato pana ehaithe vasse yama-sikM-pana-sakkaraje Lankadipe 
eetiyabhivandanatthaya Pugamabhupaeariyabkiiljo Uttarajivamaba- 
thero : “ sambahulebi bhikkhuhi saddhira navam abhiruhlssamiti” 
yena Kusimanagaram tena pakkami. Ko pan ’esa U ttarajivamaba- 
thero ti ? Aya m lii tbero Kamaniiadesiyaputto Ariyava-iresatberassa 
sisso; Ariyavamsathero pana Kappunganagaravasi-Mahakaiatbe- 
rassa sisso ; so pana Sftdhammanagaravasino Pranadassimahathe- 
rassa sisso ; so tu lokiyajjhanabhinnalabhi tappaccaya pato va 
Magadharafthe UruveZayam mahabodhiyangarea/re sammajjitva, puna 
paccagantva, Sudhammapuriya pia^aya carati. Tassa ea patidinaw* 
pato va mahabodhiyanganam sammajjanakale, Sudbammapurato 
Magadharaithagamino UruveZavasi-vareijjaka manussa disva, pacca- 
gantva Sudhammapuriyanam manussanam arocenti. Tasma Prana- 
dassimahathero lokiyajjhanabhinnasamapattilabhiti safijanimsu. 

Uttarajivamabatbero Kusimanagaram patva, sambahulebi bhik- 
khuhi paripurenavisativassena ca samareerena saddhbra navam abhi- 
luhi. Ko pan esa samaraero ? Kasma na in Chapaiasamareero ti vo- . 
bariyatiti ? So bi Kusimarahhavasinam putto U ttaraj i vamahathe- 
rassa sisso. Kusimarawhe Chapato ti laddhanamagamavasina?re 
puttatta Chapafo samareero ti vohariyati. 

Uttarajivamahathero pi navam abhiruhitva, Lankadiparez gato. 
Tato Lankadipavasino mahatbera tena saddhim dhammiya katbaya 
samsanditva samanubhasitva sampiyayamana : “ maya in Lankadipe 
sasanapatii«bapakassa Mahamabindatberassa pavereibhuta ; tumbe 
pana Suvarereabhumiratthe sasanapafebapakanaw Sore ’Uttarabbi- 
dhananam dvinnam mahatheranam pavereibhuta. Tasma sabbe 
mayam ekato sangbakammam karissamati ” vatva, paripurereavisati- 
vassam Cbapatasamareeram upasampadenti. 

Tato parare? Uttarajivamabatbero Lankadipe jam kinci cetiya-van- 
danadi-kiccawi nkfhapetabbare?, tam sabbam niwbapetva, Pugama- 
nagaram paeeagantum arabhi. 

Atba ChapaJabhikkhuss ’etad ahosi : “ sacabam pi Uttarajiva- 
mahatherena saddhim paccagamissami, tattba natipalibodhena 
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yatbaphasukam uddesaparipuccbam katum na sakkhissami. Appeva 
namaham mabatberam apaloketva, idb’eva Lankadlpe vasitva, 
uddesaparipuccbavasena s’a«hakatbam pitakattayam uggabetva va, 
paecagameyyan ti.” Tato so Uttarajlvamabatheram apaloketva, 
Lankadlpe yev’obiyi. 

U ttaraj ivamabatbero pi sambabulebi bbikkbuhi saddbim navam 
abbiruyba, Kusimanagaram patva,, yena Pugamanagaram tad ava- 
saritva, tasmbre pativasi. 

Cliapaiabbikkbu ca uddesaparipnccliapasuto s’attbakatbam piia- 
kattayam uggabetva, dasavasso butva, tberasammutim labhitva, 
Pugamanagaram paceagantukamo, cintesi: “ sacabam ekako va 
paccagamissami, tatth Cttarajivamabatherabhavena, Pugamavasibi 
bbikkbubi saddbim ekato yadi sangbakammam kattun na iccbami. 
Tada pancavaggaganabhavena katbam visum sangbakammam kat- 
tum laccbami ? Yam nn nabam annehi tipiiakadbarebi catubi sad- 
dbim paccagameyyan ti.” Evan ea pana so cintetva Tamalitthivasi- 
puttena Sivalitberena, Kambojarajatannjena Tamalindatherena, 
Kincipuravasitanayen Anandatberena, Lankadipavasikatrajena Ea- 
bnlatberena ca saddbim samvidbaya navam abbiruhitva paccagac- 
chi. Te paflca pi mabatbera tipitakadbara byatta padbala. Tesu 

Bahulatbero sufihutaram byatto paiibalo. 

<* 

Te pana pafica mabatbera Kusimanagaram patva, vass’upanii- 
yikaydpakaftbatta Pugamanagaram gamanakalabbavato, Kusima- 
nagare yeva vassam upagacchimsu. Tesam vass ’upagamanattbane 
viharavatthu va pakaro va Kusimanagarassa dakkbiraadisabbage 
yav ’ajjatana dissati. Atba kbo Obapafo Mabatbero vutthavasso 
pavaretva, catubi tberebi saddbim yena Pugamanagaram tena 
carikam pakkami. 

Uttarajivamabatbero tu katipayadivasasampatte Obapaiamaba- 
there kalam akasi. 

Cbapaiathero ca Pugamanagaram patva, nijaeariyabbut Otta- 
rajivamahatberassa kalankatabbavam natva, tass ’aZabanam gantva, 
vandana-kbamapana-kammani katva, catubi tberebi saddbim eva sa- 
mantayi: “ amhakam ayasmanto acariyabbut Ottarajivamabatber- 
ena saddbim ekato Lankadipavasino mabatbera sangbakammam ka- 
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ronti veva ; mayam pi dani Sore "Uttarabhidhanatherapavereibbutehi 
Pugamavasihi bhikkbubi saddbim ekato sangbakammarez katum yut- 
tarjipa bhavissama. Athapipubbe ambakam acariyabbuto EamaMa- 
vasiko Uttarajiyamahathero yev’ j.ssaro; idani to Marammadesiya- 
na m bbikkhunam yev 5 issaratta. Tehis addhim ekato sangbakammam 
katum na iccbamati.” Tato Cbapaiamabatbero manavasena Pnga- 
mavflslbi bbikkbubi saddbim ekato sangbakammam akatva, visum 
yeva sangbakammam akasi. 

Evarre Ramannadese Sudbammanagarato sasanassa gantva, Ma- 
rammadese Pugamanagare patkihanato catuvisadhikavassasate 
vitivatte yeva sikbi-beda-parea-sakkaraje Lankadipato sasanam 
agantva Pugamanagare patkibatiti daWbabbam. 

Tadii Pugamanagare Is ar ap ati j ay astir o nama raja rajjaire kareti. 
So pancasu mahatberesu ativiya pasanno, Eravatiya mahanadiya 
navasangbfitam karapetva, bahupasampadapekkbe panea mabatbere 
upasampadapeti. Ten’ete mabathera anukkamena vaMiitva ba- 
bugana jata. 

Ekasmbre pana divase raja paneannam mabatkeranam mahadanam 
datum samajjam karapeti. Tasmim samaye Rahulathero ekissa- 
bbirupaya naiak’itthiyii, dassanendnabbiratiya piZito gikibbavam 
pattkayamano gikibbavam kattum arabhi. Tada Cbapafamabathe- 
radayo cattaro pi mahatbera punappunam dbammiya, kathaya tarn 
ovadbre.su, samanubhasimsu. Evarre so catuhi pi mahatherehi dkam- 
miya kathaya ovadiyamano pi tarre cittam nivattetum nasakkhi. 
Atba catuhi mahatherehi: “ yajjavuso, nanappakaren’ ambebi dham- 
miya kathay’ ovadiyamano pi samano tam cittam nivattetum nasak- 
kbi. Ma yidba tvam gibibbavaya vayameyyasi ; Ramaftnadesam 
pana gantva navam abhiruhitva, Malayadipam patva, tasmirez yeva 
gibibbavaya vayameyyahiti.” Punappunam ev’uyyojitoRamanna- 
desam gantva, navam abbiruhitva, Malayadipam gato. 

Tattba pana so Vinayam janitukamam Malayadip’issaram raja- 
nam sabkassa Khuddasikkhapakararzassa sikkbapanena sabbavina- 
yapaliya attbarre bodbesi. Malayaraja tasmim pasiditva, nanappa- 
karehi manibi pattam puretva pujesi. Rahulathero tam pujasakka- 
ram labhitva, gibi butva, gharavasam kappeti. 


■' VaIVaV AAVA'./ THE EALYA -Ni inscriptions. kAy/g 7 

Api ea aparena samayena catilsu pi tlieresu Chapatamahathero 
kalam akasi. Sivalimakathero ea, Tamalindamahathero ca, Anan- 

damahathero cati, tayo mahathera Pugftmanagare sasanamu)iota- 
yimsu. y: - ' 

Ath’ekada Pugamaraja pasiditva tayo hatthiyo tesam. tinnam 
mahatheranam adasi. Atha tesu Sivalimahathero, TiLmalinda- 
mahatliero cati, dve mahathera dve hatthiyo vane vissajjapesum. 
Anandathero pana : “ Kincipuravaslnam natakanaro pahenakaro ka- 
nssamiti,” Kusimanagaram gantva, hatthim navam abhiruhapesi. 
lato dve mahathera: e Anaya m panavuso, hatthim labhitva, vane 
vxssajjapema; kissa pana tv am tiracchanagatassa dukkham uppadet- 
va, natakanaw pahenaktun karosi ? Ayuttan te kamman ti” vadimsu. 
lada Anandathero : “ Kissa tumhe bhante, evarupam mama avaeut- 
la . m pana bhante, Bhagava ‘ fiatisangaham mangalan’ ti na- 
bhasiti^ aha. Tato dve mahathera : “ dubbaco ’si tva m, Ananda 
yam madisanam vuddhanam amhakam ovadanusasanam na ganhey- 
yasi. Yajj evam avuso, tvam visum sanghakammam karohi; ma- 
yam pi visum karissamati” vadimsu. Tato patthaya dve mahathera 

visum sanghakammam akamsu. Anandathero pana visum sangha- 
kammam akiisi. ° 

i Tato param Tamalindamahathero bahussutanam byattanam pad- 
baianam sissanam hetu santikam agatagate khattiyadayo upasake: 
babussuta, bhonto, upasaka, bhikkhu byatta, padbala ; catupacca- 
yalabhena pariyattim va paripattim va puretum nasakkhimsu. Catuhi 
paccayehx, upasaka, tesam sangaham icchama. Yadi pana tumhe 
catupaccayasangaham karissatha; addha te pariyattim va padpattim 
va puretum sakkhissantiti ” vatva, vacivinnattiya catupaccayam 
uppadesi. Atha Sxvalimahathero Tamalindatheram alia: “Bbawava- 
ta kho, avuso, vacivinnattihet’uppannapaccaya garahita; kissa 
pana tvam avuso, vacivinnattiya catupaccayam uppadesi ? Ayuttan 
te kamman ti. ’ Tato Tamalmdatliero Smlimahatheram evam aha • 

“ attanam eva bhante, uddissa katavaeivinnattiya uppannapacoayam 
Bhagavata garahitam. Maya pana bhante, n’attanam uddissa va- 
civinnattiya catupaccayam uppaditam. Atha kho bahussutanam 
byattanam padbalanam sissanam catupaceayalabhena pariyatti-pad- 
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patti-puranena sasanassa viuMhi bhavissatiti niantva tesam betti va- 
emnuattiya catupaccayam uppaditan ti.” Puna Sivalimahathero 
Tamalindatheram evam aha : “ yajj eYam avuso, Tamalinda, va- 
deyyasi, evam tva m pi visum sanghakammam karoki ; aham pi 
visum sanghakammam karissami. Samanacchandanam hi kho 
avuso, Tamalinda, samanadhippayanam anfiamann ’ovadanusasani- 
karanam ekato sanghakammakara;zam yuttarupan ti. ” Tato pabhu- 
ti te pi dve mahathera visum sanghakammam akamsu. 

Tada Pugamanagare Sudhammanagarato agatasasanapavenibhuto 
bhikkhusangho ca, Sivahmahatherasissablruto bhikkhusangho ca, 
Tamalindamahatherasissabhuto bhikkhusa»gho ca, Anandamaha- 
therasissabhuto bhikkhusangho cati : cattaro bhikkhusangha visum 
bhinnatta, visum nikaya jata. Tesu pana Sudhammanagarato aga- 
tasasanapave/ubhuto bhikkhusangho purimakalagatatta ‘ Purima- 
bhikkhusangho’ ti Pugamavasino Marammamanussa voharanti. 
Tato pana bhikkhusangho SihaZadipato agatasasanapavenibhutatta 
‘ SihaZabhikkhusangho’ ti, pacchimakalagatatta ‘ Pacchimabhik- 
khusangho ’ti ca voharanti. 

Tato param tesu pi tisu mahatheresu Sivalimahathero ca Tama- 
lindamahathero eati, dve mahathera yiivatayukam sasanam jotayit- 
va, yathakamma?re gata. Anandathero pana catupanfiasavassani _ 
Pugamanagare sasanam jotayitva, muni-sunna-rasa-sakkaraje sam- 
patte yathakammam gato. 

REVERSE FACE OF THE FIRST STONE. 

Dibbato Jinacakkam ! 

DalaraZihe pana Padippajeyyabhidhanagamavasiputto Sariputto 
nam’eko samanero Pugamanagaram gantva, Anandatherassa santike 
upasampajjitva, atthakathasahitam dhammavinayam pariyapunati. 
So evam pariyattadhammavinayo samano bahussuto Sariputto 
bhikkhu byatto patibalo ti pattha^ayaso hoti. Atha Pugamaraja 
tassa kittisaddam sutva : £< yadi Sariputto bhikkhu bahussuto suta- 
dharo sutasannicayo byatto paiibalo anga-paecanga-paripuri-sam- 
annagato ca abhavissa, evam tarn acariyam katva payirupasissamt- 
ti” parijane pesitva vimamsapesi. Te pana parijana ranno pesita 
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Sariputtassa bhikkhuno anga-paccanga-paripuri??* vlmamsimsH. 
Eva??* vitnawisamana tassa bhikkhuno pad’anguftliak ’aggaechinna- 
bhfiva??* clisva rafifio ta m pavattim arocesu??*. Baja : “ na sabb’anga- 
paripurisamannagato sobhikkhii ti” mannamano tassa bahu??* piija- 
sakkara;?* katva, 5 Dhammavilasathero ti’ nama??* datva, “ Bamanna- 
dese sasana??* pajjoteyyahi ti” vatva tarn uyyojesi. 

Tato Dhammavilasathero Bamafinadesa/?* gantva Dalanagare 
bahu bhikkhu dhammavinaya??* pariyaptmapesi. Tadii Dalana- 
gare tarn pakkham bhikkhusangha??* ‘ SihaZapakkhabhikkhusan- 
ghan ti’ voharanti. So ?*’ D ttara bhidhamlna??* arahantfma??* paveni- 
bhfitam pana purima??* bhikkhusangham ‘ Ariyarahantapakkha- 
sanghan ti’ ca Bamafmadesiya voharanti. 

Eko pana bahussutagu/iasampanno Ariyarahantapakkho maha- 
thero Lakkbiyapurara/<he bakasamacchana??* bahulataya ‘ Bakasan 
ti’ laddhanamassa nadimukhassdpakaHhabhute vihare pa/ivasati. 
Tato avidure ekamapanam atthi ; tamli ’apauafco avidure thane bahu 
karamare Kambojiye manusse samfmetva vasapenti. Ten.’ etam 
apa«a/« pi * Kambojapanan ti’ voharanti. Tassa ca viharassa Kam- 
bojapawen ’ asannatta ‘ Kambojapaaaviharo ti’ voharanti. Ta?« 
viharavasimahatheram pi * Pafliama-Kambojapanaviharathero ti’ vo- 
haranti. Pacchii pana ‘Pathama-Kambojupanaviharathero ti’ avat- 
va, f KambojapaHamahathero ti’ voharanti. 

Tato aparabliage Dalapuradhivasi saddhasampanno Sirijayavad- 
dhano nam’ eko amacco mahavapiya samipe viharam katva, Kam- " 
bojapa/iamahathera??* nimantetva vasapesi. Tada Dalanagare Ariya- 
rahantasanghapakkhass’ abbhantare ayarn eva Kambojapaaamaha- 
thero gunavantataro vuddhataro ca, tasrna s'abbo pi Ariyarahanta- 
sangho ! Kambojapawamahatherasanghapakkho ti’ vadanti. Apa- 
rabbage tu ‘ Kambojapanamahatherasanghapakkho ti’ avatva, 

‘ Kambojapanasanghapakkho ti’ vadanti. Puna ca para??* £ Kam- 
boj apa?*asangh apakkho ti’ avatva, ‘ Kambojasanghapakkho ti’ 
vadanti. ' 

Tato pana pabhuti Dalabhidhane nagare Ariyarabantasangha- 
pakkhassa ‘Kambojasanghapakkho ti’ voharamupadaya, sabbasmm 
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pi Bamaiinadese Ariyarahantapakkham ‘ Kambojasanghapakkho ti’ 
voliarimsu. 

Muttimanagare pana Kambojasanghapakkho ; Sivalimahathera- 
pavenibkiito SihaZasangkapakkho ; Tamalindamakatkerapaveaibhu- 
to Sihaiasangkapakkko ; Anandamabatberapavewibhuto SihaZasan- 
gbapakkho ca*; Muttimanagare yeva deviya ’cariyabhutassa Silia- 
Zadlpam gantva upasampadam galietva pun’ agantva, visum sanglia- 
kammam karontassa Buddhavamsafnahatkerassa pavewiblnito Siba- 
Zasanghapakkko ; SikaZadlpam gantva gahitopasampadassa Mutti- 
managaram paccagantva, visum sanghakammam karontassa Mahfi- 
nagabhidhanassa Mahasamino pavewibhufco SlhaZasanghapakkko 
cati : cbadlia bbinna sanghapakkka ekato sanghakammassakatatta 
niinasamvasaka nanauikaya jata. 

Tesu pi sabbesu cliasu nikayesu simasammutikammbpasampada- 
kammadisanghakammakara»akale, babunam tipifakadharanam ba- 
kussutatiam byattanam paubalanam ekaccam sannipatitva samsandi- 
tva yuttayuttavicarananam abhavena, tasmim tasmim yeva nikaye 
mahathera : “ mayam eva byatta padbala ti” mafinamana sakasaka- 
nam matiya yeva sanghakammam akarimsu. 

Api ca keei thera yasmim gamakbette yattake padese sima m 
bandhitum iccbanti ; tattakassa samanta nimittam ibapetva, 
nimittiinam bahi tasmim Jhitanam bhikkhunam battbapasanayana- 
ciiandabaraHa-babi-nlharaRa-vasena sodbanam akatva, antonimitta- 
gate yeva bbikkbu batthapasagate katva simam bandlianti. Tassaii 
ca simayam upasampadakammam karonti. 

Keci pana thera : “ yasmim gamakbette simam baiidkitum iechan- 
ti ; tasmim gamakhette samanta antonimittagatanan ca bakini- 
mittagatanan ca battbapasanayanadivasena sodbanam katva va sima 
bandhitabba ti” vadanti. Tatbapi simabandhanakale sabbti, yeva 
gamasima sodbetum dukkara ti mafinamana, visumgamalakkhaaam 
saccato tatbato anupadharetva, yattakam yattakam padesam paric- 
cbinditva, raja kassaci deti ; tattako tattako padeso visumgamo hoti B 
sannitihanam katva, upaearasimamattam eva va tato adhikam pi va 
yam kifici yatharucitakam padesam rajadiki pariccbindapetva, tattb’ 
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eva rfntanam bhikkhunam hatthapasanayanadivasena . sodhanam 
katva, sakalaya galnasimaya sodhanam akatva, simam bandbanti. 
'lassan oa simayam npasampadakammam karonti. 

Apare tu tbera : ‘ dvinna in baddhasimanam yeva rukkhasakhadi- 
samba'ndhen 5 annamannasankaro boti ; baddbasima-gatnasimanam 
ya dvinnant gamasimanam va rukkhasakhadisambandhe pi san- 
karo na hotiti,’ attham adhimuiieitva, yasmirn gamakhette simam 
bandhitum ieehanti ; tassa gamakhettassa samantato aftuebi garna- 
khettehi rukkhasakhadi-sambandbavacebedam akatva, tasmi m yeva 
gamakhette thitanam bhikkhunam hatthapasanayanadivasena 
sodhanam katva simam bandbanti. Tassaii ca simayam upasam- 
padakammam karonti. 

Anne pan a tbera Pftiiyafthakatbasu vuttam nadilakkbaaam va 
jatassaralakkhanam va sabbakarenanupadharetva ‘ anvaddbamasam 
anudasaham anupancahan ti’ aWhakathayam vuttapadanam attham 
sammanupadharetva, ativmdiike pi Eamannadese nadilakkhana- 
jatassaralakkhanavirabitesu pi nadijatassaresu sajjitayam udakuk- 
khepasimayam npasampadakammam karonti. 

Ekacce pana tbera yasmim gamakhette simam bandbitum ic- 
chanti ; tass’ annebi gamakhettehi rukkbasakbadi-sambandbam 
avaccbinditva, tasmim gamakhette antonimittagate ea bahinimit- 
tagate ca hattbapasagate va katva, ehandam va abaritva, babi va 
niharitva, simam bandbanti. lass am simayam upasampadakamma- 
karauakale pana tassa ca gamasimaya rukkbasakbadi-samban- 
dbam aviyojetva upasampadakammam karonti. 

Sammasambuddbaparinibbanato pana dvMbikesn dvisu vassasa- 
hassesu vitivattesu, nabha-yama-naga-sakkaraje tipbaka-bedagama- 
takka-byakara?ta-cbandalaakara-joti-vajja-gamka-s at t ha-sankbata- 
nam suianam vasena bahussuto, ifdiakavaddhaki-daruvaddhaki-sip- 
padivasena babusippo, nanadesabbasasukataparicavo, saddhadya 
nekaguna-gana-samangi, kmnnda-kunda-sarada-candika-samana- 
setagajapati-bbuto, Eamadbipati nama Siripavaramabadbammara- 
jadbiraja Kusimamandala-HamsavatIma/?dala-Muttimamaadaiasan- 
kbatesu tisu Eamannamandalesu janataya rakkhavaranaguttim 
katva Hamsavatiyam dhammena samena rajjam karesi. 
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Tada so raja Sattbusasane suiihutarara pasannattay’ evam eintesi; 
“ pabbajjadbina kho upasampada, upasampadadhin an ca sasanam ; 
upasampada pana sima-parisa-vattku-nnatyanusavana-sampatti- 
sankhatahi paneabi sampattihi yutta vakuppa, ihanaraha hoti. Tasu 
parisuddhass’ upasampadapekkhassa vattbnssa byanjanaparipurim 
katva Yacetiua samatthanam acariyanan ca labbhamanatta vatthu- 
Matyanusavana-sampattiyo samvijjamanaraba bbaveyyum; sima- 
parisa-sampattinam pana vijj amanabb avam katbam janitum labbhey- 
yan ti ?” 

Tato raja: Vinayapaiinca ; Yinay’aiihakathan ca ; Sarattbadi- 
panim niima Vinayaiikan ca ; Yimativinodanim nama Ymayailkan 
ca ; Yajirabuddbitberena katam. Yinayailkan ca ; Kankbavitaranim 
nama Matik’afibakatban ca ta Lilian ca ; VinayaYiniccbayapaka- 
ranan ca tai/ikan ca ; Yinayasangahapakara»an ca ; Simalankara- 
pakaraaan ca ; Simalankarasangaban ca — byanjanato ca attliato ca 
samanniibaritva tad anusiirena PaZiya c’aiihakatha?)), aiibakathaya 
ca ilka«?, pakaranena ca pakarareawi, pubbena caparam samsanditvii, 
samanayitva, kidiso nn kho Bbagavato ajjbasayanurapo aiihaka- 
tbakara-ilkakara-pakaranakaracariyanulomako simadbikare Yinaya- 
Yinicchayo ti sammad eva punappunam upaparikkbati, punappun* 
am anuvicinati. Pass’ evam punappunam upaparikkkantassa pun- 
appunam vicinantass’ evarupo YinayaYiniechayo paZibkati : 

‘ 'Yasmimhi naranarinam gamanagamanaiibanabbava-catu-iriyapa- 
thapavattanabkava-saddanicchara)iaidianabbava-bhunjitabbayuppa- 
tiiihanabhava-sankhata-lakkhan.asabitekaraggahaparicekinnepakati- 
gamakhette va, visumgamakbette va, yam kinei yatbarucitakam pade- 
sam galietva, simam kattum iccbanti. Tassa pakatigamakliettassa va 
visumgiimakhettassa va annebi gamakbettebi rakkhasakbadi-sam- 
bandham avaechinditva, yassa simabandhanafibanabbiitassa yatha- 
rucitakassa padesassa sam antato dubbinneyya-sima-maggay am rnaba- 
tiyam simaya?/? saftihanabhedabhave pi bahuni nimittani ibapetva, 
suviffleyya-sima-maggayam pana kbciddaka-simayaw singh fuakasa?)- 
ihanam kattum icebayam, tmi nimittani, samacaturassasanibfinam va 
dighacaturassasa?)ihanam va kattum iccLiiyaw, cattari nimittani, na- 
nasawfbanabbedam kattum iecbayam, pancadini nimittani ibapetva, 
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antomimitta-baki-nimitta-bkutanampadesrtna?j?mkkhasakhHdi-sam- 
bandham api bjavaccbijja simamaggam dassetva, nimittanam anto 
ca bahi ca yavatika tasmiwz gamakbette bliikkhu, te sabbe hatthapasa- 
nayanarahe batthapasagate katvii, chandarabanam va chande abate, 
avasese gamakhettato bahi niharapetva, disaearikabhikkhuna?;? 
saficarapanayanattha??? tassa gamakhettassa samantato arakkba- 
kamarmsse thapetva, sannanakaranatfchawi tesu tesu thiinesu dhajam 
Ya pabikam va ussapetvii, bherisankhad'oi va fbapetva, tikkhattu??? 
nimittani kittetva, byafijanasampattiyuttaya kammavacaya sima 
bandbitabba. . Evarupena vidhina kata simasammuti akuppa boti 
thanaraha. Tassafi ca simayaw katam upasampadadikammam 
akuppa?;? boti tbanaraba???. 

Api ca vassfinassa eatiisu miisesu addhamiise addbamii.se samma- 
dhfirapacehedavasena ekavaravassanam va, paflcabe paflcabe sammii- 
dharapaeehedavasena ekavaravassana??? va, samavn tdbl akkhaw a?« . 
Addhamasato pana param ek a varavas s an am dubbu/fhiiakkha??a???. 
Paficahato fine caturahe caturabe va, tike tike va, dvibe tlvihc va, 
dine dine va, vassana??? panativutihilakkha??a???. 

Samavutthike ca kale yassam nadiyam vass|nassa catusu masesu 
yattbakattbaci titthe va atitthe va uttarantiya bbikkbuniya antara- 
vasako eka-dv’angulamattam pi temiyati ; ayam nadisankham gac- 
cbati. Addhamase addkamase hi ekavaravassanalakkba??.ena sama- 
vuftbike kale yassam nadiyam vassanassa catusu masesu yattba- 
kattbaei uttarantiya bbikkbuniya antaravasako temiyati ; aya??? rua- 
hanadlsankha??? gaechati. Dasabe dasabe ekavaravassanalakkbane- 
na samavuttbike kale yassam nadiyam vassanassa catusu masesu 
yatthakatthaci uttarantiya bbikkbuniya antaravasako temiyati ; 
aya m majjhimanadlsankliam gaccbati. Paflcabe paflcabe ekavara- 
vassanalakkhanena samavufthike kale- yassam nadiyam vassanassa 
catusu masesu yattbakattbaci uttarantiya bbikkbuniya antaravasako 
temiyati ; aya??? khuddakanadisankham gaccbati. Samavufdiike 
ca kale yassa??? nadiyam vassanassa catusu masesu yattbakattbaci 
uttarantiyfi bbikkbuniya antaravasako temiyati ; dubbuwbike kale 
tuna temiyati; sii nadisankham na gaccbatiti na vattabba : dnb- 
buttkiya apama??atta. SamavuMliike pana kale vassanassa catusu 



xudBtbu yattjimttliaci uttarantiya blukkhuniya antaravasako na 
temiyati ; ativurthike pana kale vassanassa catiisu 
katthaci uttarantiya bkikkkuniya 
nadlsankham na gaecliatiti na vattabb, 

•Jatassaro pana say am ev, 
tato agatena udabena paripQ 
vufohike kale vassanassa < 
dhovitnm va udaka m lioti : 

Yasmirn samavuftkike kale 
hemantagimhesu va patura 
na lioti: ayaro jatassaro ti sankkam 
SamavuWliike pana kale yasmim 

masesii pivitnm Ta liatthapade dhovitma to udakam na kotiTrti' 
VlWhiLa ta ndakam lioti : ayam jatassaro ti santham na gacchati. 

Ayan oa Mmaiinadeso sabbavntthiko va : hitliam pan’ etassiiti. 
TOKlnkatJaai nayatiti ? • Yarns hi vassanassa eatusn mdses* ti’ 
imma vassanassa eatnmasikattam atthakatkayam vuttam. Imas- 
mm pana Eamannadese vassanakalo cliamasiko lioti. Pancake 
panean ekavaravassanam samavu«kilakklia«an tica vuttatta: catn- 
rabe catim, be v.i, tilie tills vs, dvilie dvihe va, dine dine va, vassanam 
ativu/didakkhaHan ti manvam. t ■ 


masesu yattlia- 
antaravasako. temiyati ; sa tu 
® •' ativu/diiya pi apamfircatta. 

■ jato. Na yena kenaci khato ; saman- 
- ito. Tfidise ca yasmi/a j atassare sama- 
atusu masesu pivitum va liatthapade 
ayam jatassaro ti sankha m gacchati. 
pahonakaj-atassare dubbimkikfde va 
va hatthapade dhovitum va udakam 
■2 na gaecliatiti 11a vattabbo. 
j atassare vassanassa catiisu 
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jatassare udakukkbepam katvfi, katam upasampadakammam akup- 
pam dianaraham hotiti.” 

Tass’ eva m padbhfiyamftnasimnvimcehayassa Rfunfidhipatino 
pan’ eva m cetaso parivitakko ttdapudi : “Ye hi keci then! yasmim 
gfimakbette simam bancjhitum iccbanti ; tasmirn gfimakbette fhitfi- 
na m sabbesam eva bliikkhunam hatthapfisanayanadivasena sodlia- 
nam akatvfi antonimittdgate yeva hattbapfisagate katvfi simam 
sammannanti. Tesam simnsammutikammam parisavippattito yeva 
kuppam hoti. 

Yasmi m hi pakatigamakhett ’ekadesam yam kinci karaggahapa- 
ricchinna^hanam karabhagam datum iccbfiyam, rajadihi pariechin- 
ditva, dinnam tam yeva visumgfimasankham gaechati. Baddhasi- 
mattan ca kammavacapariyosane yeva hoti : na nimittakitta- 
namattena. Tasnia aya m antonimittablnito padeso niyataya bhtita- 
gamasimato visumgamasankham pi 11a gaechati ; baddhasimattam 
pi na papunatiti : anto-nimitta-padesa-babi-nimitta-padesanam eka- 
gamasimabhavato. Tassam ekagamasimuyam ihite sabbe pi bbik- 
kliii. hatthapasauayandrahe battbapasagate akatvd, cbandarabanam 
pi chandam anaharitva, babi nibarapetabbe aniharapetvft, antoni- 
mittdgate yeva bbikkhii hatthapasagate katva, kata m simfisammuti- 
kammam vaggam hoti adhammikakamman ti. Tassafi ca simayam 
katam upasampadadikammam simfisammutikammassa kuppatta 
simfivippattito kuppati. 

Ye va pana tbera gamalakkharaarahitam yam kinci yathfirucitakam 
fhanam rajadihi paricchindfipetvfi, visumgiimakhettam hotiti saii- 
rhiya va, tasmim yatliarucitakaHbane yeva tkite bbikkbu battbapa- 
sagate katva, si mam sammannanti ; na sabbasmim pakatigfima- 
kbette. Resaw pi tam simfisammutikammam parisavippattito kup- 
pam hoti. Tasmfi tassam pi simftya m katam upasampadadikam- 
maiif simfivippattito kuppati. 

Ye capare therii yasmim gfimakbette simam sammannitum icch- 
anti; tassa gfimakliettass ’ annebi gamakbettehi rukkbasakbddi- 
sambandhdvacehedam akatvfi, tasmim yeva gfimakbette thitanam 
bbikkbunam hattbapasanayanadivasena sodhanam katva simam 
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sammannanti. Tesa m pi simasammutikammam parisavippattito 
kuppam lioti ; yasmu id : 

OBVERSE FACE OF THE SECOND STONE. 

Yathfi dvinnam baddkasimanaw* rukkkasfddnidi-sainbandhen 5 
annamafinam sankarabbftvo lioti ; tathii baddhasima-gumasimanam 
pi va, dvinnaw* giimasimfmam pi vit, rukkbasakMdi- sambandhena 
sankarabhuvo Loti yevati. Tassan ca simiiyam katam tipasampa- 
dadikammam pi simuvippattito kuppam lioti. 

Ye pan’ anne tberfi ativuttbikasmiw Bftmafifiadese nadilakklia/ia-j a- 
tassaralakkbawa-virabitesupi nadijatassaresu sajjituyam udakukkbe- 
pasimayam upasampadadikammam karonti. Tesam upasampadadi- 
kammawi pi simdvippattito kuppati. Ativufthike Hi Rumafinadese 
yaxlisayam nadiyawi samavuffhike kale vathavuttena vassanappaku- 
rena devevassante, vassanassa catu.su miisesu yattbakatthaci uttaran- 
tiya bbikklmniyii antaraviisakatemanam na sambliaveyya. Ativui- 
ddkatts pan’ imassa padesass' antaraviisakatemanam sambhaveyya. 
Tadisapi nadi samavuftbikiile yatlifivuttam antaraviisakatemanam 
attham gahetva, nadisankbam gaccbati ti vattnm katbam ynjjeyya ? 
Yadise pana jatassare samavuttbikfde yatliavuttena vassanappakarena 
deve vassante, vassiinassa catusn miisesu pivitum va kattbapade 
dbovitum va ndakam na bhaveyya. Ativuttbikatta pan’ imassa 
padesassa vassanassa eatiisu masesu pivitum vfi hattbapade dhovi- 
tum va udakam bhaveyya. Tadiso pi jatassaro samavufthikale ya- 
tkavuttam pivana-hatfcka-puda-dbovana-pabonak’ udakassa vijjama- 
nam attbam gabetvfw jatassaro ti sankham gaccbati ti vattum katbam 
yujjeyya ti ? 

Appe kacce pana tbera yasmim gamakhette simam bandbitum 
iccbanti ; tass’ afifiebi gilmakhettehi rukkbasiikbadi-sambandbam 
avaccbinditva, tasmim gumakbette antonimittagatfinan ca babini- 
mittagatanafi ca sabbesam pi bbikkhunam batthapasanayanadim 
katva simaw bandbanti. Tassam simiiyam upasampadadikamma- 
karawakale pana tassaca gamasimSya rukkbasakbadi-sambandbam 
avivojetva upasampadadikammam karonti. Tesam upasampada- 
dikammam parisavippattito kuppati. Tassa baddbasinuiya ca 
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gamasimHya e’ annamannam sankarabhuvapattito. Yadi va pan' 
eke tliera. parisuddhaya baddhasimuya va, gamalakkhanasahite 
pakatigilmakhette va, visumgamakhette va, nadilakkhawapattuya 
mahanadiya va, jatassaralakkhajiapatte jiitassare va, samnddalak- 
khaaapatte samudde va, npasampadadikammam karonti. Ye pana 
tasmim upasampadadikamme garni, honti. Te vuttanayena vippan- 
nasimava va, gumalakkhanarahite visumgamakhette va, nadllak- 
kbanamapattiiya khuddakanadiya va, jatassaralakkhaaamapatte 
khuddakajutassare va, upasampanna bhikkhti yeva hontiti. Tesam 
upasampadadikammaw pi parisavippattito kuppam yevati." 

Atha kho Put madhipatiraj a Bamaniiadese upasampadadikammassa 
simavippatti-parisavippattina/K vijjamiinabhavaw flatva : “ Mayharo 
pi imina vuttappakarena upasampadadikammassa si'mavippatti- 
parisavippattiyo kbiiyanti. Eamafmadese ca Hamsavatinagare bahu 
tepkaka byattil pafibala. Tesam pi upasampadadikammassa sima- 
vippatti-parisavippattiyo khayeyyum va no va. Appeva namakam 
te pi sabbe s'awhakatha-tfkam YinayapaSm byanjanato ca atthato 
c&paparikkhiipetva, Padyft c’a/fhakatham, afthakathaya ca fika m, 
pubbena caparam samsandapetva, samunayapetva, sima dhik are 
Yinayaviniechayam. karapeyyan ti ” eintetva, te sabbe pi tipiiaka- 
dhare bhikkhu simadhikare Yinayavinicehayam karapesi. 

Tato Bamadhipatirajen’ ajjhesita sabbe pi tipifakadhara bhik- 
khu s’affhakathft-hkam Yinayapahm byanjanato c’ atthato c’ upa- 
parikkhitva, punappnnam sammad eva samsandetva, samanayitva, 
simavippatti-parisavippattmam vijjamanabhavam disva, yatha- 
ditfham rafifio Yinayavinicchayam aroeesum. 

Tato riija : “ aho vata ! ‘ Buddhasasanam paiicavassasahassapari- 
miin&m kalam thassatiti’ atihakathacariyasabhehi vutta?« ; idani 
pana Buddhassa Sambodhipattato sattacattalisadhikam* dvisaha- 
ssamattam evati ; idan ca kho dani yeva sasanam samalam sakawta- 
kam s abbudam sasank’upasampadam jatam. Kathan ca rahi yava- 

pancavassasahassaparimanakulapariyanta-pavattanasamattharobha- 

veyyati ? ” eintetva, puna cintesi : “ Yajjaham idisam sasane uppan- 
n&m malakaretak 'abbudam disva va, yatha sasane nirasank’upasam- 

* CatusaftMdMkam in MS. (B). 
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padabhavapajjanena parisuddham pariyodiitam hutvSy yavapan- 
cavassasahassaparimS?mkfdapariyanta-pavattanasamattha?B bbavey- 
ya. Yatbii byaparam anapajjitva v’upekkhako vihareyya ; tatha 
sati Bhagavati Sammasambuddhe pi siikarapemfiblnpasadenasam- 
anniigato garavaeittikarenasamangibbuto va bbavissawn Appeva 
nama maya sasanam visodbetabbam eva. Kuto nu khvabam. adito 
parisuddb’upasampadam samabaritva, imas mini fiamannadese pa- 
tbthapeto ? Ye te saddbasampanna kulaputtii tad upasampadapek- 
kha ; te tad upasampadam gabapetva nirasank’ upasampadabbavena 
sasanawz parisuddbam bbaveyyati.” Atb’ eva m eintentassa Ramadbi- 
patiriijass’evarupo parivitakko udapadi. 

Sammasambuddbaparinibbanato kira dvinnam vassasatanam 
upari cbattirosatime vasse vitivatte, Moggaliputtatissamabatlierena 
pesito Mabamabindatbero Tambapannidipa??{ gantva, sasanaw 
patbfbapesi. Tato Devanampiyatisso SibaZindo there pasiditva 
Mabaviharam patiffbapesi. Mahaviharapatifthanato pana pa£Zha- 
ya atfharasadbikani dvevassasatani parisuddbam sasanam ; eko yeva 
Mahavibaravasinikayo jato. Yada pana Yattagamani-Abbayo raja 
Dadbiyan nama DamiZarajana?B jinitva, Lankadipe raj jam patto. 
Abbayagirivibaram karapetva, sattabi DamiZebi parajitva, palayitva, 
cuddasavass&ni niliyitva, vasanakale niecam pubb’upakarim Maba- 
tissam nama tberarn anetva tassadasi. Ta m pana kulasamsatZbam 
Mabatissatberam kulasamsatthadosena Mabiivibaravasibbikkbu- 
sangbo Mahavibarato nibari. Tato pabbuti Mahavibaravasika 
bbikkbii ca Abbayagirivibaravasika bbikkbu ca : dvedba bbinna dve 
nikaya jata, 

Tato Abbayagirivibarapatiftbanato pana sattapannasavassadbi- 
kesu tisu vassasaiesu vltivattesu, Mabaseno nama raja Lankadipe 
sattavisativassani rajjam karesi. Tasmbre kale so raja Jetavana- 
vibaram katva, Dakkbi«avibaravasissa jimhantarassa asannatassa 
papamittassa Tissatherassa paslditva adasi. Tato patthaya Jetava- 
navibaravasike bbikkbu Mabavibaravasikebi bbikkbubi Abbayagiri- 
vasikebi bhikkhubi ca bbinditva, J eta vana vibaravasinikayo nam’ 
eko nikayo jato. 

Eva?» Lankadipe sasanapatiwbanato cbasu vassasatesu kinci 
aparipmmesu yeva, Lankadipe bbikkbu tidbit bbinnati : tayo nikaya 
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jata. Tesu Mabavibaravasinikayo v’accantaparisuddho dhamma- 
vadl; sesadve nikaya aparisuddba adhammavadino. Tato padhaya 
Lankadipe anukkamena dbammavadino appatara dubbala ; adham- 
mavadino pana bhikkku balmtara balavanta. Te vividha apad- 
pattiyo duppadpattiyo va padpajjanti. Tena sasanawi samala??; 
sakaafakam s’abbudam jata m. 

Lankadipe sasanapatidhanato dvesattadhikacatusatadhike vassa- 
sabasse, Sattkuparinibbanato pana adh ’uttarasattasatadhike vassa- 
sabasse vitivatte, Sii'isanghabodbi-Parakkamabahtimabarajassa 
Lankadipe rajjabkisekapattato adkarasame vasse, raja apadpatti- 
duppadpattiyo pa/ipajjantanam sasanavacarikanam bhikkhunam 
dassane, sasanassa uppanna-mala-kafdak’-abbuda-bhavam fiatva : 
“ Yadi madiso sasanassa uppanna-mala-ka/dak’-abbuda-bhavam jani- 
tva pi, yatha sasanaw parisuddham bbaveyya ; tatha byaparam ana- 
pajjitva v’upekkhako vibareyya ; tatha, sati Sammasambuddhe 
sukara-pemabhipasada-garava-eittikara-bahulo na bbaveyya. Ap- 
peva namaham Udumbaragirivasi Mahakassapatherapamukhassa 
sammapadpattipadpannassa dbammavadino Mabavibaravasisan- 
gbass’ upatthambhakam katva, yatb Asoko dbammarajaMoggaliput- 
tatissamahatheram upanissayam katva, vibbajjavad! Sammasam- 
.buddbo ti vadantass’ accantaparisuddbassa dbammavadino mahato 
bhikkhusanghass 5 upatthambhakam katva, sassatadivadi Samma- 
sambnddho ti vadante aparisuddbe sadhisahassamatte papabbikkhu 
uppabbajetva, sasanassa visodhanam kareyyan ti. Evam evaham pi 
apadpatti-duppadpattiyo padpajjante aparisuddhe adhammavadino 
bahii papabbikkhu uppabbajetva, Mabavikaravasinikayam ekani- 
kayam avasesetva sasanavisodhanam kareyyan ti” cintetva, tatba kat- 
va, sasanavisodhanam akasi. Bhikkhunafi ca katikavattam karapesi. 
Pacebapi ca Vijayabahuraja ca, Par akkam ab akur a j a ca, sasanaviso- 
dhanattkam katikavattam karapesum. 

Tato padhaya Lankadipe accantaparisuddbassa sammapadpatti- 
padpannassa dbammavadino Mahaviharavasibhikkhusanghassa 
pavewibhuto ekanikayabbuto bbikkbusangbo yav ’ajjatana pavattati. 

“ Tasma byatte padbale bbikkbu sammad evayacanen ’ajjhesetva, 
Lankadipe suparisuddkam upasampadam sammabarapetva, imas- 
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mi 1,1 Eumafifiadese pafehapetva, saddhasampannanam. upasam- 
padapekkhanam kulaputtanam tad upasampadam gabapetva, sasa- 
nm mra sank J upasampadabhavapajj anena parisuddham pariyoda- 

ta?« hutvii, yavapaficavassasabassapaiimanakalapariyanfca-pavat- 
tanasamattham kareyyan ii.” Tato Eamadliipatiraja Moggalana- 
theradayo bavisatithere nimantetva evam ayaei : “ amhakam idtini 
bbante, Eamafifiadese bhikkhunam. upasampada sasanka viya 
kliayati. Tasma sasank’upasampadadblnafH sasanam katham yava- 
pancavassasabassaparimanakakpariyanta riiassati ? SlhaZadlpe ca 
bbante, sasanapatinhanato pawbaya yav’ ajjatan kccantaparisuddbo 
Mahavibaravasisangbaparamparabbuto bhikkhusangho pavattati. 
Yadx bbante, tumbe Slba/adipam gantva, Mahaviharavfisisangha- 
parawparabbutasangbato parisuddham garahaparupavadamattavi- 
rahitam gaaam uceinitva, Sammasambuddba-deba-sitali-kamia- 
tthanabhutaya Kalyamgangaya sajjitayam udakukkbepasima- 
yam upasampadam sammahareyyatba ; tad upasampadam sasana- 
bljam katva, ropetva, idha Eamafifiadese saddhasampannanam 
upasampadapekkhanam kulaputtanam upasampad ’ankuram nip- 
pajjapeyyama. latbasati sasanam idam parisuddham hutva, yava- . 
paficavassasabassaparimaraakalapariyanta thassati. 

. SihaZadlpagamanan. ea bbante, tumhakam mahappbalam bba- 
vissati, mahSnisamsam. Slha/adTpam patta hi bbante, tumbe tattlia 
Smdatbadhatufi ca, Dakkhkastikbadayo Bodbirukkbe ca, Eatana- 
cetiyadini cetiyani ca, Samantakufapabbatamatthake ihitara Bbaga- 
vato Padavalafijacetiyafi ca, vanditufi ca pujitufi ca laccheyyatba. 
Tena bbante, tumhakam anappakapufifiabhisando vaddhissati. 
Tasma SlhaZadipagamanaya tumbakam santike varam asisamati.” 

Atba te tbera sasanavuddhihetukatta : “ Maharaja, dbammika te 
varasisk Slhakdipagamanafi ca no accantam evanappako pufifia- 
bbisando vaddhissati. Tasma varan te damma, Sihakdipam gac- 
chissfimati vatva padBBam ada??2su. 

Atba raja theranam patisasanam labhitva : pafifiasapbala-suvanna- 
viracitam thupikoparipathAapitam mahaggh’ inda-nila-mammayam 
ekam selapattan ca ; satAiphala-suvan/uibhisankhatam sadbaraka- 
pidhana-pattan ca ; tmsaphala-suva?maparikatam suvaanabbingaran 
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ca ; ti)?isaphala-suva?ma-sajjitam dvaclasakowa-tambula-peiakan ea ; 
tettmsapkala-suvaMnabkisankkatawx cetiyasawfkanam suYamiamaya- 
dhatumandiran ca ; pkalikamayawi dkatumandiran. ca ; masara- 
galla-sadisa-kacama«i-parisankbata)« dliatumandiran ca ; snvanaa- 

malafi. cati; etthakam SiridaShadhatiipujasakkaram abkisan- 

kliari padsajji. 

Eatanacetiyadi-cetiya-Padavalanja-bavisa-Bodbimkkha - pujanat- 
tkayaca : nanavanHani paneasitivitanani ca ; suvaraalimpite madku- 
sittbamayc pamlasamakadlpe ca ; suvaranalimpite madknsifctkamaye 
paffiasadipe cabhisankkari. 

SihaZadlpaYasina?)!. makatkeranam attkaya : sukkumanam kappa- 
sadussanam cattalisamanjiise ca ; koseyyamayani ca kappasamayani 
ca rattavaMia-pitava?i?ia-eitiavanfla-dkavalava'ma-vasena nanavauna- 
ni visatipavuranani ca; cittavannani Hariblranj adesiyani vlsatitam- 
billape/akani ca ; eatasso selamayaku?? dikayo ca ; atdia* Cinadesiya 
cittakundikayo ca ; visati Cinadesiya bxjaniyo ca pafisajji. 

Api ca Bamaiinadesissaro dkavalagajapatibkuto Eamadkipati- 
raja SikaZadipavasinam ayyanawi mahatkeranajw sakkaceam ablii- 
Yadetva, sandesapannam idam nivedesi : “ Siridafbadbatadipujan- 
attkaya bkante, maya pakiteki pujasakkareki Siridadaadkatadayo 
pfijetuHi byaparam kareyyatha. Sasisseki bavisatiya tkereki sad- 
dkim pesita Citradfita-Eamadutabhidkana saparijana Siridadia- 
dkatiDH passitum va, vanditora va, pujitum va, yatha labkissanti ; ta- 
tha ayya, vayamam karontu. Siridaikadkatu-dassan^bkivadanapu- 
janani katva, sasissa bavisati tkera Makavikaravasipavewibkutabhik- 
kkusangkato garahaparupavadamattavirahitam ganam uccinitva, 
Bhagavata nakanaparibkogena paribkuttaya Kalyanigangaya sajji- 
tayam udakukkkepasimayam upasampadam yatka labkissanti ; tatka 
ayya, vayamawi karontuti." Evam Sikaiadxpavasma??i makatkera- 
na in paketabbasandesapa/mam abkisankkari. 

Slhafissarassa pana Bkuvanekabakurajassa : dvisatapkala-rupiy’ 
aggkanike dye nilamanayo ca ; timsadkikacatnsatapkaragghanike 
dve lokitangamaHayo ca ; digkakancukattkaya katani givaklihakak- 
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nitambapadaf/hanesu parisankhatacittakani mahagghani cattari 
CinapaZ/ani ca ; dhavala-nilavamiani bhasmanibhani purimapupphi- 
kani tvii ghana-Cinapa*Zani ca ; dhavala-nilavannani bhasmanibhani 
maMiani dye ghana-Cinapamini ca ; dhavalava?z?iam mazzham ekam 
ghana-CinapaZfah ca ; haritava-anani vayimapuppliikani dve ghana- 
Cinapahani ca ; haritavannam mazzham ekam ghana-CinapaZfan ca j 
mecakavanwani mazzhani dye CinapaZZani ca ; pitavannavayi- 
mapupphikam eka m ghana-CinapaZZan ca ; rattavanna-yayimapup- 
phikamekam pelava-OinapaZZan ca ; dhavala-nilavazzzzam bhasmani- 
bham vayimapupphikamekam pelava-CinapaZZan cati : yisati Cina- 
paZZani, Pavityabhidhanabhiyyani vlsaticitrakoseyyavatthani ca ; 

cammakosavirahitanam tattarikanam dyephalasatani cati ; 

etthakam paheaakam pazisankhari. Sihalissarassa Bhuvanekaba- 
hurajassa SihaZavilsikamahatheranam pahite sandesapazrae vutta- 
yacanasadisena sandesavacanena viracitam suvawzzapaZZan ca pazi- 
sankhari. 

Evam raja, yam yattakam pazisankharitabbam tam sabbam pazi- 
sankharitva, bavisatitheranam ticivaratthaya, sukhumakappasadus- 
sanam catucattalisamafijusani ca ; Marammadesiyani uzmamayani ba- 
visatipavuranani ea ; bavisaticitraeammakharadani ca ; Haribhufi- 
jadesiyani sapidhanani bavisatieitratambulapeZakani ca datva ; mag- 
gantaraparibbayatthaya ca, bhesajjatthaya ca, bahum deyyadham- 
ma m datva ; tesa m sissabhiitanam pi bavisatibhikkhunam bavisati- 
KaZiputtabhidhanavatthani ca; Marammadesiyani ghanapupphani 
bayisatipaynraiiani ca datva ; sissehi saddhim te bavisatithere Citra- 
duta-Ramadiitabkidhananam dvinnam dutanam appetva yathavut- 
ta m dhfttiipujasakkaranca; SihaZiyanam mahatheranam pahetabba- 
deyyadhamman ca, sandesapanwan ca, Bhuvanekabahu-SihaZissa- 
rassa pahenakan ca, sandesasuvaziaapaZZan ea dutanam hatthe adasi. 
Bavisatigaaanan ca theranam dubbhikkhadyantaraye sati, catupac- 
cayam uppadam katva datum, suvazmajatakani dyephalasatani duta- 
nam adasi. Tato sasisse Moggalanatheradayo ekadasathere Rama- 
dutena saddhim ekanavam abhiruhapesi. Sasisse Mahasivali- . 
theradayo ekadasathere Citradutena saddhim ekanavam abhiruha- 
pesi. 
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EEYEESE FACE OF THE SECOND STONE. 

Atha Eamadutabhirulha nava muni-sikhi-naga-sakkaraje magha- 
masassa kaZapakkhe . ekadasamiyam adiccavare Yogabliidhanana- 
dlmukliato nikkhamitva, samuddam pakkhanta. Citradutabhi- 
lu/ha pana nava maghamasassa kaiapakkhe dvadasamiyam candavare 
Yogabhidhananadimukhato nikkhamitva, samuddam pakkhanditva, 
chekena myamana, phaggimamasassa kaZapakkhe a«hamiyam 
Kalambutittham patta. 

Tato Bhrivanekabahu-SihaZaraja ta m pavattim sutva, phagguraa- 
masassa ka/apakkh’ nposathadivase, tesam ekadasannam theranam 
Citradutassa ca paeeugamanam karapetva, Eamadhipatimaharajena 
dliavalagajapatiknladappa?iena sammanunam atidhavalatarasankha- 
kunda-kmmida-sarada-candika-samana-gajapati-bhutena saddhady- 
anekagnnagawasamangina pahitasandesapamzabhutam Citraduten’ 
anitam suvarcnapattam vacapetva, ativiya pifcisomanassajato. There- 
in ca Citradutena ca sammodaniyam katham sarawiyam vitisaretva, 
sayam eva vufthahitva, kappfirena saddhim tambiiladanam katva’ 
theranam nivasanafdianan ca piacfepatapaceayan ca dapetva, Cifcra- 
dutassa ca nivasanaidianan ca paribbayan ca dapesi. 

Punadivase Citradiito Eamadhipatimaharajena pahitadeyyadh- 
amjnena saddhim SihaZadesiyanam mahatheranam sandesapanwam 
adasi. Atha te . mahathera : “ yatha Eamadhipatimaharajassa 
ruccati, tatha karissamati parinnam &ka?wsu. 

Tato CitradutanavabhiruZha ekadasatliera^ Eamadutanavabbiru- 
flianam theranam asampattatta : “ yav’ ete sampapmdssanti, tava 
majam SihaZaranno ayacitva* (idh’eva Lankadipe vasissamati cin- 
tetva tath eva SihaZaranno ayacitva, tesam Eamadatanavabhiru/- 
hanam theranam agamanam agamanto vasimsu. 

Atha Eamadutabhiru/ha nava)* Anuradhapuragamimaggena- 
gatatta cavitva, gamanakale padlomavatenagatatta kicchena kasi- 
rena gantva, citramasassa sukkapakkhe navamiyam adiccavare 
Valligamam sampatta. 

Tasmim pana Valligame Garavi nama SihaHyamacco ranno 
damarikakammam katva pativasati. Tassa navaya sampattakale 


# Lacuna supplied in MS. (A). 
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F ’ OJII »«araimo iiamimabhata navabhircdho yodhabbiruZhahi 
bahunavahi saddhim, tena damarikamaccena saddhim ytijjbanattha- 
yabhiyasi. Tato so amacco bhito pahyujjhitum asakkonto, tamha 
gama nikkhamitva palavitva, van am pavisi. Tato rafifio kanif&a- 
bbata A alhgamaw labbitva pafivasati. Damarikassa panamac- 
cassa semkarayodhunam Valligamassa ca Jayavaddhananagarassa 
eantara tasm m tasmim thane niliyitva, ’gatfigatanam jamtnam 
antarayakaratta, tberesu ca Bamadute ca Jayavaddbananagaram 
gantum xccbanfcesu pi, rafino kanitfhabhata tesarn okasam nadasi. 
iasrnm pana naga-sikhi-naga-sakkaraja-bhute santvaeohare dura- 
sajhabhava padiamasaibamasassa lsdapakkhe dutiyflyaw* tithiyam 
ev okasaw. labbitva, thera ca Bamaduto ca Yalligamato nikkba- 
mi va, maggantaragamanena pafieadivasani vitinametva. aaharm. 
j&m Jayavaddbananagaram sampatta. 

Tato Bbiivanekababu Sihal 
c agamanapavattm sutva, pace 
samanitam Bamadkipatimahar 
muditakadayo vuttanayen’ eva 
tbeianam Bamadutassa ca piadap atari 
nivasanatihanam adasi. 

Punadivase Bamaduto Hamsavatipi 
deyy adhammafi ca sandesapa?uzafi ca S 
nam adasi. Te sabbe pi mahathera 
tassapi padfifiam adamsu. 

Tato paramekamase vltivatte, Citradutan 
pnragata there, Eatanacetiyan ea, I “ 
acetiyafi ca, Abbayagiricetiyafi ca, Silaeeti 
ea, Dakkkmasakham Mahabodhirukkhafi ! 
dafi ea passitva, tesu tesu 
pakarapabarawakiccam san 
bakam vattapatipattm pun 
sampatta. 

Tato Slhakrf" ' " 

Siridafhadkatum dassetufi 
mantva, 
vare 


amanitjmdo tkeranam Bamadutassa 
3ugamana?K karapetva, Bamadutena 
■ajassa suvawnapaftajre vacapetva, pa- 
kattabbapatisantharaw katva, 
ca paribbayafi ca dapetva. 


avabbirulba Anuradba- 
Maricivatticetiyafi ca, Thapfiram- 
iyafi ca, Jetavanacetiyafi 
ca vanditva, Lobapasa- 
kattabbam tiwalatavana- 
nurupato katva, pujasakkarapub- 
paccagantva, Jayavaddhananagaram 

■aja navadTajitbbirii?ha sabbe pi thera samagatii tesara 
, . A 1 ca ’ vandapetufi ea, kalo sampatto ti 

dutiyasaZhamasassa ka/apakkhassa paripadabhflte adicca- 
vass upanayikadivase, sabbara Sinda*hSdhfitnTn ft n/i,™« BnS 
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dam alankarapetva, eelavitanam bandhapetva, gandha-dipa-dhuma- 
malahi pujapetva, Sihakdesiye mabatkere ekamantam vasapetva, 
sasisse navadvayabkiruihe bavisatimab.atb.ere ea nimantapetva, 
Citraduta-Kamadute ea pakkosapetva, suva?mamayamandire Sirida- 
zhadhatum niharapetva, te bavisatithere ea Gitraduta-Ramadiite ca 
passapesi, vandapesi, pujapesi. Tato SihaZaraja Ramadhipatiranno 
sandesam anussaritva, tena pabite suvaa/iamayadbatumandire Siri- 
dafliadhatum zhapapetva, tass’ upari setachattam dharapetva, dhatuya 
puritam suvajmanJiyapattan ea, suvannamayabbingaran ca, suvan- 
wamayam dvadasakonam tambulapeiakan ca, Zhapapetva, bavisati- 
theranan ca, Citraduta-Ramadutanan ca dassetva : “ tumhe ca 
bbante, Citraduta ca, Ramaduta ca, Setagajapatissa yatba sande- 
sakaram me janantuti” aba. Tato param SihaZaraja : “ Setagaja- 

patissa yatba sandesam karissamiti,” Sibaiiyamacce anapetva, na- 
hanaparibkogena Bhagavata paribhuttaya Kalyaaigangaya na- 
vasangbafam liarapetva, tass’ upari pasadam karapetva, eelavitanam 
bandhapetva, nanavidham pi vitanoiambanam karapesi. Yidagama- 
makatheran caMabavibaravasipave?iibbutabbikkbnsangIiato pi gara- 
haparupavadamattavirahitam gaream uccinapesi. Tada Yidaga- 
mamakathero Dhammakittimakathera-Vanaratanamahathera-Pafi.- 
eapariveaavasi - Mangalatbera - SihaJaraj ayuvaraj acariyatheradikam 
eatuvisatiparimSmam ganam uccini. Eva?ra raja navasangbatam 
pazisajjapetva, ganan c’ uecinapetva, dutiyasaZhamasassa kaia- 
pakkbe ekadasamiyam buddhavare Dhammakittimahatheradayo 
kammakarake catuvisatibhikkhu nimantapetva, navasangbatam 
abhiruhapetva, tesam catucattalisanam RamaMadesiyanam bhik- 
khunam upasampadanam karapesi. 

Tato SikaZadesiyanam mahatheranam pnbbe paradesato agata- 
gatanam bhikkbunam upasampadadanakale yatbaciwadnurupam, te 
catucattalisa-Ramannabbikkbu gihibhave patizzhapetva, puna Yana- 
ratanamabatbero kasayadana-sara?iagamanadana-vasena pabbajetva 
samawerabbumiyam patizzhapesi. 

Tato param buddhavarassa rattiyam, Moggalanatbero ca, 
Kumarakassapathero ea, Mabasivalitbero ca, Sariputtathero ca, 
Naaasagarathero cati : paflca tbera catuvisatiparimaraassa ganassa 

11 sill 4 
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santike Dhammakittimahatheram upajjhayam, Pancaparivenavasi- 
Mangalatheram acariyam, katva, upasampanna. Dvadasamiyam 
pan a guruvarassa rattiyam, Sumanathero ca, Kassapathero ea, 
Nandathero ea, Eahulathero ca, Buddhavamsathero ca, Sumanga- 
lathero ca, Khujj anandathero ca, Soraittarathero ea, Gtmasaga- 
rathero ca, Dhammarakkhitathero cati : dasathera pana Vanaratana- 
mahatheram upajjhayam, Pancaparivenavasi-Mangalatheram aca- 
riyam, katva, upasampanna. Tato par am terasamiya?« sukkava- 
rassa divakale, CuZasumangalathero ca, J avaftpannathero ca, 
CuZakassapathero ca, CuZasivalithero ca, Maraisarathero ca, 
Dhammarajikathero ca, Candanasarathero cati: satta pi thera 
Vanaratanamahatheram upajjhayam, Paneapariveaavasi-Mangala- 
theram ev’ acariyam, katva, upasampanna. Tato param cudda- 
samiyam sannivare, tesam sissa bavisatidaharabhikkhu Pancapari- 
venavasi-Mangalatheram upajjhayam, SihaZarajayuvarajacariyathe- 
ram acariyam, katva, upasampanna. 

Tato SihaZaraja upasampanne bavisati-Eamannathere niman- 
tetva, bhojetva ; bhojanavasane ekam ekassa ticivaran ca, Groeara-. 
tidesiyam ekam ekam sanin ca, vitanan ea, siharasena lekhitam 
ekam ekam eitracammakha?zdan ea, chekena cundakarenabhisank- 
hatam hatthidantamayam ekam ekam talavaaZabijanin ca, ekam 
ekam tambulapeZakan ca, datva, pun' aha : “ Jambudlpam bhante, 
tumhe gantva, Hamsavatipure sasanam ujjotayissatha. Anfiadey- 
yadhammadanena me bhante, kitti na hoti : sati karane khippam eva 
nassanadhammata. Tasma idanaham tumhakam namapanfiat- 
tidanam dadeyyam. Evam bhante, tumhakam yavatayukam sa ihas- 
satiti” vatva, EamadutanavabhiniZhanam : Moggal anathera-Kum a- 
rakassapathera-jN' araasagarathera - Buddhavamsathera - Nandatliera- 
Kahula thera- Sumangalathera- Dhammarakkhita thera - CuZasuman- 
galathera-Kassapathera-Ma?dsarathera-sankhatanam ekadasannam 
theranam : Sixisanghabodhisami-Kittisirimeghasami-Parakkamaba- 
husami - Buddhaghosasami - SihaZadipavisuddhasami - Gmiaratana- 
dharasami-Jinalankarasami- Eatanamalisami-Saddhammatejasami- 
Bhammaramasami-Bhuvanekabahusamiti kamen’ ekadasanamani 
datva ; CitradutanavabhiruZhanan ca : Mahasivalithera-Sariputta- 
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thera Sumanathera-CuZakassapathera-CuZanandathera - Soreuttara- 
thera - Gunasagarathera - Javanapannathera-CuZasivalithera-Dham- 
marajikathera-Candanasarathera-sankhatanam ek&dasannam therfi- 
na?ra : Tilokagurusami - Sirivanaratanasami - Mangalatherasami- 
ilalyaftitissasami - Candanagirisami - Siridantadhatusami - Yanava- 
sitissasami-Ratanalankarasami-Mabadevasami - Udumbaragirisami- 
CuZabhayatissasamiti kamen’ ekadasanamani adasi. 

Tato pana RamadutanavabhiruZha ekadasathera Ramadutena 
saddhim Jayavaddhanato nikkhamitva, Yalligamam eva paccagata. 
CitradutanavabhiruZha pan’ ekadasathera SamantakuZapabbatamat- 
thake Zhitam Siripadabhidhanam Padavalaiijacetiyam vanditva, 
Jayavaddkanam eva paccagata. Yalligamapaccagata pan’ ete ’ka- 
dasathera bliaddamasassa sukkapakkhe dutiyayam buddhavare, na- 
vabhiruZha paccagantva, bhaddamasassa kaZapakkhe dutiyayam 
guruvare, YogabkidhananadImukka?ra patta. 

Atha kho Ramadhipatiraja Ramad utan avabhirn Zhana/n theranam 

Yogabhidhananadimukhasampatta-pavattimsutva: “nakhopan’etam 

< patirupam, ya?», mayam ajjhesitanam SihaZadlpam gantva, upasam- 
padasammaharikananz theranam yena kenaci parijanena pesetva, 
paccugamanam karapetum. Appeva namaham samam yeva Tigum- 
panagaram gantva, tesahassatulaparimaimkamsupasajjitam maha- 
gh&ntam jivamanaka-Sammasambuddha-kesadhatu-cetiyassa assa- 

yujapu?M?amiya?» mahapavaranadivase pujeyyam. Tato nivattetva 
theranam paecuggamanam kareyyan ti” cintetva: “yavaham Tigurn- 
panagaram paptmissami ; tava bhaddanta Tigumpanagare yeva 
vasantuti sandesapa?mam datva, theranam vasanaizhanan ea, pia- 
dapatan ca, pazisankharapetva, samuddagaminiya jonganavay’ 
orohapetva, nadigaminiyo navayo ’bhiruhapetva, Tigumpanagare 
vasapesi. 

Ci tr adutanavabhir uZli a pan’ ekadasathera “ Setagajapatissa 

bhante, Ramadhipatimaharajass’ annehi pahita-pa/makarehi, saha 

mama pitu-Parakkamabahumaharajassa niccavalanjita-sataphala-pa- 

rimanam phussaragavajiramamparikatam SiridaZhadhatubimbasan- 
khatam dhammikapannakaram pahimtum dutam pesetum icchami ; 
yava tassa dutassa nava nifzhitaparikamma hutva, tumhskam navaya 
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saddhim ekato ganturo Jabhissati, tav’ agamethati” SihaZarajena vut- 
tatta niyamacintanurfipe KatnaSSadesa-paocagamanayogye yafcta- 
bale paccagantum nalabhimsu. Tato Citradutena saddhim ekadasasu 
theresu SikaZarafiSo dutain agamantesu yeva Kalambutittke pasa- 
n o^mbakam katva, riiapitawi j anakayabhiruZkara jongamahanavam 
Paradhabhidhano viruddkamahavato utthakitva, samudde osidapesi. 
Atha kbo SikaZaraja Citradutanavaya samuddbsidanapavattira sutva, 
there Citraduta fi c’ evarn aha : “ yadi tumkakam navtt n’atthi, mama 
dutena saddhim ekanavam abhiruhitva, paccagacckeyyatkati.” Ta- 
to thera casaparijano Citraduto ca SihaZarajassa dutena saddhim 
ekanavabhiru/ha Kalambutitthato nikkkamitva, bahirasamudda- 
gamma maggena agantva, SihaZadipa-Jambudipanam antara Sitla- 
mabhidhanasamuddagamina maggena paecagata. Atha Kalam- 
butittkato mkkhamantanaw tesam nava rattittaye vltivatte, vimd- 
dhamahavatena phalitatta samudd6dakanimugganam pasanasinga- 
nam antara laggitva, pafekita. Atha navabkiruZha sabbe jana pa- 
sanasmganam antara patizzhitaya navaya niharitum asakkonevya- 
bhavam fiatva, yattaka navaya veZudarudabbasambhara santi 
te sabbe gahetva, uZumpam katva, tatrabhiruZka Jambudipatirass’ 
asannabhavena, Jambndipam patta. 

Tacl “ Sihataa j^ato pmakiuSnam abkivena Siiiaiadipam era 
paecagantum arabki. Thera pane Citraduto ea paitikii ™ yena 
Eagapairanam ton' upasankambesu , upasankamitvS Nagapa«ane 
PadMikammariharayatthuo, passitva, Heffiam».Da»dakumarS- 

Jiyapatikanara Siridshidhatayi Lankadi- 
panajanakae, samuctdatire dhatupatiiikSn’okase Cmaclesiosarona 
Jiarg,ena karapitaya mahagutaya, Baddhapatimam vanditva, yena 
disabhagena NaraiabhidhanapManaiB tad’ avasarhasu. Taamim 
pana paaane Mrmparakayabhidhiinooa Pacehafiy&hidlisno oati : 
dve putanadhikann 0 samvacekare mmuebm dvilii navfdji 

p2X P t a er e p PeE X’ ( Bamad “P“taaharaj«a paaaik J„ 
Eamadbinnt' H l )atima ^arajena katapadsantkaratta ca, 

amadhipatimaharajim samnpasanti. Tena theranaw civaran ca 

piadaprfan ca data, rasanatthana,,, datvi, samupaneinm.' Citradu’ 
tassa ca panbbayan ca mvasanavatthaB cadamu. “Navagamanakale 
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gacciiantu i. Atha kho Tilokagnruthero ca, Eatanalankarathero 
ca MahadeYatkcro ca, Cfitebhayatissathero cati: cattaro thera 
11 v 1 ^addliim tesam santike paZivasimsu. Avasesa 
P^a sattathera: “ sattabhikkhuhi saddhm Kbrnfilapaflane navam 
abhnuhissamati Komalapaftanam gantva vasimsn. 

catnttM^’ 8 ^ ll !‘“ aga ‘ Sa ^ kar ^ e P ana visakhamasassa snkkapakkhe 
Mab- ip 5 « U ; aVal ' e Tllokaguruthero C£ b Eatanalankarathero ca, 
Mahadeva hero cati: tayo thera Mrdimparakayabhidhunapa^anadhi- 

n^anTdr 11 -' 1 ^5? Wia7ati “ a ^ ei0 pana EacchaZiydbhidhana- 
paManadhikaranavabhirnZho, NavntabhidhanapaZZanato pakkhanta. 

em pana tayo thera therattayabhiruZhaya navaya visakhamasassa 
kaZapakkhe dvadasamlyam snkkavare Nagarasipabbat'okkantanadi- 
muhbapattatta, jeiihamasassa snkkapakkhe pafipadadivase angara- 
Vare ’ KuSmana S ara?n sampapnreimsu. CuZabhayatissa there gsaZha- 
masassa snkkapakkhe terasamiyam angaravare Hamsavatlnagaram 
sampapnni. ° 

IvomalapaZtanam gantva sattabhikkhuhi saha vasantesu sattasn 
pana theresu Mangalathero nijasissena bhikkhnna ca, Vanarata- 
natherasissena bhikkhuna ca, Siridantadhatntherasissena bhikkhu- 
na ca, rupa-veda-naga-sakkaraje bhaddamasassamavasiyam bnddha- 
vare, Binda-ityabhidhananavikanavabhirnZho, Komalapattanato nik- 
khamitva, kattikamasassa sukkapakkhe paZipadadivase snkkavare 
Nagarasipabbat’okkantanadimukham patva, ekadasamiyam canda- 
vare Kusimanagaram patva, kattikamasassa kaZapakkhe enddasami- 
ya?n sukkavare Hawsavatinagaram sampapuni. 

Avasesa pana chathera catfihi daharabhikkhuhi saddhim sabba- 
sattanain kammadayadatta akusalakammapatham atikkamitnm 
asamatthatta, aniccatam papnnmsu. Alio sabbasankhara anicca ti ! 
OBVERSE PACE OP THE THIRD STONE. 

Naga-sikhi-naga-parimane yeva pana sakkaraje, Ramadhipati- 
maharaja mabaghantam Kesadhatueetiyassa pujanatthaya assayn- 
jamasassa snkkapakkhe aohamfyaxn guruvare navasanghaZopari- 
paZisankhatasnvaraakuZagarabhiruZho bahuhi indavimanabhidhana- * 
di snvaimana vapamukh ahi navahi pnrakkhato kamena gacchanto 
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yena Tigumpanagaran* tad a vasari. Tignmpanagaram sampattakale 
pana assavnjamasassa sukkapakkhe terasamlyam angaravare, 
BamadutanavabhiruZhe ’kadasathere nimantetva, nan’ aggarasa- 
bhojanena santappetva sampavaretva, ticivarattkaya c’ ek' ekassa 
dve dve dussayuge datva, kattabbapadsantkarail ca katva, niva- 
sanawlianam eva patanapesi. 

Tato Bamadbipatimaharaja tirai divasani makasamajjam kara- 
petva, mahapavaranadivase guruvare tarn mah&ghmt&m Kesadba- 
tueetiyassa pujanatthaya eetiyanganam aropapesi. Padpadadivase 
snkkavare pana, Tigumpavasinam bkikkhimam danam datva, 
kapani ’ddkikavanibbakanau ca databbaw* deyyadhammaw* dapetva, 
kaiapakkhe tatiyayam adiceavare 'kadasanavayo sakkaccam alan- 
karapetva, paceuggamanattliaya amaccetheranam santikam appesi. 
Evan* Bamadhipatiraja theranaro paccuggamanavidhim sajjitva, 
catnttbiyam candavare pato va, Tigumpanagarato apakkamitva, 
kamena gaccbanto aKkamiyam sukkavare Hamsavatinagaran* patva, 
niccavasagarabhutan* ratanamandiran* pavisi. There pana Maha- 
buddbarupasannatittbe yev’ek&ham vasapetva, dasamiyam adiceavare 
baknnavayo sammapatisankharapetva, nanadhajapatakeki sabba- 
talavacarebi ca saddkin* amaccadayo pesetva, there paccuggaha- 
petva, ratanamandiram arubapesi. 

Tato pana te thera ratanamandirabbidbanam rajamandiran*’ 
patva, SiridaSbadhatnlimpitacandanacunnakarandakan ca ; Sirida- 
ikadhatubimban ca ; Bodbirukkhasakbapattabijani ca; sasanaviso- 
dbakassa Sirisanghabodhi-Parakkamabakumaharajassa ca, Vijaya- 
bahumabarajassa ca, Parakkamabakumaharajassa ca, sasanasodha- 
navidkidipaka??* ; bbikkbuhi pa&pajjitabbanan* tena tena ranna 
bbikkbusangham ayacetva, karapitanan* katikavattanau ca dipakaw* ; 
SlhaZadesiyehi tberebi pabinitva dinnakatikavattapofihakan ca; 
sandesapannan ca ; Vanaratanamakatherena viracitaw* gathaban- 
dhan ca ; Bbuvanekababu-SibaZarajassa sandesapannan ca ; Bama- 
dhipatimaharajassadamsu. Evan* Bamadbipatimaharaja tberebi 
saddbim kattabbapatisantharaw* katva, there 5 kadasapi paccekam 
amacce anapetva, babfibi dhajapatakebi sabbatalavacarebi ca sad- 
dhim, sakan* sakam viharaw* pahinapesi. 
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Tato param Ramadhipatimaharaj ass’ etad ahosi : “ Ime pan’ 
ekadasatbera Siha/adlpam gantva, tato parisuddh’upasampada/n 
gahetva samayata. Imasmim ca JELamsavatinagare parisuddha- 
baddhasima va, nadllakkhawapatia mahanadi va, jatassaralakkha- 
napatto mahajatassaro va, suvisodhaniyam gamakbettam va, n’ atthi. 
Kattlia nu kko pan’ ime thera uposathadisangbakammam upasam- 
padakammam va katum labbissanti ? ¥a m nunaham surakkha- 
my&m kbuddakam gamakbettam pariyesetva, tattli’ ekam baddha- 
simam iinehi yeva tlierebi sammad eva bandhapeyyam. Tatlia 
sati tattb’ ete thera uposathadisanghakammam upasampadakanr 
mam va katum labhissantiti.” Atba kbo Ramadbipatiraja pari- 
jane pesetva tatharapam gamakbettam pariyesapesb Tato rafiflo 
parijana pariyesitva, Mudhavabhidhatiassa mahacetiyassa pacehi- 
madisayam vanapariyante Narasuratnaecassa gamakbettam khud- 
dakam surakkbaniyan ti fiatva rafino tatb’ arocesum. Tato raja 
sayam eva gantva tarn thanam oloketva, surakkhaniyam idam 
gamakbettam pafirupam ; ettba simasammannan ti cintetva, tattb’ 
ekasmim padese bbumim sodhapetva, sammannitabbasima^hanam 
sallakkhetva, vemajjbe ekam salam karapetva, salay’ anto ca babi 
salaya sammannitabbasima^banan ca tato babi pi yatharucitakam 
kinci padesam harit’upalittam karapetva, samantato catusu disasu 
‘vatim karapetva, sakavatam eatudvaram yojapesi. Tassa gama- 
kbettassa ca samantato armebi gamakbettebi sankaradosam pabari- 
tum, hettha bhumiyan c’ upari akase ca rukkhasakMdi-sambandham 
avacchinditva, vidatthimattagamblnravittharam kbuddakamati- 
kam khanapesi. Simasammannatshanato pana pacchimadisayam 
avidure sangbakammakarakanam ekadasannam theranam vibaran 
ca bhattasalan ca nahanakotthakafi ca vaecakudn ca karapetva, te 
nimantetva vasapesi. 

Tato param puna pi Ramadbipatiraja cintesi : “ kincap’ ekadasa- 
tbera saddhim ekadasabi sissabhutehi dabarabbikkhulii Slbakdipato 
accantaparisuddbam upasampadam gahetva, samayata ; tathapi ’ me 
sasissa thera garabaparupavadamattasambbavabbavavicaranavasena 
parivimamsitabba va. Ye pana tesu garabaparupavadamattasaliita 
tesam accantaparisuddb’ upasampadabbave pi simasammutiya 
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ganabhave parivajjanam ev’ ambakam ruccati : sirnaya sasanamula- 
bhavato hi ; suddh’ upasampadanawi pi garahaparupavadamattasahi- 
tanam simasammutiya ganabhave sati garahaparupavadamattassa- 
yati m sasanapaccattkikanam ukkoianakaranabhavato cati.” 

Atha raja panditaj ane pesetva parivimamsapesi. Tato parivlmaro- 
sanakale therass’ ekassa catunnan ca daharabhikkhunam SihaT 
upasampadagahanato pubbe mahantaravajjabhave pi tucchassa 
garahaparupavadamattassa sambhavajn fiatva, ranfio tath’ arocesum. 
Tato Bamadhipatiraja sasanassa accantaparisuddhakankh’ajjha- 
sayataya parisuddh’ upasampadabhave ca upasampadagahanato 
pubbe mahantaravajjabhave ca sante pi rittakagarahaparupavada- 
mattasahitam tarn thera m sasissam pari vajjetva, tath’ afine pi cattaro 
daharabhikkhu parivajjesi. Tad avasesa pana dasathera ca eha 
daharabhikkhu c’ aecantaparisuddh’ upasampada rittakagaraha- 
parupavadamattato pi virahita simasammutiganabhavayogyati 
sannidhanam akasi. 

Simasammannanasannakale pan’ etesu Gunaratanadharathero 
gelannena pifttatta sissena saddhim sakaviharawi paccagantva vasati. 
Tena Sirisanghabodhisami ca, Kittisirimeghasami ca, Parakkama- 
bahusami ca, Buddhaghosasami ca, Jinalankarasami ca, Katana- 
malisami ca, Saddhammatejasami ca, Sudhammaramasami ca, 
Bhuvanekabahusami cati : nava thera ; tesam sissabhuta pana * 
daharabhikkhu: Sangharakkhito ca, Dhammavilaso ca, Uttaro ca, 
Uttamo ca, Dhammasaro ca : pancati ; cuddas’eva bhikkhu simat- 
ihanato pacehimadisayam karapite vihare vasanti. 

Tato par am Baja simasammutikammam karapetukamo : “Yattha 
bhikkhu simam sammannitum icchanti; sace tattha ' puranasima 
n’atthi ; tatthedani sammannitasima sambhavati ; sace pan’atthi, 
abhinavasima na sambhavati : simasambhed’ajjhotthararaadosapa- 
sankato. Tasrna tattha puranasimasamugghatam katva vedani 
sammannita ’bhinavasima sambhavati. Tasrna simasammutiya 
pathamam eva simasamugghatakammam kattabban ti” : manasi 
nidhaya simasamugghataparikammam katum arabhi. 

Ahhakathaya santam : “Evan ca pana bhikkhave, ticivarena 
avippavaso samuhanitabbo ti.” Ettha simam samuhanantena bhik- 
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khunfi vattam janitabbam. Tate’ ida??? vattam : khandasimaya 
ihatva avippavasasimasankhata mahasima na samuhanitabba ; tatha 
avippavfisasimasankhataya mahasimaya fhatva kbandasima nasamu- 
banitabba. Khaadasimaya pana fhitena khaadasima va s amuha - 
nitabba ; tatba itaraya pi fbitena itara. Sima nama dvihi karanehi 
samuhananti : pakatiya kbuddakam puna avasavaddhanatthaya 
mahati;?* va katuw, pakatiya mahatiw* puna annesam viharokasa- 
danatthaya khuddaka??* va katum. Tattba sace kbandasimafi ca 
avippavasasimasankhata/;* mahasiman ca jananti ; samuhanitun 
ca bandbitun ca sakkbissanti. Khandasima??* pana jananta, avippa- 
vasasankhata??* mahasima?;* ajananta pi, samuhanitun ca bandhi- 
tun ca sakkhissanti. Khaadasima??* ajananta, avippavasasankha- 
tam mahasima;;* yeva jananta, c e tiyangarea- b odbiyanga;*’ uposa- 
tbagaradisu nirasankawbanesu thatva, appsva nama samuhanitu??* 
sakkhissanti ; bandbitun* pana na sakkbissant’eva. Ce bandbey- 
yu?;*, simasambheda??* katva vibaran* avibara?;* kareyyu?;* : tasma na 
samuhanitabba. 




m 


Ye pana ubho pi na jananti ; te n’eva samuhanitun* nabandhi- 
tu;?* sakkbissanti. Aya??* hi sima nama kammavacaya va asima hoti • 
sasan’antaradhanena va na ca sakka sima?;* ajanantehi kammavaca??* 
katun* ; tasma na samuhanitabba. Sadhuka??* pana natva yeva 
samuhanitabba ca bandhitabbati vuttatta simasamugghatakam- 
man* kattum icchanta bhikkbu sace purareasimaya vijjamanattam 
va pariccbeda;?* va jananti ; tattba kammapattebi bhikkbuhi ihatva 
pura?*asima»* samuhanitun ca abbinavasima/?* bandhitun ca labban- 
ti. Sace pana pura?*asimapariccbeda»* na jananti : tatba sati ta??* 
samuhanitun ca abbinavasima;;* sammannitun ea na labhantiti 
attho apanno viya dissati. Yimativinodaniya?;* pana : “ keei pana 
idisesu pi vihaiesu cba-pancamatte bhikkhu gahetva, vibarakobto 
pawhaya vibaraparikkbepassa anto ca bahi ca samanta leddupate 
tattba sabbattha mancapama?*e okase nirantaran* thatva, paibamam 
avippavasasima?;* tato samanasa??*vasakasiman ca samuhanana- 
vasena simasamuggbate kate, tasmim vihare khandasimaya va 
mahasimaya va vijjamanatte sati avassa??* ekasmi/;* mancaWba- 
ne tasa??* majjbagata te bbikkbu ta samuhaneyyu??*. Tato gama- 
-- 7 ; ■ :/ Y V 5 
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simil eva avasisseyya. Na k’ettka simaya va paricchedassa vaja- 
nanam angam koti. Simaya pana anto thanarn samukanissamati 
kammavacakaranafi c’ ettka angam. Atthafeathayam kliandasi- 
mam pana jananta avippavasam ajauanta pi samukanitun c’eva 
bandkitnfi ca sakkkissantiti, Evam makasimaya paricchedassa 
ajanane pi samukataya vuttatta gamasimay’ eva ca avasifika- 
ya tattka yatharueitakam duvidham pi sima??* bandhitufi c’eva 
upasampadadikammam katun ca vaMatiti vadanti. Tam yuttam 
viya dissati ; vimamsitva gaketabban ti” vuttatta tesam kesanci 
tlierfuiam adkippayo yuttarupo viya dissati. Affkakathayan ca 
pnranasimaya vijjamanattam va paricckedam va ajiinantanam sima- 
samuggkatassa dukkaratta mahantam vayamam akatva yena va 
tena va, vayamena samukananavasena simasanmggkatam sandkaya 
ye pana ubko pi na jananti ; te n’eva samukanitun ca na bandhi- 
tnn ca labkantiti vuttam. Na pana mahantam vayamam katva 
ajSnanavasena simasamuggkate.kate vijjamanaya simaya samuka- 
tabhavam sandkaya vuttam. Tatka ki yattkabkinavasimam bandk- 
itum icckanti. Tattka kineapi puramasimaya vijjamanattam va 
paricckedam va na jananti. Tatkapi kattabbilyabkinavasimaya ni- 
mittanam zkapanarahokasato anto ca bahi ca yatkarucitake padese 
catukattkapamanam va pancakatthapamamani va paricckedam pan- 
ti-pantivasena va ■ koKhasa-kottkasavasena va paricckedam katva,. 
tattha ko«kase kofikase yadi kammapatta bkikkku nirantaram 
katva, simSsamuggkatam karonti. Tattka vijjamanapurawasima- 
nam katkam samuhata na bkaveyya ? Gamasima eva .ca avasiwtka 
katkam na bhaveyyati? Tasmli tena nayena simasamnggkata- 
parikammavidkayakam karapesi : sammannitabbayabhinavasimaya 
nimittafikapanbkasato anto iyamato ca vittbarato ca pafica panca 
kattkapamuMam padesam paricckindapetva baki ca pafica panca 
hatthapamanam padesam paricckindapetva cuanena va setamatti- 
kaya va lekham karapetva panti-panti-kotfkasam karapesi. Tato 
param pancaki dakarabhikkhuki saddhim te navatliere nimantetva 
simasamuggkatakammam evam karapesi. Padiama-pantiyam pafba- 
ma-ko«hase yathavutte euddasabkikkku vasapetva kammavacam pi 
sattasu fhanesu ihapapetva visum visum sattasu varesu simasamug- 
ghatakammavacam vacapesi. Tato param paikama-pantiyam eva kot- 
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diase kodkase anukkamena ?katya tatk' eva kafcva, avasune antima- 
kodkase simasamnggbatakammavaca?» vaCilpetva puna dutiyiiya 
pantiya, antima-kodhusato padlomena kodkase kodkase kam ena 
diatva dutiya-pantiya p a diama-ko dkase diatva simasanauggkata- 
kaminavftcam vacapesi. Eva?;? vuttanayena ; pantiya pantiya 
sakiwi anulomena sakim padlomena kodkase kodhase simasamug- 
ghatakammavucajii vacupetva kodhasesu pariklmesu simasamug- 
gkatawj parinidkapesi. Idan ca simasamuggkatakamma??? migasira- 
masassa sukkapakkke sattamiya??? sannivare parinidkitan ti daf- 
Jkabbam. bAby ; . ■■ 

Adhamiya??? pana Eamadhipatiraja simasammutikammaw kara- 
petuHi pato va gantva simasammutito padiamam kattabbam pari- 
kammam eva m karapesi. Yattakam padesam simam kattum ie- 
ckati ; tattakassa padesassa baki catusvanudisasu cattari nimitta- 
ni diapapesi. Catusu disasu pana cattari nimittani ko?iesu catun- 
nawi nimittana?H fkapanaya payojanabkutacaturassasa?dkanato saa- 
fkanabkedasankkatam payojana?;? dassetuw majjke kinci vittka- 
kam katva, tkapapesi. Tato para??? adkanna??? nimittapasa».a,nam 
abbkantarime passe rajjum kaddhitva rajjuyanusarena bkumiyam 
lekhawi datva, lekhato aiito simam kattukamattaya baki lekhaya 
simamaggasankhfitassa paricchedassa pakatikabhavakara??attka??? 
vidatthimattagambkiravitthara??? ldiuddakamatikam kkanapetva, ni- 
mittapasaKanam anto ca baki ca gamakkettapadesana??? sankara- 
bhavakaranattkam rukkliasakkadi-sambandkam vicckinditva, kkud- 
dakamatikilya mattika??? limpSpetva udaka?/? sincapetva tesam a£- 
ihannaw* nimittapasawanam suya????&limpanasinduracu?malimpanen- 
alankarapetva, rattavattha-setavattkeki vedkapetva, Bkagavati ga- 
ravena tesa/a nimittap asa,?? anawi santike ckatta-dkaja-dipa-dkuma- 
puppkani pujapetya, kumudapuppkaeehannavilasitamukke kalase ca 
thapapetva, afmelii ca vatthadilii pujaniyayattkuhi pujapesi. Eva???, 
simasammutiya pubbaparikamma/?? abhisankkaritva, pancahi daka- 
rabhikkhuhi saddkm te navatkere nimantetva purattkimadisato 
padhayanukkamen’adhasu disasu adkanimittani kittapetva, paika- 
makittita-nimittena gkafapetya tena nayena tikkkattu??* nimittani 
kittapesi. Tato param pato va Narasuramaccagamakkettassa sa- 
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mantato tasmim tasmim thane dhajapafake ussapetva, bherisankha- 
di-saddasafifianam karapetva, disacarikabhikkhunam sancaranivara- 
nattham tasmim gamakhette thitanam annesam bhikkhunam gama- 
kbettato babi singham niharapanatthan ca fbapite arakkkakama- 
nusse assarohe ca singhagamine pattike ca pesetva, samantato 
’nuyunjapetva, tattb' annesam bbikkbunam n’ atthi-bhavamiti 
sutva va, simasammutikammavacam byanjanaparipurivasena sattak- 
khattum vacapetva, sim asammutikammam nitthapesi. Parinitthi- 
te ca pana simasammutikamme tikkbattum sabbatalavacare vajja- 
petva sabbajanakayam ukkutthim karapesi. Imissa pana simaya 
Kalyanigangaya sajjitayam udakukkhepasimayam upasampannebi 
bbikkbubi sammatatta Kalyanisimati namam adasi. 

Kalyanisimasammutito ca puretaram eva, SikaZadipe upasampaj- 
jitva paccagatanam theranam sampattakalato patfhava te saddha- 
sampanna byatta padbala ganino ganacariya Ramadkipatiraja- 
nam upasankamitva : “na kbo pan 5 etam no Maharaja, patirupam 
yam maya m Buddhasasane pabbajitva, upasampajjitva, yatha pan-: 
nattani sikkhapadani padpajjantapi, upasampadaya sasanka bba- 
veyyama. Labkeyyama Maharaja, tesam tberanam santike upasam- . 
padam; evam no’pasampada nirasanka bhavissatiti” ahamsu. Tato 
Ramadbipatiraja eYam aha: “ye te bhante, ganino gawacariya 
saddhasampanna Bbagavato ajjhasayanurtlpam Yinaya-vinieehayam 
upaparikkhitva, nij ’upasampadaya sasanka aceantaparisuddka-Ma- 
haviharavasi-bhikkkusanghassa paramparabkuta-bhikkkusanghato 
nirasankam upasam padam padggabetva, paccagacchantanam tkera- 
nam santike tad upasampadam gankitukama te gankantu: tepi ma 
ganbatbati na nivaremi. Ye pi c’ete ganino ganacariya Bbagavato 
ajjhasayanurupam Yinaya-Yiniccbayam upaparikkhitYa, nij ’upasam- 
padaya nirasanka tesam tberanam santike Sihaladesiy’ upasampada 
paramparabhutam upasampadam ganhitum na iccbanti ; te pi g&n- 
batb’ evati na visahami. Yinaya-Yiniccbayam va pamawam. Te 
dbammam eva sukaram upaparikkheyyatkati.” Tato param evam 
Ramadbipatiraja cintesi: “ upajjhaya mulika pabbajja ca upasam- 
pada ca; upajjbayabbavo ca dasavassanam tkerabhavappattanam 
patibalanam yeva Bhagavata ’nunnato. Ime tbera pan’ imasmim 
yeva samvacckare upasampanna. Na ca tesvekassapi yuttarupo 
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upajjhayabhavo ti. Katham pan' eta m labheyyama ? Yo Maha- 

vikaravasibhikkhusangha-paramparabhuta-bhikkhusangha - santike 

parisuddh upasampadam gahetvS, paccagato upajj hayabhavayogyo ; 
tam upajjhayam katva, sabbe SihaZiy’upasampada-parampar’upasam- 
padam gawhitukama garaino ganacariya irnesam SihaZadipato paeea - 
gatanam theranam santike ganhitum labbissaEtiti”cintetvatadisam 
bhikkhum pariyesapesi. Tato Parakkamabahusamithero : “ attbi 
Maharaja, Suvanraasobkarao nam’ eko thero; Mahaviharavasi-param- 
parabhikkhusangha-santike yev’ upasampanno ; upajjhayabhava- 
nurupo. So hi Maharaja, arafifiavasi, dhutangadharo, appiccho, 
santuttho, sallekhi, lajji, kukkuecako, sikkhakamo, byatto, paiibalo 
ti aha. Atha kho raja parijanam awapetva tam nimantapetva 
puechi : “ SihaZadlpam bhante, gamanakale, katarasimayam kitta- 
kassa ganassa santike upasampanno ’si ? Ko pana te upajjhayo ? 
Ko kammavacacariyo P SihaZadipe upasampannakalato patthaya 
’dani kativasso ’siti ?” 

Tada Suvawiasobhanathero rajanam evam aha ; “Kalambu- 
name Maharaja, mahajatassare sajjitayam udakukkhepasima- 
yam appamanassa ganassa santike Yanaratananamakara porana- 
Mahasangharajanam upajjhayam, pubbakale Rahulabhaddanama- 
kam, idani Yij ayabahu-Sangharaj mam kammavacaeariya in katva 
vaham upasampanno. Tato paMhaya chabbisavasso ’mhiti.” Atha 
raja pamuditahadayo upasampadapekkhanam upajjhayabhavatthaya 
theram nimantesi. Tada thero : “ pubbakapi Maharaja, khiaasava- 
thera attano liitam vihitva paccante sasanasuddhim evakamsu. 
Evam evaham pi Maharaja, sappurisagatim anugantva sasanasud- 
dhim karissamiti ” vatva ranno patinnam adasi. 

REVERSE FACE OF THE THIRD STONE. 

Simasammutiya ’nantaram eva ye te saddhasampanna byatta 
padbala pubb’ upasampadaya sasanka SihaZ’ upasampada-parampar’ 
upasampadam ga?diitukama patikace’ eva rajanam upasankamitva 
yacimsu. Te rajanam upasankamitva evam ahamsu : “Sima ca 
Maharaja, sammad eva samannagata ; upajjhayabhavanurupo ca 
mahathero celaddho ; labheyyama maya m pi dani SihaZ’ upasam- 
padan ti,” 
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Tato raja migasiramasassa sukkapakkhe navamiyam candaviire 
piito va tebi gawacariyehi saddbim yena Kalyfuuslma ten’ upasan- 
kami, Paiicahi dabarabbikkhiihi saddhim navathere ca upajjbaya- 
bbavarmrupa-SHva??nasobbawatberafi ca nimantapetva Kalyani- 
simfiyam nisidapesi. Tato raja SllmZ 5 upasampadam ganhitukame 
ganacariye fhapetva, yena SihaZadipagamino thera ten 5 upasankami ; 
upasankamifcva te evam aha : “ Ime bhante, ganacariya tumhakam 
santike SlhaZ 5 upasampadam garehitnm icchanti ; detba bhante, 
tuinhe upasampadam imesam ganacariyanan ti,” 

Tliera punad evam ahamsu : “ mayam Maharaja, Maharajena 
pesita SihaZadTpam gantva, Mahaviharavasi - paramparabhuta- 
bhikkhusanglia-santike parisuddh’ upasampadam ganheyyama. 
Tesam no Maharaja, parisuddh 5 upasampadagaha?iato paihamam 
SihaZadesiya mahathera evam aha?nsu : ‘ Pubbakanam ayasmanto, 
SihaZadesiyanam mahatheranam idacinnam : yam paradesato agata- 
nam bhikkhunam upasampadagahawato paihamam eva gihino ma- 
yan ti vacibhedam karapetva, civaram apanetva, setavattliadanena 
gihibhave patk/hapetva, puna civaradana-saranagamanadana-vasena 
samanera-pabbajjaya sampabbajetva, samanera-bhumiyam pati- 
fthapitanam yev 5 upasampadanam. Tam kissa hetu ? Ye h’ uyas- 
manto, bbikkbti idhagata : purimopasampada no parisuddha, 
SihaZadesiy’ upasampada suddhati mannamana saddhasampanna 
hutva, nav 5 npasampadam ganhimsu. Te cayasmanto, bbi kkh u 
paccba sissadinam yesam kesahei parijauam adiyitva, vipadsarino 
hutva, abhinavavassam aga?zetva, puraaavassam yeva ga?ihiw2su. 
Na c’ etam no ruccati : ten 5 evam acinnam. Tasma yadi tumhe pi 
saddhasampanna hutva, parisuddh 5 npasampadam garahitum iccha- 
tha ; SihaZadesiyanam mahatheranam acijinanurupam kariss- 
atha. Evam tumbakam npasampadam dassama ; no ce karissatha ; 
anaebmtta tumkakam npasampadam datum asamattha bhavissamd- 
ti.’ Tato SihaZadesiyanam nmhatheranam acinndnurupam katva 
vamhnkam upasampadan te adamsuti . 55 Tada te pi bahuga«a- 
cariya: “yadi bhante, tumhe SihaZadesiyanam mahiltheranam 
acknanurupam katva, va, parisuddh’ npasampadam gawheyyatha • 
evam maya m pi saddhasampannatta yeva parisuddh’ upasam- 




padam akankhayama, Tasma Slha?adesiyanam mahatberanaln 
acbmanumpam eva katvii parisuddb’ ttpasampadam ganhissamu- 
ti” ahamsu. Evam Siha/adesato paccfigata therii telii sabbehi 
ganacariyebi saddbm samsandetva tad anantarawi yeva Dbamma- 
kittinamagajzacariyam adbra kafcva, SibaZadesiyunam aein?ianurupa;» 
karapetva, Suvanaasobha?«atheram upajjbaya??z katva, SibaZadesato 
paccagatesu navasu tberesn dve dve varena varena kammavaca- 
cariye katva upasampadesum. 

Tasmim pana upasampadakammakara?zaktlle pa zhamadivasabbute 
migasiramasassa sukkapakkbe navamiyam candavare Efunadbi- 
patiraja sayam eva tattba nisklitva, kanimakarakabhikkbunan ca, 
npasampannana??z ga?ntcariyanan ca, upasampadapekkbanan ca 
ga?iacariy<mam, pure bhattabbojanan ca paccbii bbattaw vividbapa- 
nafi ca santappanattham paiisanldiarapetva, upasampadadana'pari- 
yosane ca sadhukaradanattbam bberisankbadlni dbamapetva upa- 
sampannanam upasampannanaaz ganajananatthaw lokavoharako- 
vide lekbake anek&maeee eanekapanrfitajane tbapefcva, rattiyam 
upasampadattbaya ca babu dips ibapetva, suriyatthangamanasan- 
nakale paiinivattitva nijamandiram agamasi. 

Navamito pabbaya yava terasamlya pafieadivasam upasam- 
panna ga??acariya paficacattalisMbikadvisataparimibza ahesum. 
Tato raja catuddaslyam sannivare upasampanne pancaeattalisa- 
dhikadvisata-parimane te thera-gan&cariye : “ Sve bhaddanta 
migasirapu???zara uposatbadivase adieeavare npasampadakam- 
makarakebi pannarasabbikkbubi sacldhm Kalyawisimayam upo- 
satbam karontu ; tad avasane bbaddantanam pbuZapatan ca afifl- 
an ca deyyadbammam datum laccbama, cifctan ca pasadetim 
lacchamati” nimantapesi. Uposatbadivase pana raja mahata 
parivarena saddbm pato va gantva Kalyarasimfiya pannapetabb- 
asanani pannapapetva, padodakafi ca patbfhapetya, upasam- 
pannopasampanne te ganacariye ca pannaras’ upasampadakamma- 
karake cagamayama.no nisidi. Atbate sabbe sannipatitva Kal- 
yanlsimayam uposatham akarimsu. Tad avasane raja te sabbe pi 
nanappalolrelii kbajja-bbojjebi ca vividbebi ca tambuladibliesajjehi 
santappetva, ek’ekassa ticivarattbaya sukkiimananz kappasadussa- 
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nam dve dve yuge datva, pxigakattariyadiparivaram sapidhanan: 
eiam eka m tambulapetakau ca, talabijanim ekam ekaii ca ; 
smdipannachattam ek’ ekafl ca, sadbar akapidb ana.ni pattam ek ! 
ekafi ea dapesi. 

Tato raja sabbesam bbikkbunam anumatiya yeva Suvamasobba- 
watberassa ‘ Kalyanitissamahatbero’ ti namaru adasi. 

Tato pabbuti raja parieabi dabarabbikkbuhi saddbim tesam upa- 
sampadakarakaaam Kalyawifcissamabatheradmam dasannam tbera- 
nan ca, tassam simayam agatanam upasampannanam ganaeariya- 
nanca babunam upasampadapekkbanan ca, pindapatadi-pacca- 
yebi upatfbapanatthaya amacce panditajane ca, upasampannanam 
opasamparmanaro ga?2asanjajQanattham bahii lekkake ca, upasam- 
padakammavacaya parinifthana-pariyosane sadbukaradanattbaya 
bberis'ankhddivadake ca, satatam eva tattba vasapesi. 

Upasampadakammakaraka dasatbera ca, upasampann’ Hpasam- 
panna ga«acariya ca, tesan ea pancacattalisMbikadvisatapamawanam 
sissabbute babu bbikkbu ca, SibaZ’ upasampadam ganbitukame 

afifie cagatagate ganacariye ca, divase divase nirantaram npasam- 
padesum. 

Api ca Ramadbipatiraja sakalam pi bbikkbusanghamayaeetva, 
tassanumatiya yeva sabbasmim pi BSmanSamandale ibitanaw? 
sabbesam bbikkliuoam idisam katikavacanam arocesi : 

Ajjatagge bbaddanta, sace pabbajiapekkhe pabbaietnkfl-ms 
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padam mil karonta. Sace pan’ amkehi katam pi katikavattam ana- 
diyitva, saka-sakaifhane yev’ upasampadam bbaddanta karissanti : 
tatha sat’ upasampadapekkhiinam matapitunawi va, natakanam va, 
upaMhakabbutanam va, dayakana/w, mayam dawdakammam upanes- 
samati ca. 

“ Ye va pana papabbikkhu vajjakammam karonti ; ye va gana- 
kakammam vaddhakikammam dantakaram katva, raj a -raj am aM- 
mattadlnam sabbesam pi jariana/n jatakopadbara/uyena va, uppada- 
nimitta-supin’-uppada-kararea-vasena va, sukbadukkham acikkbanti. 

“ Ye va, bhikkhu yadisa???, yadisam acikkbanam, cittakarakamma-- 
vaddhakikamma - dantakarakamma-cundakarakamma - bimbakara- 
kammadikam katva, gihikamabhogino viya jivitam kappenti, Tam 
sabbam ajivitam kappenti. 

“ Ye va pana bbikkbii kappasakbettaMhanam gantva ayatakena 
sarena dbammam kathenta kappasatulapiredam labliitva .vanijjawt 
karonti. 

“ Ye ea bhikkbu sah-vihi-yavadi-khettatdianam gantva dbammam 
kathenta dhannam labliitva varajjam karonti. 

“ Ye va pana bhikkbu maricatthanam gantva dbammam kathe- 
# tva marieam labliitva vanijjam karonti. 

“ Ye va pana bhikkbu anfien’ annena pakftrena va/iijjam karonti. 

“Ye va pana bhikkbu akkbadhuttebi va, itthidbuttehi va, snra- 
dbuttebi va, coriyakammajivjkelii rajapurisebi va, yehi kehici va 
naranaribi saddhim ananulomikena gililsamsaggena samsadha 
vibaranti. 

“ Te sabbe pi papabbikkhu. Papabliikkhiinam tesam bhaddanta- 
nam niecam santike vasitum okasam ma dadantuti ca. 

“ Ye pana bliikkliu saddhasampanna ; yatbasikkhapadawj patipaj- 
jamana sammapafipattipubbakii ; uddesaparipuecbadipasuta ; tesam 
yeva bhikkbunam bbaddantanam niccam santike vasitum okasam 
dadantuti ca. vp.;. ' • 

“ Sace pana saddhasampanna gibikulaputta bbaddantanam san- 
tike pabbajitukama lionti. Te akkliarani lekliapetva akkbaresu 
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byanjanaparipurikara??avasena parieayam karapetva, saranagama- 

mm va sikkbapadani va sikkhapetva va, bhaddanta pabbajentu- 
ti ca. . : , . 

“Ye pi ca samareerS paripmmavisativassa upasampadapekkha ; 
te pi upasampannabhikkhfihi paripuretabbam patimokkhasamva- 
rasil -indriyasamvarasll - ajivaparisuddhisila - paceayasannissitasila- 
sankhata??z eatuparisuddhisilam sankhepato pannapetva, Bhikkhu- 
patimokkhafi ca Khuddasikkban eadito yava pariyosanam byanja- 
nato ca attbato ca sikkhapetva, apattidesanan ca eatupaccayapac- 
cavekkhanan ca vac’ uggataro karapetva, Ramadhipatiranno ca 
Hamsavatipuradhivasinaro ganacariyanan carocentu. Tada Rama- 

bipatiraja te parikkbaren upatthambhetva v’upasampadapessa- 
titi ca. 

“Sabbe pi ca bhaddanta Yinaye Bhagavata pannattasikkhapada- 
nnrupam padpafctim yeva padpajjantuti ca. 

Pubbe pana Ramannadese bhikkhunam nananikayatta yeva 
sasane idisam mala-kaaiak’-bbudam jatam. Idani pana sabbesaw 
pi bhaddantanam saddbasampannatta yeva Mahaviharavaslnam, 
parampara-SibaZ’ upasampadagahita. Yatha SihaZadesiyanam ma- 
ba heranam kes’oropanam va eivarabandba ,m va honti ; tatha katva 
v ekamkayo botuti ca.” • 

hh p ° a Pana ^madJaipatiraja sabbasmim pi Ramanfiamarcdale 

bbikkbunam yam katikavattam arocetva, ye te bbikkbu jatarupa- 

rajatadi-abana-dhanna-battbi-assa-go^mabimsa-dasi-dasa-vanto te- 

sam ldisam arocapesi : “ Sace pan’ ayyg, saddhasampanmi butva • 

jatarupa-rajatadi-dbana-dbanfla-battbi-assa-go-niabMwa- dasi-dase 

mssajjitum nssabanti; te nissajjitva Bbagavata pafifiattasikkba- 
padanurupam sammaparipattim yeva paripajjantu. Sace mm 
n nssabanti, yathakamam vibbhamantuti.” " 

^tba appe kacce bbikkbu saddbasampannatta te sabbe nissai 

wlerfs^bT 0 ^ S n m ^' iPattiy ° Va pa « ailti - Appe 
them salbe pi santike mssajjitum anossahanta, yatbaka- 

mamvibbnamanti. Ye va pana bbikkbu paka^abbuta yev’ antil 

vattbum accantam ev’ ajjbapajjanti ; tesam ayacanam katva, gibf. 
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bhave pafehapesi. Yesam aecantam ev' antimavatthum ftpanna- 
bhaYo na pakaio ; garahaparupavadamattam pana dubbisodhaniyam ; 
tcsam ayacanam katva, gihibhave patifibapesi. Ye ea papabhikkhu 
vajjakammam va karonti ; ye va yathavuttam gananakammadi-kam- 
mam va karonti ; ye va gihikamabhogino viya cittakammadim ajivi- 
kam katva miechajivena jlvitam kappenti ; ye va pana bbikkhu dham- 
makathaya pujasakkaram labhitva vanijjam karonti; ye va, pan’ 
anne pi bhikkhu annen' annena pakarena vanijjam karonti — 
te sabbe pi gihibhave patitthapesi. Evam Eamadhipatiraja sabba- 
smim pi Bamannamandale sasanamalam visodhetva, sakalam pi 
bbikkhusangham ekanikayam akusi. 

Evam sabbasmim pi Eamannamandale gamavasino arannavasino 
ca bbikkhu naga-sikhi-naga-sakkarajato yava rupa-beda-naga-sak- 
karajam Mahavibaravasi-parampara-accanta-parisuddba-SihaZ’-upa- 
sampadam nirantaram eva ganhimsu. 

Tesam ganacariyabhuta afihasataparimana bonti; daharabhik- 
khu pana panca-sazthadhika-dvisat’-uttaraeuddasasahassa-pama- 
. na honti: ete nbbo pi saropiadita paucasaiibadhika-panna- 
rasa-sabassapamana bonti. Tesvaftbasatanaro ganaeariyanam npa- 
sampadagabana-pariyosane raja ticivarattbaya dve dve sukhuma- 
kappasiyadussayuge ea, tambulapatta-puga - kattari - mukhapun- 
cbanacoladi-parikkbara-sahitam sapidhanam tambulapeiakan ca, 
sindipa«7iacbattan ca, sadbaraka-pidhana-pattan ca, talabljanin ca, 
ek’ekass’ ek’ekam evadasi. Yesam ganaeariyanam nama-pannatti 
pi databba boti : tesarn pi sabbesam nama-pannattim adasi. 

Tato param pnbbe katakatika-niyamen’ eva Satacatuparisud- 
dhisiiana?n sikkbita-piitimokkha-kkuddasikkka-pakaranana??? vac’- 
nggatapatti - desana - paccavekkbaraanam paripunnavisativassanam 
ekadhika-cha-satanam samaneranam patta-civaia *parikkbaradi- 
deyyadhammeh’ upattbambhetva, Kalyanlsimayam upasampada- 
pesi. Te pi sampinditva tada Eamannamandale ebasatibadhika- 
cha-sat’-uttara-pannarasa-sahassa-pamana bhikkhu ahesum. 

Evam pana Buddhasasanam visodhana?n karonto Eamadhipati- 
raja : “ yava paiica-vassa-sahassa-pamana-kala-pariyanta Buddha- 
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sasanam id am nirasank’upasampadabbaven 5 eva dnssilanam bbikr 
kbunafi ca garabaparupavMamatfetorahitanaia bbikkhunam ca- 
pagamanavasena parisuddbam pabhassaram pariyodatam hutva, 
pavattatuti” manasi nidkayakasi. 

1. Pur’ Asoko dhammaraja atulavibbavddayo 
Sasanam piyataya ’ssa mala-dassana-kampito. 

2. Moggaliputtatissatberam npanissaya sodbanam 
Bhikkhu ckanahute ; kasi, uppabbajiya papake. 

3. Lankadipe Sirisanghabodkadipada-namako 
Parakkamabahuraja pi Bnddhasasanam amako. 

4. Malinam sasanam disva samvegapannamanaso 
Papake babavo bhikkhu dbamsiyadbammavadino. 

5. Mahaviharavasinam pavenim dhammavadinara 
Sangham ekanikayail ca ihapetva sodhanam aka. 

6. Tato paccha puna o’ anno Vijayabahu-bhupati 
Parakkamaraja capi tatba sasanasodkanam. 

7. Amhakam Bodbisatto pi purento pararnl pur a 
Tidasalayasaggamhi devarajjam akarayi. 

8. Tada Anandatbero pi Baranasipure aka 
Bajjam Usinnaro hutva Kassapa-Buddhasiisane 

9. Malawi disva pi majjhatto naka sasanasodbanam. 

Tada Sakko devaraja dibbasukham param-m ukh o 

10. Kawhasunakha-vaanena gantva Matalina saha 
Uttasetvana raj anara tada ’sinnaranamakam. 

11. Sasanasodbanatthaya Iaddba tap pa'hjananam 
Paccha hrasasanam katva paceaga Tidasfdayam. 

12. Tasma Ramannadesissaro pi Ramadhipati-bhiipati 
Sanadaram satacaram anugantvana sasanam 

13. Yavapancasahassanta patitthanaya ’sodhayi. 

14. Ittbawi sfisanasodhanakusalam Ramadbipati-ham alattham 
yam 

Tenakhkam iva jatam santam suddham sivam paccha. 

15. HamsavatTpuradhipatlno saddbaluno Bhupalavara 
Disva sasanajam malam punayitum vayamantu sada. 

16. Khwsava katakiceathera Majjbantikadayo 
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17. Sasanavu^hiya hetu byaparam akarum para. 

Tasma tesa m sanadaram anukamme supesalo 

18. Paccha Hamsapuravasi bbikkhusaagho ca sadaro 
Sasanassa malam disva sodkanam kuratam tato 

jakdtuw YathE tam tibhay5 ° ghagat5 taritum durite kasi-ayatane 
Pa<3adllm P a,vamm gamitu m adlilbodhi-budiialaktam 


Iti KalyanI Bama pasanaleMia ni^liita. 
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II. TEANSLATION. 

OBYERSE EACE OE THE EIRST STONE. 

Reverence to the Blessed One, the Holy One, 
the Felly Enlightened One. 

May the excellent Religion of the Conqueror flourish and pros- 
per, and may reverence he paid to Buddha ! 

The purification of the Religion of the Conqueror was effected 
by Ramadhipati, King of Ramannadesa. An account of this 
event will be related. 

During the reign of Ramadhipatiraja, King of Ramannadesa, 
the Religion of the Conqueror became purified. 

Two hundred and eighteen years had passed away since the 
attainment of JPannirmm by the Eully Enlightened One, the ’ 
Sage of the Sakyas, when Dhammasokaraja was inaugurated 
as king. In the fourth year after this event, owing to Nigro- 
dhasamawera, the King had great faith in the Religion of Buddha; 
and the gifts and honours to the priests greatly increased, while 
those to the heretics diminished. 

The heretics, for the sake of gifts and honours, embraced the 
ascetic life among certain priests, received the upascimpada ordina- 
tion, and promulgated their own heresies like the Sassata heresy. 
Some took orders themselves, assumed the guise of priests, and 
taught their own heretieal doctrines. All these heretics mixed 
promiscuously with, and resided among, the priests, who per- 
formed uposatha and such other ecclesiastical ceremonies. Owing 
to this circumstance, the Scmgha considered that the parisd was 
corrupt, and would not perform uposatha. Therefore, for seven 
years, the performance of this ecclesiastical ceremony had ceased 
in the Asokarama monastery. 
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On account of these circumstances, King Dhammasoka became 
desirous of purifying the Religion by removing the impurity, 
heresy, and corruption, that had arisen in it, and secured the 
co-operation of Moggaliputtatissamahathera. Having acquired, 
by study, the knowledge that the Eully Enlightened One was 
a Vibhajj avadi , and that those, who professed the doctrines of the 
S ass at a and other schools, were heretics, the King convoked an 
assembly of all the priests. Those, who held similar doctrines, 
were commanded to form themselves into groups, and each group 
was dismissed one by one. There were six millions of priests 
professing the Religion, who, if asked what the belief of the Eully 
Enlightened One wa$, would say that he was a Vibhajj avadi, 
while the sinful, heretical priests, who declared that the Eully 
Enlightened One professed the doctrines of the Sassata and other 
schools, numbered sixty thousand. The King directed all the 
sixty thousand sinful priests to leave the Order, and, saying : 
“Now that the parisd has been purified, let the Sangha perform 

uposatha,” returned to the city. 

0 

Therefore, Moggaliputtatissamahathera performed uposatha in 
the Asokarama monastery in the company of all the six millions 
of priests. This being concluded, he promulgated, in an enlarged 
and expanded form, but on the lines indicated by the Blessed One, 
the treatise called Kathavatthu, of which a summary had been 
expounded by the Blessed One. Subsequently, as the venerable 
Mahakassapathera selected five hundred priests, in whom all 
passions were extinct, and who had attained to the possession of 
the six abhihhds and the four patisambhidds, and convened the 
First Council, which sat for seven months ; and, as the venerable 
Mahayasathera selected 700 priests, in whom all passions were 
extinct, and who had attained to the possession of the six abhmhds 
and the four patisambhidds , and convened the Second Council, 
which sat for eight months ; even so did he (Moggaliputtatissa- 
mahathera) select 1,000 priests, in whom all passions were extinct, 
and who had attained to the possession of the six abhihhas 
and the four patisambhidds, and convened the Third Council, which 
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jIlastjtta to the people, who had assembled together. At the 
conclusion of the sermon, 60,000 people attained to the compre- 
hension of the Truth; 3,500 men and 1,500 women renounced the 
world, and the rest were established in the c Three Refuges’ and the 
alias. Thus the Religion was established in this country of RamaS- 
Sadesa by the two theras in the 236th year that had elapsed since 
the attainment of Parinirvana by the Eully Enlightened One. 

Thenceforward, in Ramannadesa, all princes, bom on the anni- 
versary day of that event, were named Sowuttara. In order to 
shield all new-born infants from the danger of being seized by the 
Bakkhasi, the appearances, created by the supernatural power of 
the theras, were inscribed on armlets, wristlets, and leaves, and 
placed on their heads ; and a stone, on which the same appearances 
were engraven, was placed on the top of a hill to the north-east 
of the town. This stone may be seen to this day. 

Since its introduction, the Religion flourished for a long time in 
Ramannadesa. In course of time, however, the power of Raman- 
nadesa declined, because civil dissensions arose and the extensive 
country was broken up into separate principalities, because the 
people suffered from famine and pestilence, and because, to the 
detriment of the propagation of the excellent Religion, the coun- 
try was conquered by the armies of the seven kings. Owing to 
these calamities, the priests, residing in Ramannadesa, were unable 
to devote themselves, in peace and comfort, to the acquisition of 
scriptural knowledge, or to the observance of the precepts ; and the 
Religion also declined. 

During the reign of Manohari, who was also known by his 
princely name of Suriyakumara, the power of the kingdom be- 
came very weak. This happened in the 1600th year that had 
elapsed since the attainment of Barinirvana by the Eully En- 
lightened One. 

In 1601, Anno Buddhae, and 419, Sakkaraj, King Anuruddha, 
the Lord of Arimaddanapura, brought a community of priests to- 
gether with the Tiphaka (from Ramannadesa), and established the 
Religion in Arimaddanapura, otherwise called Pugama. 
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One hundred and seven years after this event, or in the year 
526, Sakkaraj, King Sirisanghabodhi-Parakkamabahu purified 
the Religion in Lankadipa. 

Six years after the latter. event, or in the year 532, Sakkaraj, 
Uttarajivamahathera, the Preceptor of the King of Pugama, with 
the object of worshipping at the shrines in Lankadipa, set out for 
Kusimanagara, saying to himself : “ I shall embark in a ship 
with a great many priests (there)/’ Who was this Uttarajiva- 
mahathera ? He was a native of Ramannadesa, and was a pupil 
of Ariyavawsathera, who was a disciple of MahakaZathera, a 
resident of Kappunganagara. MahakaMhera was a pupil of 
Pranadassimahathera, who lived at Sudhamm^nagara. This 
Mahdthem was endowed with loMyajjhana and abhima. Being 
thus gifted, he would, every morning, proceed to Magadha and 
sweep the court-yard of the Mahabodhi tree in Uruve/a, return 
to Sudhammapura, and go on his alms-pilgrimage. One morning, 
while he was sweeping the court-yard of the Mahabodhi tree, 
certain traders, who lived in UruveZa, and were on their way 
to Magadha from Sudhammapura, saw him, and, on their return, 
related what they had seen to the people of Sudhammapura. 
Thus it was that the possession of supernatural powers by Prana.- 
dassimahathera, as a concomitant of his attainment of lokiyajj hana 
and abhima, became known. 

On arrival at Kusimanagara, Uttarajivamahathera embarked 
in a ship, accompanied by many other priests and by a sdma- 
nera, whose age was fully 20 years. Who was this sammera ? 
Why was he called Chapafctsamanera ? His parents were natives 
of Kusimara^ha, while he himself was a pupil of Uttarajivamaha- 
thera. He was called Chapa/asamanera, because his parents 
were natives of a village, called Chapala, in Kusimara^ha. 

Uttarajivamahathera embarked in a ship and set out for 
Lankadipa. On his arrival there, the Mahdtheras , residing in 
Lankadipa, came together in a body and accorded him a meet re- 
ception. As they were well-disposed towards him, they said : “ We 
are the spiritual successors of Mahamahindathera, who establish- 
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ed the Religion in Lankadipa, while you and the other priests in 
your company are the spiritual successors of the two Mahathe- 
ras, called So«a and Uttara, who established the Religion in Suva»- 
wabhumi. Let us all, therefore, perform together the ceremonies in- 
cumbent upon the Order.” Having spoken thus, they performed 
the npasampadd ordination on Chapala, the twenty-year old sdma- 
nera. 

After this, U ttarajlvamahathera, having accomplished the 
object of his visit, namely, the worshipping, &c., at the shrines in 
Lankadipa, made preparations to return to Pugama. 

Then the priest Chapala thought thus : e< If I were to return 
home with Uttarajivamahathera, owing to the impediments caused 
by my relatives, I should not he able to enjoy that peace and quiet, 
which are conducive to the study of the Tiphaka together with its 
commentaries. It is, perhaps, advisable, therefore, that I should, 
with the permission of the Mahathera, remain in Lankadipa, and 
return home only after I have mastered the Tiphaka together with 
its commentaries.” Accordingly, Chapala asked permission from 
Uttarajivamahathera and remained behind in Lankadipa. 

Uttarajivamahathera, accompanied by his large company of 
priests, embarked in a ship, and returned to Kusimanagara. 
Thence he proceeded to Pugama, and took up his residence there. 

Meanwhile, the priest, Chapatfa, by dint of hard study, had acquir- 
ed a knowledge of the Tiphaka together with its commentaries ; 
and, as he had completed his tenth year in orders, he acquired the 
designation of thera. Being now desirous of returning to Puga- 
ma, he reflected thus : “ If I were to return home alone, and if, in 
the event of the death of Uttarajivamahathera, I did not wish to 
associate with the priests of Pugama in the performance of ecclesi- 
astical ceremonies, how could I, in the absence of a pancavag- 
gagana, perform such functions separately? It is, perhaps, 
proper, therefore, that I should return home in the company of 
four other priests, who are well- versed in the Tiphaka.” 

After reflecting thus, he appointed Sivalithera, a native of 
Tamalitthi, Tamalindathera, the son of the Raja of Kamboja, 
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Anandathera, a native of Kineipura, and Rahulathera, a native of 
Lankadipa, to accompany Mm, and, embarking in a sMp, 
returned to Ms native country. These five Mahdtheras were well- 
versed in the TipiMka, and were learned, and able ; and, among 
them, Rahulathera was the ablest and the most learned. 

On the arrival of these five Mahdtheras at Kusimanagara, the 
time for journeying on to Pugama was unseasonable, because of 
the approaching vassa, and they, accordingly, observed their vassa 
at Kusimanagara. The site and walls of the monastery, where they 
spent the vassa, may be seen, to tMs day, on the south side of 
Kusimanagara. At the conclusion of the observance of the vassa, 
Ghapatfamahathera celebrated the pavdrand, and set out for 
Pugama, accompanied by the four theras . 

MeanwMle, a few days before the arrival of Chapatfamahathera, 
XJttarajivamahathera had died. 

On reaching Pugama, Chapatfathera heard that his own teacher, 
TJttarajivamahathera, was dead, and repaired to Ms tomb and 
performed such acts as that of making obeisance and a sking the 
forgiveness of the deceased. He then took counsel with the 
four theras, addressing them thus : “ As the Mahdtheras of 
lankadipa associated with our teacher, the Venerable Uttaraji- 
vamahathera, in the performance of ecclesiastical ceremonies, it is 
proper that we should now perform such functions after asso- 
ciating ourselves with the priests of Pugama, who are the spiritual 
successors of. Soraathera and TJttarathera. However, our teacher, 
XJttarajivamahathera, who was a native of Ramannadesa, was 
formerly the sole Head of the Church ; but now, the priests of 
Marammadesa have become Lords of the Church ; and we are not 
disposed to associate with them in the performance of ecclesiastical 
eeremomes.” Thus, through pride, Chapafomahathera declined 
to associate with the priests of Pugama in the performance of 
ecclesiastical ceremonies, and he performed such functions sepa- 
rately. 

It should thus be borne in mind that, in the year 543, Sakkaraj, 
and the 124th year that had elapsed since the introduction of the 
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Religion to Pugama in Marammadesa from Sudhammanagara in 

Ramannadesa, the Religion from Lankadipa was established in 
Pugama. 

At that time, a king, called Narapatijayasiira, was r uling in 
Pugama. He conceived a feeling of great esteem and reverence 
for the five Mahdtheras, and, after having had a bridge of boats 
constructed on the great river Eravati, requested them to perform 
the wpasampadd ordination on the many priests, who desired to 
receive it. In consequence of this, the Mahdtheras gradually 
gained influence and their following grew in numbers. 

One day, the King ordered festivals to be held in honour of the 
occasion of his giving a great offering to the five Mahdtheras. On 
that occasion, Rahulathera saw a beautiful nautch-girl, and the loss 
of his delight in asceticism became burdensome to him. He longed 
to be a layman, and made preparations to carry out his object. 
Ghapafamahathera and the* three other Mahdtheras repeatedly 
expounded religious discourses to him, and, in a body, entreated 
Mm to turn away from the course, he had resolved to take. Rut 
the religious discourses, expounded by the four Mahdtheras by 
way of admonition, were of no avail in deviating Ms mind . They, 
therefore, said: “Brother, we have expounded to you various 
religious discourses by way of admomtion, and yet, we have not 
been able to turn you away from your object. Such being the 
case, do you forbear to become a layman here, but go to Raman- 
nadesa, and there embark for Malayadipa, where you may carry 
out your wish.” Being repeatedly urged to adopt this course, he 
went to Ramannadesa, and thence by ship to Malayadipa. 

Now, the King of Malayadipa was desirous of learning the 
Vinaya, and Rahulathera taught Mm the Khuddasikkha together 
with its commentary, and instructed Mm in the meaning of the 
text of the whole of the Vinaya. The King was pleased with the 
them, and presented Mm with an alms-bowl filled with many 
kinds of gems. Rahulathera accepted the gift, became a layman, 
and married. . 
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Subsequently, of these four Mahatheras, Chapafemahathera 
died, and the surviving three MaMtheras , namely, Sivalimaha- 
thera, Tamalindamahathera, and Anandamahathera, continued 
to maintain the Religion in splendour in Pugama. 

One day, the King of Pugama, having conceived a feeling of 
esteem and reverence for the three MaMtheras , ^presented them 
with three elephants. The two MaMtheras , namely, Sivalimaha- 
thera, and Tamalindamahathera, liberated their two elephants in 
a forest. Rut Anandathera, saying to himself : “ I shall mate a 
present of my elephant to my relatives living in Kineipura,” 
proceeded to Kusimanagara and shipped it off. Thg two Mahd- 
theras then said : “ Brother, when we received our elephants, we 
set them free in a forest. Why have you caused pain to an ani- 
mal by making a present of it to your relatives ? Your action is 
improper.” Anandathera replied: “Why, Reverend Sirs, have 


mg r . ihe two MaMtheras continued : “ Ananda, you are, in- 
deed, headstrong. If, brother, you would not accept the advice 
and admonition from elders like us, do you perform your ecclesi- 
astical ceremonies separately, and we shall perform ours in like 
manner. Thenceforward, the two Mahatheras performed their 
ecclesiastical ceremonies separately, and Anandathera performed 
his likewise. 

In course of time, Tamalindamahathera, for the benefit of his 
pupils, who were learned, wise, and able, said to the laymen, belong- 
ing to the ruling and other classes, that came to his presence : “ 0 
laymen, the priests are learned, wise, and able ; but, because of 
their not being supplied with the * four requisites,’ they are unable 
to devote themselves to the acquisition of scriptural knowledge, or 
to the observance of the precepts. Laymen, it is our desire, there- 
fore, that these priests should be furnished with the 5 four re- 
quisites. 5 Should you undertake to do this, the priests would 
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thera thus procured the ‘four requisites ’ by means of vaclvinnatti. 
Then Sivalimahathera said to Tamahndathera : “ Brother, the 
acquisition of ‘ requisites , 5 by means of vaclvinnatti , was censured 
by the Blessed One ; but why, brother, have you procured the 
s four requisites 5 by means of vaclvinnatti ? Tour action is impro- 
per . 55 Tamalindathera replied to Sivalimahathera : “ Reverend 
Sir, the acquisition of ‘ requisites,’ by means of vaclvinnatti, was 
censured by the Blessed One, when such property was for oneself ; 
but, Reverend Sir, the ‘ four requisites , 5 procured by me by means 
of vaclvinnatti, were not for myself. I thought that, if my 
pupils, who are learned, wise, and able, obtained the ‘ four re- 
quisites,’ and devoted themselves to the acquisition of scrip- 
tural knowledge, and to the observance of the precepts, the in- 
terests of the Religion would be promoted ; and therefore, procur- 
ed for them the ‘ four requisites ’ by means of vaclvinnatti. ” 
Sivalimahathera again said to Tamalindathera : “ Brother, Tama,- 
linda, is this your explanation ? Do you perform your eeclesiasti- 
. c al ceremonies separately, and I shall perform mine likewise. 
Brother, Tamalinda, association in the performance of ecclesiastical 
ceremonies is agreeable, only when the parties, taking part in the 
performance, are of the same mind and opinions and are amenable 
to the advice and admonition of each other . 55 Thenceforward, 
these two Mabatheras performed their ecclesiastical ceremonies 
separately. 

At that period, there were, in Pugama, four distinct communities 
of priests, each of which formed a separate sect, namely, — 

(i) the successors of the priests, who introduced the Religion 

from Sudhammanagara ; 

(ii) the disciples of Sivalimahathera ; 

(iii) the disciples of Tamalindamahathera ; 

(iv) the disciples of Anandamahathera. 

Of these communities, that of the spiritual successors of the 
priests, who introduced the Religion from Sudhammanagara, was 
called by the Marammas of Pugama the ‘Purima’ fraternity, 
because of their anterior arrival; and the remaining communities, 
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whose members were the spiritual successors of the priests, who 
introduced the Religion from SIhafctdipa, were called the 4 SihaZa 
fraternity,’ and also the ‘ Paechima ’ fraternity, because of their 
later arrival. 

Two of these three Mahdtheras, namely, Sivalimahathera, and 
Tamalindamahathera, passed away according to their deeds after 
maintaining the Religion in splendour to the end of their lives; 
and Anandathera, after spending fifty-four rainy seasons in main- 
taining the Religion in splendour in Pugama, also passed away 
according to his deeds in the year 607, Sakkaraj. 

» 

REVERSE PACE OE THE EIRST STONE. 

May the Religion of the Conqueror shine forth in 

SPLENDOUR ! 

A sdmanera , called Sariputta, who was a native of Padippajeyya 
village, in the province of Dala, went to Pugama and received the 
upasampadd ordination at the hands of Anandathera. He studied 
both the Ehamrna and the Vinaya together with their commentaries. 
Being thus well- versed in the Ehamrna and the Vinaya, the fame 
of the learning, wisdom, and ability of the priest, Sariputta, spread 
abroad. The King of Pugama heardabout his fame, and reflecting : 
“If the priest, Sariputta, is. learned, well-informed, a seeker 
of knowledge, wise, and able, and, if the members of his body are 
perfect, I shall do him honour by appointing him to be my Pre- 
ceptor,” sent messengers to institute enquiries. The messen- 
gers, sent by the King, accordingly proceeded to enquire whether 
the members of the body of the priest, Sariputta, were perfect. In 
the course of their enquiry, they found that one of the big toes of 
the priest was too short, and reported the result of their investiga- 
tion to the Bang. The King thinking inwardly : “ The priest is 
not perfect in all the members of his body,” presented him with 
a great many offerings, conferred on him the title of ‘ Dhamma- 
vilasatkera,’ and dismissed him with the injunction : “ Do you 
maintain the Religion in splendour in Ramannadesa.” 
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Dhammavilasathera proceeded to Ramannadesa, and taught 
the Dhamrna and the Yinaya to a great many priests in Dala- 
nagara. The people of Ramannadesa called, at the time, the 
fraternity of these priests, at Dalanagara, the 4 SIha?apakkkabhik- 
khusangha,’ and designated as the 4 Ariyarahantapakkhabhikkhu- 
sangha,’ the fraternity of priests, who were already in the country, 
and were the spiritual successors of So^amahathera and Uttara- 
mahathera. 

There was a learned Mahathera, belonging to the 4 Ariyarahanta- 
paklchabhikkhusangha,’ who lived in a monastery situated near the 
mouth of a river, in the Lakkhiyapura province, called the ‘Bakasa,’ 
because of its teeming with fish, which served as food for paddy- 
birds. Near the monastery, was a bazaar, and not far from the 
latter, was a settlement where a great number of Kamboja 
prisoners of war were located. On account of this fact, the 
bazaar was called the 4 Kamboja bazaar,’ and the monastery was 
called the 4 Kamboj a pa»a vihara,’ because of its vicinity to the 
Kamboja bazaar. The Mahathera, living in the monastery was, 
in like manner, called the 4 Ra£hama-Kambojaparaaviharathera.’ 
Subsequently, the designation 4 Pa^hama-Kambojapawavihara- 
thera 5 was changed to 4 Kamboj apawamahathera . 5 

A pious nobleman, called SirijayavacMhana, who was living at 
Dalapura, built a monastery near a great lake, and invited the 
Kamboj apa^amahathera to occupy it. At that] period, because 
this Kambojapawamahathera was the oldest and most celebrated 
member of the Ariyaraliantasanghapakkha, in Dalanagara, the 
whole of that fraternity was designated the 4 Kamboj apawamaha- 
therasanghapakkha.’ 

In after times, the designation 4 Kambojapawamahatherasangha- 
pakkha ’ fell into desuetude, and the fraternity was called the 
4 Kambojapawasanghapakkha.’ However, the latter term 4 Kam- 
bojaparcasanghapakkha ’ again fell into desuetude, and the fra- 
ternity came to be known as the 4 Kamboj asanghapakkha.’ 

Because the 4 Ariyaraliantasanghapakkha,’ in Dalanagara, was 
called the 4 Kambojasanghapakkha,’ the same designation was, 
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thenceforward, applied to that fraternity in the whole of E-amanna- 
desa. 

There were in Muttimanagara — 

(i) the Xambojasangkapakkka ; 

(ii) the SikaZasangkapakkha, whose members were the 

spiritual successors of Sivalimahathera ; 

(iii) the SikaZasanghapakkha, whose members were the 

spiritual successors of Tamalindamahathera ; 

(iv) the Slka/asanghapakkha, whose members were the 

spiritual successors of Anandamahathera ; 

(v) the SihaZasanghapakkha, whose members were the 

spiritual successors of Buddhavamsamakathera, the 
Preceptor of the Queen, who went to SlhaZadipa 
and received his upasampadd ordination there, and 
who, on his return, performed his ecclesiastical 
ceremonies separately in Muttimanagara ; and 

(vi) the SikaZasangkapakkha, whose members were the 

spiritual successors of Mahasamimahatkera, other- 
wise called Mahanagamakatkera, who visited Slha- 
Zadipaand received his upasampadd ordination there,* 
and who, on kis return to Muttimanagara, perform* 
ed his ecclesiastical ceremonies separately. 

Through the inability of these six divisions of the Order to 
perform ecclesiastical ceremonies together, various fraternities and 
sects arose into existence. 

Owing to the absence of a large number of priests, who were 
well-versed in the TipiZaka, learned, wise, and able, and who could, 
after meeting and consulting together, investigate as to what was 
proper or not, the Mahdtheras, belonging to any of these six sects, 
would, whenever they had to perform such ecclesiastical cere- 
monies as the consecration of a sitnd and the upasampadd ordi- 
nation, carry out their object in a manner, that appeared fit ting 
to them, thinking inwardly : « We, indeed, are wise and able.” 
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There were some therm, who, wishing to consecrate a simd 
on a gamakhetta of whatever size, would place boundary-marks 
all round it, and carry out their object by inducting within the 
hatthapdsa the priests who were within the boundary ; but they 
would not effect purification through the acts of inducting within 
the hatthapdsa the priests living outside the boundary, of receiving 
the declarations of assent of such of them as were absent, and 
of excluding such of them as merited exclusion. In such a simd 
the upasampadd ordination would be performed. 

There were some theras, who declared : “ If it is desired to 
consecrate a simd on a gamakhetta, such consecration should be 
carried out after effecting purification through the acts of inducting 
within the hatthapdsa, &c., the priests residing round that gdma- 
khetta, who are inside or outside the boundary.” Therefore, 
whenever a simd was to be consecrated, they thought that it 
would be difficult to purify the whole of the gdmasimd, and would 
not ascertain the true nature of the characteristics of a msumgdma. 
They, however, assumed that, if apiece of land, with its boundaries 
defined, was granted by a king, that land was a msumgdma ; and 
they would ask the ruling authorities to define the boundaries of 
a piece of land, which they had chosen, and whose area would be 
sufficient for the consecration of a simd, or of a piece of land of 
larger area. They would then consecrate the simd after effecting 
purification through the acts of inducting within the hatthapdsa, 
&c., the priests residing on the gamakhetta, but without effecting 
purification in regard to the whole of the gdmasimd. In such a 
simd the upasampadd ordination would be performed. 

There were some theras, who, holding the opinion that “ there 
would be mutual confusion, if two baddhasimds were connected 
with each other by the branches of trees, &e., but there would be no 
such confusion, if a baddhasimd and a gdmasimd or two gamasimds 
were connected with each other by the branches of trees, &e,” 
would, whenever there was a simd tobe consecrated on a gamakhetta, 
perform the consecration without cutting off the branches of trees, 
&e., that connected that gamakhetta with the others around it 
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but after effecting purification through the acts of inducting with- 
in the hatthapdsa, &c., the priests residing on that gamahhetta. 
In such a simd the upasampadd ordination would be performed. 

There were some t her as, who would not ascertain, in every 
way, the characteristics of rivers or lakes, mentioned in the pdli 
and the atthahathds, and who, without ascertaining well the inter- 
pretation of the words mentioned in the atthahathds, namely, 
‘anvaddhamasaw anudasaha® anupancabam ’ would, in this exces- 
sively rainy region of Ramannadesa, perform the upasampadd ordi- 
nation in an udahukhhepasimd consecrated on a river or lake 
which was devoid of its respective characteristics. 

There were some theras, who, whenever they wished to con- 
secrate a simd on a gamahhetta, would cut off the branches of trees, 
&c., that connected it with other gdmahhettas , and carry out their 
object through the acts of inducting within the hatthapdsa the 
priests residing inside or outside the boundary of that gamahhetta , 
of receiving the declarations of assent of such of them as were 
absent, and of excluding such of them as merited exclusion. But, 
whenever there was an upasampadd ordination to be performed 
m such a simd, the ceremony would be performed without cutting 

off the branches of trees, &c., that connected that, gamahhetta 
with others. 

In the two thousand and second year that had elapsed since 
the Parinirvdna of the Bully Enlightened One, and the 820 th 
year of Sakkaraj, there reigned in Hamsavatinagara, Ramadhipati 

who, assuming the title of SiripavaramahadhammarIjadhiraja* 

ruM justly and righteously and afforded protection to the people 
of Ramannadesa, which comprised the three provinces of Kusima- 
mawdala, Hamsavatima^ala, and Muttimama^ala. He was the 
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ia the TipRaka and the sciences of Takka, Hydkarana, Chanda , 
Alankdra , astrology, medicine, and arithmetic, pertaining to the 
Vedas. The King had exceedingly deep faith in the Religion of 
the Teacher, and the following thoughts arose in his mind : “ The 
upasampadd ordination is dependent on that of pabbajjd ; and 
the basis of the Religion itself is the upasampadd ordination, 
which, in order to be appropriate, inviolable, and valid, must be 
possessed of five characteristics, namely, simdsampatti, parisa - 
sampatti, vatthusanipatti, nattisampatti, and anusdvanasampatti. 
Of these characteristics, there exist means of attesting the validity 
of vatthusampatti and nattisampatti, owing respectively to the 
ability of a candidate for the pure form of the upasampadd ordi- 
nation to f ulfil the conditions of the former, and to the accessibility 
of qualified dcariyas , who could recite the Kammavdca with 
correct intonation. But, by what criterion can I ascertain the non- 
existence of simdsampatti and parisasampatti ?” 

The King, in repeatedly investigating and considering the ruling 
of the Vinaya as regards the consecration of a simd, which would 
be in conformity with the intention of the Blessed One as inter- 
preted by the authors of atthakathds, tikds, and pakaranas, con- 
sulted both the spirit and the letter of the following works, con- 
trolling the atthakathd by means of the pdli, the tiled by means 
of the atthakathd , and the pakarana by one another, and, at the 
same time, collating what was gone before with what came after : — 
the VinayapaZi; the Vinaya^hakatha ; the Vinayarika called the 
Saratthadlpa^x ; the Vinayarika called the Vimativinodani ; the 
Vinayarika written by Vajirabuddhithera ; the Matika^hakatha 
called the Kankhavitarari together with its tiled ; the Vinaya vinic- 
chayapakarawa together with its tiled; the Vinayasangahapaka- 
ra?za ; the Simalankarapakaram ; and the Simalankarasangaha. 
To the King, who repeatedly investigated and repeatedly consider- 
ed this question, the ruling of the Vinaya appeared to be thus : 

“ If it is desired to consecrate a simd on a selected site, whether 
it be a pakatigdmakhetta or a visumgdmakhetta, whosejxoundaries 
have been defined for the purpose of collecting revenue, and 



which possesses the following characteristics, namely, that it is 
inaccessible to men and women ; that it is favourable to the ex- 
ercise of the four iriyapathas ; that it is not a place subjected to 
noise ; and that the usufructuary right, exercised in respect of it, 
is capable of supporting life ; — the branches of trees, &c., connect- 
ing that pakatigdmakhetta or msumgdmakheUa with other gdma- 
khettas should be cut down ; and a number of boundary-marts 
should be placed around the site selected for the consecration of 
the sima, should such sima be a mahdsimd, whose extent is diffi- 
cult to apprehend and whose form is not well defined. If, however, 
it is desired to consecrate a khuddakasimd, whose form is trian- 
gular, and whose extent’ is easy to apprehend, three boundary- 
marks should be placed. But if the form, of the sima to be 
consecrated is square or rectangular, four boundary-marks would 
suffice; and if the form is a polygon, the number of boundary- marks 
should be in proportion. The connecting branches of trees, &c., 
which are either within or without the boundary, should be cut 
down, and the extent of the sima clearly defined. Of all the priests 
residing within or without the boundary of that gdmakhetta, those, 
who are worthy of the privilege, should be inducted within the 
hatthapdsa, and the declarations of assent of those, who are absent, 
should he received, the remaining priests being excluded from the 
gdmakhetta. Bor the purpose of guiding travelling priests, guards 
should be stationed all round the gdmakhetta ; and, in order to 
notify the fact publicly, flags and streamers should be planted at 
various places; and the boundaries should be proclaimed three 
times by the sounding of drums, conch-shells, and other musical 
instruments. Eventually, the sima should be consecrated by 
having the Kammavdca read with proper intonation. The con- 
secration of a sima, which is attended by such ceremonies, is 
inviolable and valid ; and the upasampadd ordination and other 
ceremonies, performed in such a sima , are likewise inviolable and 
valid. 

“ The characteristic of an equable rainy season is, that, during 
the four months of its continuance, an uninterrupted shower falls 
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once every half month, or every fifth day ; that of a deficient 
rainy season is, that a shower falls after the lapse of a half month ; 
and that of an excessive rainy season is, that the intervening period 
between one shower and another is less than five days, that is to 
say, rain falls every fourth, third, or second day, or every day 
(without interruption). 

“If, during the four months of an equable rainy season, the 
under-robe of a bhikkhuni crossing a stream, at any place, whether 
it be a landing-place or not, is wetted to the extent of one or two 
finger-breadths, such a stream acquires the status of a nadi. If, 
during the four months of the rainy season, which is an equable 
one beeanse of rain falling once every half -month, the under- 
robe of a bhikkhuni crossing a stream, at any place, is wetted, 
such a stream acquires the status of a mahanadi. If, during the 
four months of the rainy season, .which is an equable one because 
of rain falling once every tenth day, the under-robe of a bhik- 
khuni crossing a stream, at any place, is wetted, such a stream 
acquires the status of a majjhimamdi. If, during the four months 
of the rainy season, which is an equable one because of rain fall- 
ing once every fifth day, the under-robe of a bhikkhuni crossing 
a^stream, at any place, is wetted, such a stream acquires the status 
of a khnddakanadi. 

“ If, during the four months of the rainy season, which is an 
equable one, the under-robe of a bhikkhuni crossing a stream, 
at any place, is wetted, but is not wetted, when the rainy sea- 
son is a deficient one, it should not be declared that such a stream 
does not acquire the status of a nadi, because a deficient rainy 
season cannot be the criterion in determining its status. If, how- 
ever, during the . four months of the rainy season, which is an 
equable one, the under-robe of a bhikkhuni crossing a stream, at any 
place, is not wetted, but is wetted, when the rainy season is an 
excessive one, it should not be declared that such a stream acquires 
the status of a nadi, because an excessive rainy season can neither 
be the criterion in determining its status. 

“ A lake is of spontaneous origin. It is not excavated by any 
one, but is filled with water that flows from all round it. If, 
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during the four months of the rainy season, which is an equable 
one, there is, in a reservoir of such description, water sufficient 
for the purpose of drinking or ablution, such a lake acquires 
the status of a jdtassara. If a lake, which satisfies such a con- 
dition, when the rainy season is an equable one, does not contain 
water sufficient for the purpose of drinking or ablution, when the 
rainy season is a deficient one, or during winter or summer, it 
should not be declared that such a lake does not acquire the 
status of a jdtassara . 

“ If, during the four months of the rainy season, which is an 
equable one, a lake does not contain water sufficient for the pur- 
pose of drinking or ablution, but satisfies this condition, when the 
rainy season is an excessive one : such a lake does not acquire the 
status of a jdtassara. 

This Ramannadesa is a very rainy region, but how could 6ne 
know that its rainy season is an excessive one ? That the rainy 
season comprises four months is thus declared in the atthakathas : 

“ Yasma hi vassanassa catfi.su masesu.’ But, in this country of 
Ramannadesa, the rainy season comprises six months. Because 
it is said that the characteristic of an equable rainy season is, that 
rain falls every fifth day, methinks that the characteristic of an 
excessive rainy season is, that rain falls every fourth, third, or 
second day, or every day (without interruption). 

“ In this country of Ramannadesa, sometimes once every 
fourth, third, or second day, or every day (without interruption), 
sometimes once every seventh or tenth day, the rays of the sun 
are invisible, and the sky becomes cloudy and murky, and a con- 
tinuous shower of rain falls. Therefore, it is established beyond 
doubt that the rainy season of Ramanfiadesa is an excessive one. 

“ Bor the reasons stated above, in this country of Ramannadesa, 
during the four months of an equable rainy season, when rainfalls 
in the manner described, the under-robe of a bUhkJmm crossing 
a stream of such description, at any place, is wetted. On such a 
mahdnadl an udakukkhepa simd may be consecrated, and the up «- 
sampadd ordination, performed in it, will be valid and inviolable. 
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“ If, during the four months of an equable rainy season, when 
rain falls as described above, a lake of such description contains 
water sufficient for the purpose of drinking or ablution : on such a 
mahajatasmra an ndaknlclchepasimd may be consecrated ; and the 
upasampadd ordination, performed in it, will be valid and inviola- 
ble.” ; v. ' • 

The following thoughts arose in the mind of Ramadhipati, to 
whom the valid maimer, in which a simd should be consecrated, 

had appeared, as described above : 

“ There are some theras, who, wishing to consecrate a simd on 
a gdmaJchetta, carry out their object by inducting within the 
hatthapdsa the priests residing inside the boundary, but without 
effecting purification through the acts of inducting within the 
hatthapdsa, &e., all the priests residing on that gdmaJchetta. The 
consecration of such a simd by the theras is invalid by reason of 
parisavipatti. 

“ If> in order to alienate the revenue of a selected place, whose 
boundaries have been defined for the purpose of collecting rev- 
enue, and which is situated on upalsatigamakhetta, the boundaries 
are again defined, and the place itself is given away by the ruling 
authorities : such a place acquires the status of a vismigdmakhetta . 
The consecration of a baddhasimd is consummated at the con- 
clusion of the recitation of the Kammavdcd, and not merely by the 
proclamation of its boundaries. Therefore, the land referred to 
above, which is situated inside the boundary, does not acquire the 
status of a visumgama, because of its perpetually forming a part 
and parcel of the gamasimd ; nor does the simd become a baddha- 
simd, because the lands, both inside and outside the boundary, 
constitute but one gamasimd. If all the priests residing on that 
very gumasima, who are deserving of the privilege, are not inducted 
within the hatthapdsa ; if the declarations of assent of those, who 
are entitled to send them, are not received; if those, who deserve 
exclusion, are not excluded ; and, if only the priests residing within 
the boundary are inducted within the hatthapdsa : the consecration 
of the simd (attended by such ceremonies) is violable and not in 

9 


66 


THE KALYANI INSCRIPTIONS. 


accordance with the law. The upasampada ordination and other 
ceremonies, performed in such a simd, are void by reason of the 
invalidity of its consecration. 

“ There are also theras, who ask the ruling authorities to define 
the bo un daries of some place selected by them, hut which 
does not possess the characteristics of a gdma. Regarding that 
such a place is a visumgdmahhetta, they select a site on it, and 
consecrate a simd by inducting within the hatthapdsa only the 
priests residing at that place, and not all those residing on the whole 
of the pahatigamahhet ta. The consecration of the simd by these 
theras is void by reason of parisavipatti. Therefore, because of 
simavipatti, the upasampada ordination and other ceremonies, per- 
formed in such a simd, are invalid. 

“ There are also other theras, who, wishing to consecrate a simd 
on a gamahhetta, do not cut down the branches of trees, &e., 
connecting that gamahhetta with others, but carry out their 
object after effecting purification through the act of inducting 
within the hatthapdsa the priests residing on that gamahhetta. 
By reason oi parisavipatti, the consecration of the simd by these 
theras is invalid. 


OBVERSE PACE OE THE SECOND STONE. 

** As there is mutual junction between two baddhasimas, because 
of their being connected by the branches of trees, &e., so there 
is mutual junction between a baddhusima and a gdmasimd, or 
between two gamasimds, because of their being connected by 
the branches of trees, &e. By reason of simavipatti, the upasam- 
pada ordination and other ceremonies, performed in such a simd, 
are void. 

“ ® iere are °^ er theras, who perform the upasampada ordi- 
nation and other ceremonies in an udakukhhepasima consecrated 
on rivers and lakes, that are devoid of their respective charac- 
teristics (judged by the conditions prevailing) in the exceedingly 
rainy region of Ramannadesa. By reason of simavipatti , the 
upasampada ordination and other ceremonies, performed by these 






THE KALYANI INSCRIPTIONS. 6*7 

theras, are void. In this exceedingly rainy region, of Raman- 
hadesa, during the four months of an equable rainy season, when 
rain falls in the manner indicated above, the under-robe of a bhik- 
khuni crossing a river, at any place, may not get wet (provided that 
the prevailing conditions are normal). But, owing to excessive 
rainfall in this country, the under-robe will get wet. Judging, 
therefore, by the wetting of the under-robe, when the rainy season 
is, as stated before, an equable one, how can it be correct to say that 
such a river acquires the status of a nodi'? Again, during the 
four months of an equable rainy season, when rain falls in the 
manner indicated above, a lake may not contain water sufficient 
for the purpose of drinking or ablution (provided that the prevail- 
ing conditions are normal) . But, owing tp excessive rainfall in this 
country, during the four months of the rainy season, it will contain 
water sufficient for the purpose of drinking or ablution. Judging, 
therefore, by the sufficiency of water in such a lake for the pur- 
pose of drinking or ablution, when the rainy season is, as stated 
before, an equable one, how can it be correct to say that such a 
lake acquires the status of a jatassara ? 

“ There are also some theras , who, desiring to consecrate a sima 
on a gamakhetta , cut down the branches of trees, &e., connect- 
ing that gamakhetta with others, and carry out their object by 
inducting within the hatthapdsa, &c., all the priests residing in- 
side or outside the boundary of that gamakhetta. But, whenever 
the upasampada ordination and other ceremonies are performed 
in such a sima, the connecting branches of trees, &e., of that 
gamasima are not cut down. The upasampada ordination and 
other ceremonies of these theras are, therefore, void by reason of 
parisavipatti , caused through the confusion (of boundaries) of 
such baddhasima and gamasima,. If, on the other hand, these 
theras perform the upasampada ordination and other ceremonies 
in a valid baddhasima or on a pakatigamakhetta or visumgama- 
khetta possessing the characteristics of a gama, or on a mahanadi 
possessing the characteristics of a nadi, or on a jatassara possess- 
ing the characteristics of a jatassara, or on a samudda posse ssin g 
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the characteristics of a samudda, they may constitute a Chapter ; 
hut the functions, performed by them, are void by reason of 
parisavipatti, caused through their having been ordained in a sima, 
whose consecration was invalid for the reasons indicated above, or 
on a vmmigamakhetta , that does not possess the characteristics of 
a gdma, or on a khuddakanadi, that does not possess the charac- 
teristics of a nadi, or on a khuddakaj dtassara, that does not 
possess the characteristics of a j atassara. 

Then King Ramadhipati became aware of the existence of 
simavipatti and parisavipatti of the upasampada ordination and 
other ceremonies in Ramannadesa, and thought thus : — 

“ The simavipatti and parisavipatti of the upasampada ordi- 
nation and other ceremonies appear to me in the manner indicated 
above. Now, there are, in Ramannadesa and Haiwsavatinagara, 
many priests, who are well- versed in the Tipi£aka, learned, and 
able ; and I am not sure whether the simavipatti and pari- 
savipatti of the upasampada ordination and other ceremonies 
appear to them in the same manner. It is, perhaps, advisable that 
I should ask all of them to investigate the subject by the light of 
the interpretation, literal or otherwise, of the Yinayapifoka together 
with its atthakathas and tikas, to compare and collate the attha- 
kathas with the pdli texts, the tiJcds with the atthakathas , and what 
follows with what is gone before, and to give an authoritative 
ruling, based on the Yinaya, as to the valid manner of consecrating 
a sima:’ All the priests, who were well- versed in the Tipkaka, 
were accordingly asked to give an authoritative ruling, based on 
the Yinaya, as to the valid manner of consecrating a sima. 

Then, in compliance with the request of King Ramadhipati, all 
the priests, who were well-versed in the Tipifeka, investigated the 
subject by the light of the interpretation, literal or otherwise, of 
the VinayapBaka together with its atthakathas and tikas, and, 
through repeated comparison and collation, perceived the existence 
of simavipatti and parisavipatti , and communicated to the King the 
result of their enquiry as to the manner prescribed in the Yinaya. 

The King said to himself : “ The excellent compilers of atthaka- 
thas have declared that the Religion of Buddha will last 5,000 
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years ; but alas ! only 2,047 years have now passed away since 
the Enlightened One attained Buddhahood, and the Religion has 
become impure, tainted with heresy and corruption, and the upa- 
s amp add ordination has also become invalid. This being the case, 
how can the Religion last till the end of 5,000 years ?” The King 
again reflected thus : “Being aware of the impurity, heresy, and 
corruption, that have arisen in the Religion, metliinks that, in 
order to ensure the continuance of the Religion to the end of 
the period of 5,000 years, it is essential that it should be purified by 
resuscitating the pure form of the upasampadd ordination. How- 
ever, if I do not exert myself and remain indifferent, I shall be 
guilty of not having intense love for, or faith in, the Blessed Fully 
Enlightened One, and of being devoid of respect and reverence 
for Him. It is, therefore, I think, expedient that the purifi- 
cation of the Religion should be effected by me. How shall I 
first call into existence the pure form of the upasampadd ordi- 
nation, and establish it in this country of Ramannadesa? There 
are men having faith, belonging to good families, and desirous of 
receiving such upasampadd ordination. If, at my instance, they 
receive it, the Religion will become purified through the exist- 
ence of a pure form of the upasampadd ordination.” 

The following were the thoughts, that arose in the mind of King 
Ramadhipati, who considered about the condition of the Religion: 

“ It is said that, in the 236tlx year that had elapsed since the 
attainment of JParinirvana by the Eully Enlightened One, Maha- 
mahindathera, who was sent by Moggaliputtatissamahathera, went 
to Tambaparawidipa, and established the Religion. Devana m- 
piyatissa, King of SihaMipa, conceived a feeling of esteem and 
reverence for the thera, and founded the Mahavihara monastery. 
During the period of 218 years, that elapsed since the foundation 
of the Mahavihara, the Religion remained pure, and there was only 
one fraternity, namely, that of the residents of the Mahavihara. 
Then King Y attagamarei- Abhaya conquered Dadhiya, King of the 
Damiras, and attained to kingship inLankadipa. After founding 
the Abhayagirivihara monastery, this King was defeated by a 
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confederacy of seven DamiZa princes, and was obliged to^ fly the 
country and remain in biding for fourteen years. (On Ins resto- 
ration) he invited a them, called Mahatissa, who had afforded nm 
assistance during his exile, and presented the monastery to urn. 
This Mahatissathera, however, used to associate with lay people, 
and, for this very offence, had been expelled from the Mahavihara 
by the fraternity of that monastery. Thenceforward, the priests 
were divided into two sects, namely, that of the residents of the 
Mahavihara, and that of the residents of the Abhayagirivihara. 

“ In the 357th year that had elapsed since the foundation of 
the Abhayagirivihara monastery, a king, called Mahasena, ruled 
over Lankadipa for 27 years. This King, in the course of his 
reign, founded the Jetavanavihara monastery, and presented it to 
Tissathera, a resident of the Dakkhmavihara, who associated with 
wicked people, and was of an intriguing and licentious character, but 
for whom he conceived a feeling of esteem and reverence. Thence- 
forward, the priests of the Jetavanavihara monastery detached 
themselves from those of the Mahavihara and the Abhayagirivihara 
monasteries, and thus arose the (third) sect of the residents of the 
Jetavanavihara monastery. 

“ Thus, 600 years had not yet elapsed since the establishment 
of the Religion in Lankadipa, when the priests, in that Island 
were divided into three divisions, and three sects were formed. 
Among these sects, that of the Mahavihara was extremely pure 
and orthodox ; but the remaining two were neither pure nor ortho- 
dox. In course of time, however, in Lankadipa, the number of 
the orthodox priests gradually decreased, and their sect became 
weak, while the unorthodox priests continually received fresh acces- 
sion of strength owing to increased numbers. These heretical sects 
did not conform to the rules of the Order, and were followers of 
evil practices. Owing to this circumstance, the Religion became 
impure, and tainted with heresy and corruption. 

“ In the 1472nd year that had elapsed since the establish- 
ment of the Religion in Lankadipa, the 1708th year that had 
elapsed since the attainment of Parinirvcma by the Master, and 
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the IStli year since the inauguration of Maharaja Sirisangha- 
bodhi-Parakkamabahu as ruler of Lankadipa, that King, by 
seeing the priests, who, though professing the Religion, did not 
conform to the rules of the Order, and followed evil practices 
became aware of the existence of the impurity, heresy, and cor- 
rupfcion, that had arisen in the Religion, and he thought thus : 

“‘If such a one as I, knowing the existence of the impurity 
heresy, and corruption, that have arisen in the Religion, do not exert 
myself and remain indifferent in the matter of effecting its purifi- 
cation, it will be said of me that my love for, or faith in, the Ful- 
ly Enlightened One, and my respect and reverence for Him, are not 
intense. It is, perhaps, expedient that I should afford support to 
the Mahavihara fraternity, who are orthodox, whose conduct is in 
conformity with the rules of the Order, and whose superior is 
Mahakassapathera of TJdumbaragiri ; and that, as Asoka, King of 
Righteousness, with the assistance of Moggaliputtatissamahathera, 
afforded support to the great fraternity of exceedingly pure and 
orthodox priests, who declared that the Eully Enlightened One 
was a Vibhajjavddi , and effected the purification of the Re- 
ligion by commanding the expulsion from the Order of 60,000 
impure and sinful priests, who declared that the Fully Enliven 
ed-One professed the doctrines of the Sassata and other schools* 
even so, should I purify the Religion by commanding the ex 5 
pulsion from the Order of the large number of impure, unortho- 
dox, and sinful priests, who do not conform to the rules of the 
Order, and are followers of evil practices, and by constituting 
the sect of the residents of the Mahavihara, the only sect (in my 
kingdom).’ . v y 

“ The Kin $ acted accordingly, purified the Religion, and caused 
a covenant to be entered into by the priests. In after times, with 
a view to purify the Religion, Vijayabahuraja and Parakkama- 

bahuraj a. caused (similar) covenants to be made. 

“ ' Fmm that time U P t0 tlie present day, there has been existing 
in Lankadipa, a sect of priests, who are the spiritual successors of 
the fraternity of the Mahavihara, the exceedingly pure and 
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orthodox sect, whose members conformed, in a proper manner, 
to the rules of the Order. 

“ I shall, therefore, invite, in a respectful manner, learned and 
able priests to receive the extremely pure form of the upasam- 
padd ordination in Lankadipa, and to establish it in this country 
of Ramannadesa. By inducing men of good family, who have 
faith, and are desirous of taking orders, to receive it, and by thus 
calling into existence the pure form of the upasampadd ordination, 
the Religion will become purified and free from impurity, and 
will last to the end of the period of 5,000 years.” 

Accordingly, King Ramiidhipati invited the twenty-two therm, 
headed by Moggaliina, and addressed them thus : “ Reverend 
Sirs, the upasampadd ordination of the priests in Ramannadesa 
now appears to us to be invalid. Therefore, how can the Re- 
ligion, which is based on such invalid ordination, last to the end 
of 5,000 years P Reverend Sirs, from the establishment of the 
Religion in SihaZadlpa up to the present day, there has been 
existing in that Island an exceedingly pure sect of priests, who 
are the spiritual successors of the residents of the Mahavikara 
monastery. If, Reverend Sirs, you go to SihaZadipa, and, after 
selecting out of the fraternity, whose members are the spiritual 
successors of the priests of the Mahavihara, a Chapter, who are pure 
and free from censure and reproach, receive at their hands the 
upasampadd ordination in the udaJculckhepasimd consecrated on 
the Kalyam river, where the Fully Enlightened One enjoyed a 
bath ; and, if you make this form of the upasampadd ordination 
the seed of the Religion, as it were, plant it, and cause it to sprout 
forth by conferring such ordination on men of good family i n 
this country of Ramannadesa, who have faith and are desirous of 
taking orders, the Religion will become pure and last till the end 
of 5,000 years. 

“ Reverend Sirs, by your going to SihaZadipa,’ much merit and 
great advantages will accrue to you. Reverend Sirs, on your 
arrival in SihaZadipa, an opportunity will be afforded you of 
adoring and making offerings to the Holy Tooth Relic, to the Bodhi 
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trees, headed by the one which was the Southern branch (of the 
tree at Buddha Gaya), to the Ratanacetiya and other. shrines, and 
to the Cetiya of the Holy Foot-print of the Blessed One on the 
top of the Samantakuia hill. Therefore, Reverend Sirs, your great 
accumulation of merit will increase. For the reasons stated above, 
I beseech of you the favour of going to SihaZadipa.” 

To this the t her as replied : “ Maharaja, your excellent request 
is, indeed, in conformity with the law, because it is actuated by a 
desire to promote the interests of the Religion. The visit to Siha- 
Zadipa will increase our great accumulation of merit. We, there- 
fore, grant you the favour, and will visit SihaZadipa.” Baying 
thus, the theme gave a promise. 

On receiving the reply of the thems , the King directed the pre- 
paration of the following articles to serve as offerings to the Holy 
Tooth Relic : a stone alms-bowl, embellished with sapphires 
of great value, and having for its cover a pyramidal cover- 
ing made of gold weighing 50 phalas ; an alms-bowl, with stand 
and cover complete, made of gold weighing 60 phalas ; a golden 
vase weighing 30 phalas ; a duodecagonal betel- box made of gold 
weighing 30 phalas ; a golden relie-receptacle weighing 33 phalas, 
and constructed in the shape of a cetiya ; a relic-receptacle made 
of crystal ; a relic-receptacle, embellished with pieces of glass 
resembling masdragalla gems ; and golden flowers. 

For the purpose of offering to the Ratanacetiya and other 
shrines, to the Holy Foot-print, and to the twenty-two Bodhi 
trees, the following articles were prepared : 85 canopies of various 
colours; 50 large, gilt, waxen candles; and the same number of 
small, gilt, waxen candles. 

For presenting to the mahdtheras of SihaZadipa the following 
articles were prepared : 40 boxes containing cotton cloth of delicate 
texture; 20 silk and cotton upper robes of various colours, 
namely, red, yellow, motley, and white colour ; 20 betel-boxes, of 
motley colour, manufactured in Haribhunja; four stone pitchers ; 
eight painted pitchers manufactured in Cinadesa; and 20 fans 
manufactured in the same country. 
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Ramadhipatiraj a, the Lord of Ramannadesa, and of the White 
Elephant, sent respectful greeting to Their Reverences the mahd • 
theras of SihaJadipa, and thus addressed them by letter : 

“ Reverend Sirs, for the purpose of adoring the Holy Tooth and 
other Relies, I have sent priests with offerings. Vouchsafe to 
afford them assistance in making such offerings. With the 
twenty-two theras and their disciples, I have sent Citraduta and 
Ramaduta together with their attendants. Vouchsafe, Vene- 
rable Ones, to afford them such assistance as they may require 
in seeing and adoring the Holy Tooth Relic and making offerings 
to it. After seeing and adoring the Holy Tooth Relic, and making 
offerings to it, the twenty-two theras and their disciples will pro- 
ceed to eleet from among the fraternity, who are the spiritual 
successors of the residents of the Mahavihara monastery, a Chapter 
of priests, who are free from censure and reproach, and will receive 
at their hands the upasampadd ordination in the udakulcJchepasimd 
consecrated on the Kalyaral river, where the Blessed One had enjoy- 
ed a bath. May it please the Venerable Ones to afford them assist- 
ance also in this matter ?” Thus was prepared a letter addressed 
to the mahatheras of SihaZadipa. 

The following articles were prepared for presentation to Bhu- 
vanekabahu, King of SxkaZadipa : two sapphires valued at 200 
phalas of silver ; two rubies valued at 430 phalas ; four pieces 
of variegated Cina cloth of great value for making long mantles, 
which would cover the wearer from neck to foot ; three pieces 
of thick, embroidered, Cina cloth, of white and dark blue, or asb 
colour ; two pieces of plain, thick, Cina cloth, of white and dark 
blue, or ash colour ; one piece of plain, white, thick, Cina cloth ; 
two pieces of green, thick, embroidered, Cina cloth ; one piece of 
plain, green, thick, Cina cloth; two pieces of plain, black, Cina 
cloth ; one piece of yellow, thick, embroidered, Cina cloth ; one 
piece of red, thin, embroidered, Cina cloth, of delicate texture ; 
one piece of thin, embroidered, Cina cloth, of delicate texture, 
and of white and dark blue, or ash colour : in all, 20 pieces of 
Cina cloth ; the same number of 
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“ Pavitti and 200 mats wrapped up in leather eases. The letter 
addressed to B huvanekabahu, King of SihaZadipa, was in import 
similar to that addressed to the mahdtheras of that Island, and was 
inscribed on a tablet of gold. 

Having thus prepared everything that was necessary, the Kin g 
presented the twenty-two theras with the following articles : — 

44 boxes of fine cotton cloth for making the ticlvara 
robes ; 

22 carpets made of the wool of Marammadesa ; 

22 variegated leathern ryigs ; 

22 variegated Haribhunja betel-boxes, with covers ; 

and many other articles required for food and for medicinal 
purposes on the voyage. 

The twenty-two priests, who were the disciples of the theras, 
were each presented with a piece of cloth called “ Kafiputta,” 
and a thick, embroidered, carpet manufactured in Marammadesa. 

The twenty-two theras and their disciples were consigned to the 
care of the two emissaries, Citraduta and Ramaduta, into whose 
hands were likewise delivered the above-mentioned offerings in- 
tended for the Holy Relics, the letter and presents for the mahd- 
theras of SihaZadlpa, and the letter inscribed on a tablet of gold 
and presents for Bhuvanekabahu, King of that Island. Two hun- 
dred phalas of gold were given to the emissaries for the. purpose 
of providing the twenty-two theras and their diseiples with the 
‘ four requisites,’ should any mishap, such as scarcity of food, arise. 
The eleven theras, headed by Moggalanathera, together with their 
disciples, were embarked in the same ship as Ramaduta, while 
the remaining eleven theras, headed by Mahasivalithera, together 
with their diseiples, were embarked in the same ship as Citraduta. 

REVERSE EACE OE THE SECOND STONE. 

The ship, in which Ramaduta embarked, left the mouth of the 
Yoga river on Sunday, the 11th day of the dark half of the month 
Magha 837, Sakkaraj, and went out to sea. 
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The ship, in which Citraduta embarked, however, left the month 
of the same river on Monday, the 12th day of the dark half of the 
same month, and going out to sea, reached, through skilful navi- 
gation, the port of Kalambu on the 8th day of the dark half of the 
month Phagguwa. 

When Bhuvanekabahu, King of SihaZadlpa, heard the news 
(of the arrival of the ship), he, on the new-moon uposatha day of 
the month Phagguwa, directed that a welcome be accorded to the 
eleven theras and Citraduta. He was exceedingly delighted when 
he had heard the letter read out, which was inscribed on a tablet of 
gold, and brought by Citraduta, and which was sent by Rama- 
dhipatimaharaja, who was replete with faith and many other good 
qualities, and who, being a descendant of the Lords of White 
Elephants, was himself the Lord of a White Elephant, which was 
possessed of all the characteristics (of such animals), and whose 
colour was very much whiter than that of a conehshell, the 
Jasmimm multifiorum, the white-lily, or the autumnal moon. 
The King (of Slhaiadlpa), having exchanged the compliments of 
friendship and civility with the theras and Citraduta, arose from 
his seat, and, with his own hands, offered them betel-leaf with 
camphor. He likewise had arrangements made for the entertain- 
ment of the theras and Citraduta. 

On the following day, Citraduta delivered to the mahatheras 
of Sihafodipa the letter and the presents sent by Ramadhipati- 
maharaja; and the mahatheras saying: “Whatsoever is pleasing 
to Ramadhipatimaharaja, that will we perform,” gave a promise. 

The eleven theras, who embarked in the same ship as Citra- 
duta, perceiving the non-arrival of their brethren, who embarked 
in the same ship as Ramaduta, reflected : “With the permission 
of the King of Siha&tdipa, we shall remain in this Island of Lanka- 
dipa, awaiting the arrival of these theras.” They accordingly asked 
permission from the King, and remained there awaiting the arrival 
of the theras , who embarked in the same ship as Ramaduta. 

Meanwhile, the ship in which Ramaduta embarked, missed the 
route to Anuradhapura, and, meeting with adverse winds, perform- 



ed a difficult voyage ; and it was not till Sunday, tlxe 9th day of 
the moon-lit half of the month Citra, that she reached Valliarama. 

Now, at Valligama, resided a Sinhalese minister, called Gara- 
vi, who had rebelled against the King. At the time of the 
arrival of the ship, the younger brother of the King of Sihafadipa 
had proceeded by ship to the same village, accompanied by many 
other ships conveying armed men, in order to light the rebel minis- 
ter. The latter was stricken with terror, and, being unable to 
defend himself, fled the village and sought refuge in a forest. 
The village having fallen into his hands, the King’s brother took 
up his residence there. The soldiers of the rebel minister re- 
mained in hiding at various places between Valligama and Jaya- 
vaddhananagara, and were a source of danger to the people, who 
passed by that way. Owing to this circumstance, the King’s 
brother withheld permission from the theras and Ramaduta, who 
were desirous of going to Jayavaddhananagara. However, on the 
second day of the dark half of the first of the two months of 
Asaffia 838, Sakkaraj, permission was obtained and the theras 
and Ramaduta left Valligama. After passing five days on the 
journey, they arrived at Jayavaddhananagara on the 8th day. 

When Bhuvanekabahu, King of SihaZadxpa, heard about the ar- 
rival of the theras and Ramaduta, he directed that a welcome be 
accorded to them. After he had heard read out the letter of Ra- 
madhipatimaharaja, inscribed on a tablet of gold, which was 
brought by Ramaduta, he was delighted, and, in the manner in- 
dicated above, exchanged with the theras and Ramaduta the com- 
pliments of friendship and civility, and had arrangements made for 
their entertainment. 

On the following day, Ramaduta delivered to the mahdtheras 
of Sihafoidxpa the letter and presents sent by the King, who was the 
Lord of Hamsavatinagara ; and all the mahatheras gave a promise 
to Ramaduta similar to that given by them to Oitraduta. 

After a month had elapsed from that date, the theras , who 
embarked in the same ship as Oitraduta, visited Anuradhapura, 
and adored the Ratanacetiya, Marieivattieetiya, Thuparamacetiya, 
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Abhayagiricetiya, Silacetiva, Jetavanacetiya, and the Mahabodhi 
tree, which was the Southern branch (of tbe tree at Buddha Gaya), 
and saw the Lohapasada. They likewise, to the extent of their 
ability, removed grass, creepers, and shrubbery found growing 
in the court-yards of the various cetiyas, and cleaned their walls. 
After fulfilling such religious duties as w r ere performed subsequent 
to making offerings, they returned and arrived at Jayavaddhana- 
nagara. 

The Sinhalese King now thought that the time had arrived for 
him to exhibit the Holy Tooth Belie for the adoration of all the 
theras , who had come by the two ships. On Sunday, the 1st day of 
the dark half of the second month AsaZha, and the day on which 
mssa residence was entered upon, he had the whole of the tower con- 
taining the receptacle of the Holy Tooth Belie decorated, had a 
canopy of cloth put up, and had an offering made of scents, lights, 
incense, and flowers. The mahdtheras of SihaZadipa were set apart 
on one side, while the twenty-two theras and their disciples, who 
had come by. the two ships, together with Citraduta and Bamaduta, 
were invited to be present. The Holy Tooth Belie, contained in 
a golden receptacle, was brought out in order that the twenty-two 
theras, and Citraduta, and Bamaduta might see and adore it, and 
make offerings to it. Then the Sinhalese King, calling to mind the 
letter of Bamadhipatiraja, had the Holy Tooth Belie deposited 
in the golden relic-receptacle sent by the latter, and had a white 
umbrella placed over it. The golden vessel containing the Belie, 
the golden vase, and the golden duodecagonal betel-box were de- 
posited together, and shown to the twenty-two theras, and Citra- 
duta, and Bamaduta. 

“ Beverend Sirs, and Citraduta, and Bamaduta, may it please you 
to let me know the purport of the letter of the Lord of the White 
Elephant?” asked the Sinhalese King, who, saying to himself : 
<e Whatsoever may be the purport of the letter of the Lord of the 
White Elephant, I shall act accordingly,” issued commands to 
the Sinhalese ministers and directed the construction of a bridge 
of boats on the Kalyimi river, where the Blessed One had enjoyed 
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a bath. A tower and a canopy of cloth were erected on the bridge, 
and various kinds of hanging awnings were likewise put up. 
Vidagamamahathera was requested to elect from among the 
fraternity of priests, who were the spiritual successors of the 
residents of the Mahavihara monastery, a Chapter, who were 
free from censure and reproach ; and he accordingly elected a 
Chapter of twenty-four priests such as Dhammakittimahathera, 
Y anaratanamahathera, Pancaparivew-avasi-Mangalathera, and 

SIhaZarajayuvarajaeariyathera. Having thus had a bridge of 
boats constructed, and a Chapter of priests elected, the 
King invited the twenty-four ordaining priests, headed by 
Dhammakittimahathera, on Wednesday, the 11th day of the 
dark half of the month of second AsaZha, and had them con- 
ducted to the bridge of boats, and had the forty-four priests 
of Ramannadesa ordained by them. In conformity with the 
custom followed by the Sinhalese mahdtheras of old, when- 
ever priests from foreign countries were ordained, the forty-four 
priests of Ramannadesa were first established in the condition 
of laymen, and then admitted to the Order as sdmaneras 
through the act of Vanaratanamahathera, who presented them 
with yellow robes, and accepted their profession of faith in the 
‘ Three Refuges.’ A 

On the night of Wednesday, five t Vieras, namely, Moggalana- 
thera, Kumarakasssapatliera, Mahaslvalithera, Sariputtathera, and 
K awasagarathera, were ordained in the presence of the Chapter of the 
twenty-four priests, Dhammakittimahathera and Pancaparive?«a- 
vasi-Mangalathera being respectively the upajjhdya and acariya. 
On the night of Thursday, the 12th, ten theras, namely, Su- 
manathera, Kassapathera, Nandathera, Rahulathera, Buddhavaw- 
sathera, Sumangalathera,Kliuj janandathera, Somittarathera, Gurca- 
sagarathera, and Dliammarakkhitathera, were ordained, Vana- 
ratanamahathera and Paneaparivewavasi-Mangalathera being re- 
spectively the npajjMya and acariya. In the course of the day 
on Priday, the 13th, seven theras, namely, C uiasuman galathera, 
Javanapannathera, Cuiakassapathera, CuZasxvalithera, Mawisara- 
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thera, Dhammarajikatliera, and Candanasarathera, were ordained, 

Yanaratanamahathera and Pancaparivewavasi-Mangalathera be- 
ing respectively the upajjhaya and acariyci. On Saturday, the 
14 tli, the twenty -two young priests, who were the disciples of the 
tier as, were ordained, Pancaparivewavasi-Mangalathera and. Siha- 
l ar a j ayuvar aj acariyatlier a being respectively the upajylmja and 
aoariya. 

When the twenty-two tliera. s of Ranaanfiadesa had been ordain- 
ed, the Sinhalese King invited them to a meal, at the end of 
which, he presented each ot them with the following articles . 
three yellow robes ; a curtain and a canopy manufactured in the 
country of Goearati ; a leathern mat painted in variegated colours ; 
a fan shaped like a palmyra-fan, but made of ivory, carved by a 
s kilf ul turner ; and a betel-box. Then the Sinhalese King said : 
« Reverend Sirs, you will return to Jambudipa and maintain the 
Religion in splendour in Hawsavatlpura. If, Reverend Sirs, I 
present you with any other gifts, no reputation would accrue to 
me, because such gifts are subject to speedy decay and dissolution. 
Therefore, I shall now confer titles on you. If, Reverend Sirs, 
this is done, such titles would last throughout your life-time.” 
So saying, lie conferred on the eleven theras who embarked in 
the same ship as Ramaduta, namely, Moggalanathera, Kumara- 
kassapathera, Kawasagarathera, Buddhavamsathera, Nandathera, 
Rahulathera, Sumangalathera, Dhammarakkhitathera, CuZasu- 
mangalathera, Kassapathera, and Mamsarathera, the following 
titles respectively : Sirisanghabodhisami, Kittisirimeghasami, 
Paraklcamabahusami, Buddliaghosasami, SihaZadipavisuddhasami, 
Gu^aratanadharasami, Jinalankarasami, Ratanamalisami, Sad- 
dhammatejasami, Bbammaramasami, and Bhuvanekabahusami. 
On the eleven theras, who embarked in the same ship as Citraduta, 
namely, Mahasivalithera, Sariputtathera, Sumanathera, CuZa- 
kassapathera, CuZanandathera, Sorauttarathera, Gu??asagarathera, 
Javanapannathera, CuZasivalithera, Dhammarajikathera, and 
Candanasarathera, the following titles were respectively con- 
ferred : Tilokagurusami, Sirivanaratanasami, Mangalatherasami, 
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Kalv amtissas ami , Candanagirisami, Siridantadhatusiimi, Yana- 
vasitissasami, Ratanffiankiirasami, Mahfidevasami, Ud um baragiri- 
sami, and CuJabhayatissasami. 

The eleven therm , who embarked in the same ship as Rama- 
duta, together with the latter, left JayavacMhananagara and re- 
turned to ValligSma. The eleven tkeras , who embarked in the 
same ship as Citraduta, however, returned to JayavacMhananagara, 
after adoring the Padavalanjaeetiya, called the Siripada, which is 
situated on the top of the Samantakufa, hill. 

The eleven theras, who had returned to Yalligama, embarked on 
Wednesday, the second day of the moon-lit half of the month 
Bhadda, and returning home, arrived at the mouth of the Yoga 
river on Thursday, the second day of the dark half of the same 
month. 

When Ramadhipatiraja received the tidings that the theras, 
who embarked in the same ship as Ramaduta, had arrived at the 
mouth of the Yoga river, he bethought himself : “ Considering 
that these theras visited Sihafedipa at my solicitation, and that 
they are the inaugurators of the upasampadd ordination, it 
would not be proper to send any of my officials to welcome them. 
It would, indeed, be appropriate that I should myself welcome 
them on my return from Tigumpanagara, where, on the Mahapa- 
vdrand day, which falls on the full-moon day of Assayuja, I shall 
present the cetiya containing the Hair Relies of the Bully Enlight- 
ened One, obtained during His life-time, with a large bell made of 
brass, weighing 8,000 tzdas.” Agreeably with this thought, he 
wrote a letter saying : “As I am visiting Tigumpanagara, may it 
please the Yenerable Ones to remain in that town ? ” And, after 
making arrangements for their entertainment, he had them dis- 
embarked from their sea-going vessel and conveyed to Tigum- 
panagara in river-boats. 

Meanwhile, the eleven theras, who embarked in the same ship as 
Citraduta, missed the appointed time favourable for returning to 
Ramannadesa, because the Sinhalese King had said to them : - £ Re- 
verend Sirs, it is my desire to send an emissary to Ramadhipati- 
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maharaja, the Lord of the White Elephant, with presents includ- 
ing a religious gift in the shape of an image of the Holy Tooth 
Belie, embellished with a topaz and a diamond, valued at a hun- 
dred phalas, which were constantly worn by my father, Parak- 
kamabahumaharaja. When the vessel, now being fitted out for my 
emissary, is ready, an opportunity will be afforded to her of sail- 
ing in the company of your ship. May it please Tour Reverences 
to postpone your departure till then ? ” The eleven theras, and Cit- 
raduta, therefore, waited for the emissary of the Sinhalese King, 
and anchored their ship at the port of Kalambu. Meanwhile, a 
violent wind, called ‘ Paradha,’ arose and sank in the sea the large 
sea-going vessel, in which passengers had already embarked. When 
the Sinhalese King received the intelligence that Citraduta’s ship 
had foundered in the sea, he said thus to the theras, and Citraduta : 
“ If you have no ship, you might embark in the same ship as my 
emissary, and return home.” Accordingly, the theras, and Citra- 
duta, together with his attendants, embarked in the same ship as 
the emissary of the Sinhalese King, and left the port of Kalambu. 

Sailing out to mid-ocean, the ship continued her course through 
the Straits of Silla, which lies between SihaZadipa and Jambudipa. 
After three nights had elapsed since the ship left the port of 
Kalambu, she was- wrecked by a violent storm, and, immersed in 
sea-water, she remained fast between the jutting peaks of rocks. 
All the passengers, realizing their inability to extricate the ship 
from amidst the rocks, collected all the timber and bamboos that 
happened to be in her, and, constructing a raft of them, and 
embarking on it, crossed to the coast of Jambudipa, which was 
close by. 

Having lost the presents, the emissary of the Sinhalese King 
returned to SihaZadxpa. The theras , and Citraduta, however, 
travelled on foot to Nagapa^ana, and there visited the site of the 
Padarikarama monastery, and worshipped the image of Buddha in a 
cave, constructed by command of the Maharaja of Cinadesa on the 
spot, on the sea-shore, where the Holy Tooth Relic was deposited 
in the course of its transit to Lankadlpa in the charge of Dawtfaku- 
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mara and Hemamala, who were husband and wife. Thence they 
travelled on to the port of N avutfapa^ana. At this port resided 
Malimparakaya and PaeehaZiya, two intendants of the port, who 
annually sent two ships for trading purposes (to Ramanfiadesa). 
In doing so, they sent presents for Ramadbipatimaharaja, and 
thus, because of thejr having exchanged with him the compli- 
ments of friendship and civility, they conceived feelings of great 
respect and honour for him. Owing to this circumstance, they 
provided the theras with food, clothing, and residence, and treated 
them with much reverence. Citraduta was likewise provided with 
clothing, food, and lodgings. The intendants of the port then said : 
“ Reverend Sirs, when our ships start from this port, may it please 
you to embark in them in order to be once more near the Lord of 
the White Elephant ? ” Accordingly, the four theras, namely, 
Tilokaguruthera, Ratanalankarathera, Mahtidevathera, and Cxilk- 
bhayatissathera, and their four disciples resided with them. The 
remaining seven theras, however, saying : “ We shall embark, to- 
gether with the seven priests, in a ship at Komalapa^ana,” went 
and resided at that port. 

On Wednesday, the fourth day of the moon-lit half of the month 
Visakha 839, Sakkaraj, the three theras, namely, Tilokaguru- 
thera, Ratanalankarathera, and Mahadevathera, embarked in the 
ship belonging to Malimparakaya, while CuZabhayatissathera em- 
barked in the ship belonging to Pacehahya, and they left Navutfa- 
pa#ana. Of these theras, the three, who embarked in the same 
ship, reached the mouth of the river, which takes its source in 
the Nagarasi mountain, on Eriday, the 12th day of the dark half 
of the month Yisakha, and arrived at Kusimanagara on Tuesday, 
the 1st day of the moon-lit half of the month Je^ha. Cuiabhaya- 
tissathera, however, arrived at Hamsavatinagara on Tuesday, the 
13th day of the moon-lit half of the month AsaZha. 

Of the seven theras, who, together with the seven priests, 
went and resided at Eomalapa^ana, Mangalathera, accompanied 
by his own attendant priest, as well as by those of Yanaratana- 
thera, and Siridantadhatuthera, embarked in a ship, commanded 
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by Binda, and left Komalapa^ana on Wednesday, the new- 
moon day of tbe month Bliadda 841, Sakkaraj. They reached the 
mouth of the river, which takes its source in the Nagarasi moun- 
tain, on Friday, the 1st day of the moon-lit half of the month 
Kattika, and, touching at Kusimanagara on Monday, the 11th, 
eventually arrived at Hamsavatinagara on Friday, the 14th day 
of the dark half of the month Kattika. 

The remaining six theras and the four young priests had been 
dead as they were unable to deviate the consequences of demerit 
and the course of the law of mortality, to which all living beings 
are subject. Alas ! “ Whatever is material is subject to change 
and dissolution.” 


OBVERSE FACE OF THE THIRD STONE. 

On Thursday, the 8th day of the moon-lit half of the month 
Assayuja 838, Sakkaraj, Ramadhipatimaharaja, with the object 
of presenting a great bell to the Kesadhatucetiya, embarked on a 
barge surmounted by a golden spire, and, escorted by a number 
of boats, headed by golden boats such as the ‘ Indavimana/ 
proceeded to Tigumpanagara. On Tuesday, the 13th day of the 
moon-lit half of the month Assayuja, the day of his arrival at 
ligumpanagara, he invited the eleven theras , who embarked in 
the same ship as Ramaduta, and served them with various kin ds 
of delicious food. He likewise presented each of them with two 
couples of cloths for their tieivara robes, and, having exchanged 
with them the customary compliments of friendship and civility, 
commanded that their residence be shown to them. 

Eamadhipatimaharaja had grand festivals held for three days • 
and on Thursday, the day of Matapavarana, the great bell was 
conveyed to the quadrangle of the Kesadhatucetiya, in order that it 
irnght be presented to it. On Friday, the 1st day (after the day of 
Uah&pmarm ^) , offerings were made to the priestsresidingin Tigum- 

™ fa™’, fn ; Km ««>”=>ande d th at largesshe given topaupers, 
my-fareis, and beggars. On Sunday, tbe 8rd day (of the dart half 
of the same month), eleven boats were adorned in a reverent 
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manner, and ministers were sent to escort the theras. Having 
thus made preparations for escorting the theras, Eamadhipatiraja 
left Tigumpanagara on the morning of Monday, the 4th day, and, 
reaching, in due course, Hawisavatlnagara on Friday, the 8th day, 
entered the bejewelled Palace, which was Ms home. The theras , 
however, halted a day at a ferry near the Mahabuddharupa ; and 
on Sunday, the 10th day, ministers were sent with many boats 
appropriately adorned, with various kinds of flags and streamers 
flying, and with the sounding of gongs and many other kinds of 
musical instruments, to wait upon the theras, who, on their arrival, 
were ushered into the Palace. 

When the theras had entered the Eoyal Palace, called the £ llata- 
namandira,’ they presented Eamadhipatimaharaja with the follow- 
ing articles : — a casket containing sandal- wood powder, with which 
the Holy Tooth Eelic was besmeared ; an image of the Holy Tooth 
Eelie ; some branches, leaves, and seeds of the Bodlii tree ; a treatise 
giving an account of the purification of the Eeligion effected by 
Sirisanghabodhi-Parakkamabahumaharaja, Vijayabahumaharaja, 
and Parakkamabahumaharaja; a treatise setting forth the covenants 
entered into, at the solicitation of the said Kings, by the priesthood 
for the observance of the Order; a letter sent by the Sinhalese theras, 
and a book recording the covenants entered into by them; a book 
of gathas written by Yanaratanamaliathera ; and a letter from 
the Sinhalese King, Bhuvanekabahu. Eamadhipatimaharaja ac- 
corded a gracious greeting to the eleven theras, and commanded 
his ministers to escort each of them to his monastery with many 
flags and streamers flying, and with the sounding of gongs a nd 
many other kinds of musical instruments. 

Then the following thoughts arose in the mind of Eamadhipati- 
maharaja : “ These eleven theras visited SihaZadipa, and have 
now returned bringing from thence the pure form of the upasam- 
padd ordination. In this city of Hamsavati, there does not 
exist any pure badclhasimd, or any mahanadi possessing the char- 
acteristics of a nadi, or any mahajdtassara possessing the char- 
acteristics of a jdtassara , or any gdmalchetta whose purification 
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can easily be effected. Where can these theras perform such ec- 
clesiastical ceremonies as uposatha or upasampadd ordination ? 

“ Surely, it is proper that I should cause a search made for a 
small gamahhetta, that can easily be guarded, and there have 
a baddhasima properly consecrated by these theras. If this is done, 
they -will be in a position to perform, in that sima, such ecclesi- 
astical ceremonies as uposatha or upasampadd ordination.” Ka- 
madhipatiraja accordingly sent his attendants to search for a 
gamahhetta answering such description. During the course of 
their search, the King’s attendants found on the skirts of a forest 
to the west of a mahacetiya, called Mudhava, a gamahhetta be- 
longing to the Minister Narasura, which was small and could 
easily be guarded ; and they reported accordingly to the King. 
Kamadhipatiraj a personally inspected the site, and considered that 
it was a gamahhetta, which could easily be guarded, and was 
an appropriate spot for the consecration of a sima. The ground 
of a selected place on that land was cleared of jungle, the site of 
the proposed sima was marked out, and a house was built in the 
middle of that site. The inside and outside of that house as well 
as the- site of the proposed sima, and a selected place, outside 
that site, were smeared with cow-dung. Then a fencing was erect- 
ed enclosing the whole place on its four sides, and four openings 
with doors were constructed. In order to obviate the junction of 
that gamahhetta with others around it, the means of connection, 
such as the branches of trees, &c., both on the ground below, 
and in the air above, were cut down, and a small trench, about 
a span in depth and the same in width, was dug. Not far from 
the site of the proposed sima, and on its west side, a monastery, a 
refectory, a lavatory, and a privy were constructed for the use of 
the eleven theras, who were to perform the ecclesiastical cere- 
mony ; and they were invited to take up their residence in that 
monastery. ' . \ t ; : : ■■ ■ ' 

Kamadhipatiraja again reflected : “ The eleven theras, and the 
eleven young priests, who are their disciples, have returned from 
SihaZadipa after receiving there the exceedingly pure form of the 
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upasampadd ordination. It would, however, be as well that I should 
enquire as to whether these theras and their disciples are free from 
censure and reproach. Should any of them he not free from cen- 
sure and reproach, their exclusion, in spite of their having received 
the exceedingly pure form of the upasampadd ordination, from 
the Chapter of priests appointed to consecrate the sinui, would be 
pleasing to us; because a sinid constitutes the basis of the Re- 
ligion, and also because the inclusion of priests, who are not free 
from censure and reproach, though they have received the pure 
form of the upasampadd ordination, in the Chapter consecrating 
a sima, would, in after times, afford matter for objection to the 
enemies of the Religion.” 

Accordingly, the King sent learned men to institute enquiries. 
On enquiry it was found that, previous to their receiving the 
Sinhalese form of the upasampadd ordination, one them and four 
young priests were not free from a measure of censure and re- 
proach, which was not of a grave character, but only of a trivial 
nature ; and the matter was reported to the King. Ramadhipati- 
raja was, however, determined to maintain, the Religion in extreme 
purity, and excluded (from the Chapter) the them, together with 
his disciple, as well as the four young priests, who, before receiv- 
ing the pure form of the upasampadd ordination, were not free 
from a measure of censure and reproach, which was not of a grave 
character, but only of a trivial nature. The King then resolved 
that the remaining ten theras and the six young priests, who had 
received the exceedingly pure form of the upasampadd ordi- 
nation, and were free from the smallest measure of censure and 
reproach, were qualified to constitute a Chapter for the conse- 
cration of the sima. 

When the time approached for the consecration of the simd, of 
these theras, Gumratanadharathera, on the plea of illness, return- 
ed to his own monastery accompanied by his pupil and remained 
there. Therefore, the nine theras, namely, Sirisanghabodhisami, 
Kittisirimeghasami, Parakkamabahrisami, Buddliaghosasami, Jina- 
laHkarasami, Ratanamalisami, Saddhammatejasami, Sudhamma- 
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ramasami, and Bhuvanekabahusami, and their disciples, the fire 
young priests, namely, Sangharakkhita, Dhammavilasa, Uttara, 
Uttama, and Dhammasara,— in all, fourteen priests — took up 
their residence in the monastery built on the west side of the site 
of the proposed sima. 

Then the King, who was desirous of having a sima, consecrated, 
came to the following conclusion : “ If, at a place, where priests 
desire to consecrate a sima, there does not exist an ancient sima , 
the sima consecrated, at that place, is valid ; hut, if otherwise, the 
new sima is null and void, because of the doubtful defect of the 
junction and overlapping of simds. Therefore, it is only by the 
desecration of the ancient sima at that place, that the validity of 
the new sima to be consecrated, can be secured. Bor this reason, 
previous to the consecration of a sima, the ceremony of desecrat- 
ing the sima (which may probably exist on the site), should be 
performed.” The King accordingly had preparations made for 
performing the ceremony of desecrating the (existing) sima in 
accordance with the procedure expressly laid down in the attJia- 
JeatJid. 

“ Priests, an av ipp avasasimd may thus be desecrated by means 
of the ticivara.” There are certain conditions to be observed by 
a priest desecrating a sima. The following are the conditions. 
Standing on a JeJiandasima, a maJmsimd, called avippavasasima, 
should not be desecrated ; and similarly, standing on a mahasima, 
called avippavasasima, a Jehandasima should not be desecrated. It 
is only "when standing on a Jehandasima that another Jehandasima, 
may be desecrated ; and the same rule applies mutatis mutandis 
to the other class of sima. A sima, is desecrated for two reasons, 
namely, (i) in order to make a maJidsimd of one, which is originally 
a JcJmddaJcasima, with a view that its area, may be extended ; (ii) 
in order to make a JcJmddaJcasimd of one, which is originally a 
mahasima, with a view that sites for monasteries may be granted 
to others. If, at the place of desecration, the existence of both 
JeJiandasima and mahdsimd , called avippavasasima , is known, a 
sima, may be desecrated or consecrated. If, however, the exist- 
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enee of a khandasima is known, but not that of a maMsima , 
called civippavasasima, a sima may be desecrated or consecrated. 
If, on the other hand, the existence of a maMsima, called avip- 
pavdsasimd, is known, but not that of a khandasima, it is only by 
standing on such places as the premises of a cetiya, a hodhi tree, 
or an uposatha hall, which are undoubtedly outside (the limi ts of 
an civippavasasima), that a sima maybe desecrated; but by no 
means can it be consecrated. If, however, a sima is consecrat- 
ed, there will be junction of simds, and a vikdrasimd will be trans- 
formed into an avihdrasimd. Therefore, the ceremony of dese- 
cration should not be performed. 

If the existence of both kinds of simds is unknown, neither . 
desecration nor consecration should be effected. A sima is in- 
validated by means of the Kammavdcd, or through the declension 
of the Religion, or because those, who do not know a sima, are 
incompetent to recite the Kammavdcd. Therefore, desecration 
should not be effected. Because it is said that it is only when 
(the different classes of simds ) are well-known, that desecration or 
consecration may be effected, priests desiring to desecrate a sima, 
and who are aware of either the existence of an ancient sima 
or its extent, may, by stationing there duly qualified priests, dese- 
crate an ancient sima or consecrate a new one. The interpretation 
appears to be that, if the extent of an ancient sima, is unknown, 
that sima cannot be desecrated, nor can a new one be consecrated. 

But the Vimativinodani says : “ There are some t her as, who, 
in the case of such vihdrasimds, would convene a Chapter of five 
or six priests, would station them in a continuous row on places, 
which are each about the size of a bedstead, and whose dis- 
tances are determined by the fall, all round, of stones thrown 
first, from the extremity of the viharasima, and then, towards the 
inside and outside of its limits, and would successively desecrate 
an avippavdsasimd, and a samdnasamvasakasimd. If either a 
khandasima or a maMsima exists on that vihdra, the priests stand- 
ing, as they do, in the midst of the simds, would, from a mahcat- 
thCma, certainly desecrate that sima , and the gdmasimd would re- 
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main. In this matter, it is not essential to know the simd or its 
extent. But it is necessary for the reciters of the Kammavaca to 

say : ‘ We shall desecrate the inside of a sima (and to act ac- 
cordingly). . - 

It is stated in the citthciJccitha that those, who are aware of the 
existence of a khandasima, hut not that of an i wippavasmima , are 
qualified to effect both desecration and consecration, and that thus, 
although the extent of a mahasimd is unknown, desecration may 
be effected. On the authority of this statement, they say that, at 
any selected spot on the remaining gamasima, it is appropriate to 
consecrate the two kinds of simas and to perform the upasampada 
ordination and such other ceremonies. This dictum appears to be 
correct ; but it should be accepted after due enquiry.” The inter- 
pretation of these therm, therefore, appears to be correct. With 
regard, however, to the desecration of a simd with an ordinary, but 
no a great, amount of exertion, by those, to whom the performance 
of the ceremony is difficult, because of their not knowing the exist- 

frTb1 + rr e “ ° r itS extentj is said in the atthakatha : 
If both classes (of mm) are not known, the sima should not 

be desecrated or consecrated.” This dictum does not, however 

totT ^ indieate thatj although tbe existence of ^ 

to be desecrated may not be known, if great exertion is put forth 
that sima will not be desecrated. 

the existence of an ancient sima, or its extent, is unknown: if at 
selected spots within and without the places suitable for the fixing 

ment! of ^ ^ ***”" t0 be C0Ilseera ted, allot* 

ments of space each measuring about four or five cubits in length 

are marked out m rows or groups; and, if duly qualified prints 

station themselves in the said continuous rows of the *»iw + 
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On the inside of the places, suitable for fixing tbe boundary- 
marks of tbe new simd to be consecrated, allotments of space of 
five cubits each in length and the same in breadth were marked 
out, and allotments of similar dimensions were marked out also on 
the outside ; and, by means of a line drawn with lime or chalk, 
rectangular spaces in rows were marked out. Then the nine theras 
and the five young priests were invited, and the ceremony of 
desecrating a simd was performed in the manner described below. 
The said fourteen priests stationed themselves in the first rectangular 
space of the 'first row of the allotments of space, and read seven 
times the Kammavdcd for desecrating a simd at seven different 
spots ; then stationing themselves successively at each of the re- 
maining rectangular spaces in the first row, they continued reciting 
the Kmimavdcd till the last rectangular space was reached. Again, 
beginning with the last rectangular space in the second row, they 
stationed themselves successively in a reverse order till the first 
rectangular space in the second row was reached, and read the 
Kammavdod. Thus, in the manner described above, the Kcimma- 
vacd was read at every rectangular space in each of the two rows, 
in a forward order in the first, and in a reverse order in the second. 
When the number of rectangular spaces had been exhausted, the 
ceremony of desecrating a simd was concluded. It should be 
borne in mind that this ceremony was concluded on Saturday, the 
7th day of the moon-lit half of the month Migasira. 

On the 8th day, Ramadhipatiraja, in order to have the ceremony 
of consecrating a simd performed, visited the place in the morning, 
and had the preliminary arrangements carried out in the following 
manner : — 

On the outside of the site selected for consecrating the simd, 
and facing the four quarters, four boundary-marks were fixed ; and 
in order to bring into prominence the advantage derived from fix- 
ing the boundary-marks in a form other than that of a four-sided 
figure, each of the additional four boundary-marks was placed at 
the end of a line drawn from the middle of the line joining each 
of the two corners facing the four quarters. Within the space 
thus enclosed by the eight boundary-stones, a rope was stretched, 
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and along it a line was drawn on the ground. As the sima was 
to he consecrated within the line, and, as it was desirable to make 
manifest the limit of its site, a small trench, a span in depth and 
the same in width, was dug outside that line. In order to obviate 
junction with other gamakhettas, both inside and outside the limit 
of the boundary-stones, such means of connection as the branches 
of trees were cut down. The small trench was smeared with mud, 
and some water was placed in it. The eight boundary-stones were 
beautified with gilding and vermilion, and were wrapped up in red 
and white cloth. By way of showing honour to the Blessed One, 
near the boundary-stones, umbrellas, banners, lamps, incense, and 
flowers were offered ; water-pots, whose mouths were covered and 
adorned with kumuda flowers, were.* placed ; and other offerings 
such as of cloth were made. 

The preliminary arrangements connected with the consecration 
of the sima having thus been carried out, the nine tlier as and the five 
young priests were invited, and the eight boundary-marks in the 
eight quarters, commencing with the one in the East quarter, were 
successively proclaimed. The proclamation was continued till the 
first boundary-mark, which had previously been proclaimed, was 
reached. In this manner the boundary-marks were proclaimed 
three times. 

On the following morning, flags and streamers were planted at 
various places around the gamakhetta belonging to the Minister 
Narasura; drums, conch-shells, and other musical instruments 
were sounded; and the guards, mounted men, and swift mes- 
sengers, who had been stationed for the purpose of stopping the 
progress of travelling priests, and of causing other priests re- 
siding on that gamakhetta to be speedily excluded from it, were 
sent out to patrol all round it. It was only when the absence of 
other priests on that gamakhetta had been reported, that the Kam- 
mamca relating to the consecration of a sima was read seven times 
with proper intonation, and that the ceremony of consecration was 
concluded. At the conclusion of the ceremony, gongs and other 
musical instruments were sounded three times, and the populace 
were commanded to raise a shout of acclamation. In eommemo- 



ration or the consecration of this simd by the priests, who had 
received tlieir upasampadd ordination in tlie udaJctihhhepasimd 
situated on the Ealyam river, it received the appellation of £ Kal- 
yaM-sima/ 

Previous to the consecration of the Kalyam-sima, and also since 
the return of the therm from SihaZadipa after receiving their 
upasampadd ordination there, the leading priests, who were im- 
bued with faith, learned, and able, had approached Ramadhipati- 
raja and said to him thus : “ Maharaja, it is, indeed, an anomaly 
that we, who have received both the pabbajjd and upasampadd 
forms of ordination of the Religion of Buddha, and practised all 
the precepts that have been enacted, should find our upasampadd 
ordination to be impure. We desire, Maharaja, to receive the 
upasampadd ordination at the hands of these theras , and thus shall 
our ordination become pure.” To this Ramadhipatiraja thus re- 
plied: “Reverend Sirs, if any leading priests, who are replete 
with faith, should, after investigating the ruling of the Vinaya, 
that is in conformity with the intention of the Blessed One, find 
that their upasampadd ordination is impure, and should desire to 
receive the pure form of the upasampadd ordination at the hands 
of the theras, who have returned home after receiving such ordi- 
nation at the hands of the fraternity, who are the spiritual succes- 
sors of the extremely orthodox Mahavihara sect, I am not in a 
position to say to them : ‘ Do receive it,’ or to prevent them by say- 
ing : ‘ Do not receive it. 5 On the other hand, if the leading priests 
should, after investigating the ruling of the Vinaya, that is in 
conformity with the intention of the Blessed One, find that their 
upasampadd ordination is pure, and should not desire to receive at 
the hands of these theras the form of the upasampadd ordination, 
that has been handed down by the ordained priests of SlhaZadipa, 
I would not venture to urge them by saying : £ Do receive it/ 
The ruling of the Vinaya should, indeed, be the guiding principle. 
Do you investigate the Dhamma well.” 

Then Ramadhipatiraja thought thus : 

“ The office of tipajjhdya is the basis of both the pabbajja and the 
upasampadd forms of ordination ; and it is decreed by the Blessed 
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One that such office should he conferred only on qualified priests, 
who, by reason of their having been ten years in orders, have 
acquired the status of a them. But these theras received their 
upasampadd ordination this year only ; and not one of them is, 
therefore, qualified for the office of upajjhdya . Whence can we 
get such ah upajjhdya P He, indeed, is qualified for the office of 
upajjhdya , who has returned home, after receiving the pure form 
of the upasampadd ordination at the hands of the fraternity, who 
are the spiritual successors of the Mahavihara sect. After appoint- 
ing such a one as upajjhdya , all the leading priests, who are 
desirous of receiving the form of the upasampadd ordination, that 
has been handed down by the spiritual successors of the ordained 
priests of Sihafedipa, will be afforded an opportunity of receiving 
such ordination at the hands of these theras , who have returned 
from that Island.” Accordingly, the King commanded that a 
search be made for such a priest. Then Parakkamabahusamithera 
said : “ Maharaja, there is a thera called Suvaw®asobha»a. He 
received his upasampadd ordination at the hands of the fraternity, 
who are the spiritual successors of the Mahavihara sect. He is, 
indeed, qualified for the office of upajjhdya. Maharaja, he is a 
solitary dweller in the forest, an observer of dhutangas, has few 
desires, is easily satisfied, and austere in his mode of living, eschews 
all evil through an innate feeling of shame, is repentant of his 
sins, an observer of the precepts, and is learned and competent.” 
The King sent messengers to invite Suvarawasobhamthera, and 
asked him : “Reverend Sir, when you visited SlhaZadlpa, in 
which simd were you ordained, and what was the strength of the 
Chapter that ordained you ? Who was your upajjhdya, and who 
your kammavdcacariya ? How many years have elapsed sin ce 
you received your upasampadd ordination in SihaZadipa ?” 

Suvawraasobhawathera replied thus to the King : “ Maharaja, in 
the udakukkhepasimd situated on a mahajatassara, called Kalam- 
bu, and at the hands of a Chapter composed of innumerable 
priests, with Yanaratanamahathera, e^-Mahasangharaja, as my 
upajjhdya, and with Yijayabahu-Sangharaja, who was formerly 
known as Rahulabhaddathera, as my kammavdcacariya, I received 
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my upasampada ordination. Since then twenty-six years have 
passed away.” The King was extremely delighted, and invited the 
thera to assume the office of upajjhaya in respect of the priests 
desiring to receive the upasampada ordination. The thera then 
said : “ Maharaja, the theras of old, in whom human passion was 
extinct, disregarded their own interest in effecting the purification 
of the Religion in foreign countries. Maharaja, I will follow in 
the footsteps of these holy men, and even like them, will purify 


the Religion.” 


So saying, he gave a promise to the King. 


REVERSE EACE OE THE THIRD STONE. 

Immediately after the consecration of the sima, the priests, who 
had faith, were learned and able, and who, being aware of the 
impurity of their previous upasampada ordination, were desirous 
of receiving the form of ordination, that had been handed down 
through a succession of the ordained priests of SIhaZadipa, ap- 
proached the King and renewed their former request. Having ap- 
proached the King, they said : “ Maharaja, now that a sima has 
been consecrated in a valid manner, and that a mahathera , who is 
qualified for the office of upajjhaya, has been appointed, we are pre- 
pared to receive the Sinhalese form of the upasampada ordination.” 

On the morning of Monday, the 9th day of the moon-lit half 
of the month Migaslra, the King visited the Kalyam-sima accom- 
panied by the leading priests. The nine theras, together with the 
five young priests, and Suva>masobha«athera, who was qualified 
for the office of upajjhaya , were invited and seated in the Kalyarai- 
sima. Setting aside the leading priests, who were desirous of 
receiving the Sinhalese form of the upasampada, ordination, the 
King approached the theras, who had visited SihaZadipa, and having 
approached them, said to them thus : “ Reverend Sirs, these leading 
priests are desirous of receiving, at your hands, the Sinhalese 
form of the upasampada, ordination. Vouchsafe, Reverend Sirs, to 
confer such ordination on them.” 

To this the theras replied: “Maharaja, we were sent by you 
to Slhafctdipa, where we received the pure form of the upasampada 
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ordination at the hands of the- fraternity, who are the spiritual 
successors of the Mahavihara sect. Maharaja, previous to our 
receiving such ordination at their hands, the mahdtheras of 
SlhaZadipa addressed us thus : ‘ Reverend brethren, this is the 
custom of the Sinhalese mahdtheras of old. Previous to the con- 
ferment of the upasampadd ordination on priests, who have come 
from foreign countries, they are directed to make a confession 
that they have become laymen, to doff their priestly robe, to suffer 
themselves to be established in the condition of laymen by accept- 
ing the gift of a white garb, and again, to become sdmmeras by 
receiving thepabbajja ordination, by accepting a gift of the priestly 
robe, and by professing openly their faith in the ‘ Three Refuges.’ 
(It is only when all these stages have been passed through, that 
they are permitted) to receive the upasampadd ordination in their 
capacity as sdmcmeras. It might be asked : What is the reason 
of such procedure ? Reverend brethren, the priests, who came to 
this country with the conviction that their previous upasampadd 
ordination was impure, but that the Sinhalese form of it was pure, 
being imbued with faith, received fresh upasampadd ordination. 
Reverend brethren, these priests would subsequently attach them- 
selves to others, who might have been their own disciples, and, 
being dissatisfied with their condition, would, disregarding the time 
that had elapsed since their new ordination, reckon their status 
from the date of their old one. This is not approved by us: 
hence the custom described above. Therefore, if you, who are 
replete with faith, desire to receive the pure form of the upasam- 
padd ordination, do you act in accordance with the custom of the 
mahdtheras of SihaZadipa. If you comply, we shall confer the 
upasampadd ordination on you ; but if you do not, by reason of 
not being in accordance with custom, we shall be unable to con- 
fer such ordination on you. 5 It was only when we had conformed 
ourselves to the custom of the mahdtheras of SihaMipa, that 
they conferred the upasampadd ordination on us.” 

Then the large number of leading priests said : “ Reverend Sirs, 
since you yourselves received the pure form of the upasampadd 
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ordination only after conforming to the custom of the mahd- 
t her as of Sihatadipa, even in this wise, do we, who are replete with 
faith, desire to receive it. Therefore, we are prepared to receive 
the pure form of the upasampada ordination, after conforming our- 
selves to the custom of the mahatheras of SihaZadipa.” The t her as, 
who had returned from SihaZadipa, being thus in concord with all 
the leading priests, the latter, headed by Dhammakittithera, were 
eventually treated in accordance with the custom of the mahatheras 
of Sihatadipa, and the upasampada, ordination was conferred on 
them, with Suvawasobhawathera as uppajjhaya, and with the nine 
theras, who had returned from Sihatadipa, as dcariyas , the 
Kammavaca being read by two of these theras in turn. 

On Monday, the 9th day of the moon-lit half of the month 
Migasira, which was the 1st day of the conferment of the 
upasampada ordination, E-amadhipatiraja was present in person, 
and directed the preparation of a bounteous supply of food and 
various kinds of drinks suitable for consumption before or after 
noon, for the use of the theras , who conducted the ordination cere- 
mony, of the leading priests, who had been ordained, and of other 
leading priests, who were candidates for the ordination. Eor the 
purpose of eliciting the acclamation of £ Sddhu ’ at the conclusion 
of each conferment of the upasampada, ordination, drums, conch- 
shells, and other musical instruments were sounded. Scribes 
skilled in worldly lore, and innumerable nobles and learned men 
were appointed to note the number of priests that had received 
the upasampada, ordination. And, in order that the ceremony 
might be performed at night, many lamps were provided. It was 
near sunset when the King returned to his palace. 

The number of leading priests, who received the upasampadd 
ordination during the five days, namely, from the 9th to the 13th, 
was 245. On Saturday, the 14th day, the King sent the following 
invitation to the 245 leading theras, who had received their 
upasampada ordination : . “ To-morrow, which is a Sunday, and the 
full-moon uposatha day of the month Migasira, may the Vener- 
able Ones be pleased to perform uposatha in the Kalya»I-sima in 
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the company of the fifteen therm, who conducted the upasampada 
ordination ceremony ? It is our desire to serve the Venerable Ones 
with food, and to present them with other £ requisites ’ at the con- 
clusion of the uposatha, and to derive feelings of piety from such an 
act.” On the morning of the uposatha day, the King, surrounded 
by a large concourse of people, went to the Kalyam-sima, and, 
having ordered the provision of seats and of water for washing the 
feet, awaited the arrival of the newly-ordained theras and the 
fifteen conductors of the upasampada ordination ceremony. 
All the theras assembled together, and performed uposatha in the 
Kalya»i-sima. At the conclusion of the uposatha ceremony, the 
King served all of them with a bounteous supply of various kinds 
of hard and soft food, and with different kinds of betel-leaf, &c., and 
bhesajja. The following articles were then presented to each of the 
theras : two couples of cotton cloths of delicate texture for making 
ticivara robes ; a betel-box with cover, areca-nuts, nut-crackers, 
&c. ; a palmyra fan ; an umbrella made of the leaf of the wild 
date-palm (. Thcenix Sylvestris ) ; and an alms-bowl with cover and 
stand. 

In compliance with the wish of all the priests, the King con- 
ferred the title of “ Kaly amtissamahathera ” on Suvara»asobhawa- 
thera. 

Thenceforward, the King permanently stationed, in the neigh- 
bourhood of the Kalya»I-sima, nobles and learned men for the 
purpose of serving with food, and furnishing the 'requisites’ to 
the ten theras, headed by Kalyfimtissamahathera, who, together 
with the five young priests, conducted the upasampada ordination 
ceremony, as well as to the leading priests, who had received 
their upasampada ordination in the Kalyam-sima, and to the 
numerous priests who presented themselves for ordination. There 
were likewise stationed numerous scribes charged with the duty 
of recording the number of priests ordained; and musicians to 
sound the drum, conch-shell, and other instruments for the pur- 
pose of eliciting the acclamation of ' Sddhu 5 at the conclusion of 
each reading of the Kammavdcd relating to the upasampada 
ordination. 
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The tea therm , who conducted the ordination ceremony, the 
245 leading priests, who had received such ordination, and the 
numerous priests, who were their disciples, conferred, day after 
day, without interruption, the Sinhalese form of the vpasampadd 
ordination on other leading priests, who came and expressed a 
desire to receive it. 

Ramadhipatiraja, of his own accord, and with the approbation 
of the whole Order, despatched the following message to all the 
priests residing in Ramannadesa : — 

“ Venerable Ones, there may he men, who, though wishing to 
receive the pabhajja ordination, are branded criminals, or notorious 
robber-chiefs, or escaped prisoners, or offenders against the Gov- 
ernment, or old and decrepit, or stricken with severe illness, or 
deficient in the members of the body in that they have cut or rudi- 
mentary hands, &e., or are hump-hacked, or dwarfish, or lame, or 
have crooked limbs, or are, in short, persons, whose presence vitiates 
the pcirisa. If people of such description are admitted into the 
Order, all those, who may see them, will imitate, or laugh at, their 
deformity, or revile them ; and the sight of such men will not 
he capable of inspiring one with feelings of piety or reverence. 
Vouchsafe, Venerable Ones, not to admit, with effect from to-day, 
such men into the Order. 

“ There may he men, living under your instruction, who desire 
to receive the upasampadd ordination. Vouchsafe, Venerable 
Ones, not to confer on them such ordination, at your own locality,, 
without the previous sanction of Ramadhipatiraja or the leading 
therm of Hamsavatlpura. Should, Venerable Ones, you disregard 
this our command, and conduct the upmampada ordination cere- 
mony at your own locality, we shall inflict punishment on the 
parents of the candidates for such ordination, their relatives, or 
their lay supporters. 

“ There are sinful priests, who practise medicine ; and others, 
who devote their time to the art of numbers, carpentry, or the 
manufacture of ivory articles, or who declare the happy or 
unhappy lot of Governors, nobles, and the common people, by 
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examining their horoscopes, or by reading the omens and dreams, 
that may have appeared to them. 

“There are some priests, who not only mate such declarations, 
hut also procure their livelihood, like laymen addicted to the 
acquisition of material wealth, by means of painting, carpentry, 
the manufacture of ivory articles, turnery, the making of idols, 
and such other vocations. In short, they follow such unbecoming 
professions, and obtain their means of livelihood. 

There are priests, who visit cotton-fields and preach the 
Bhamma with long intonation, and trade in cotton, which they 
may receive as offerings. 

' ^kere are priests, who visit fields of hill-rice, rice, barley, &e., 
and preach the Bhamma, and trade in grain, winch they may 
receive as offerings. 

There are priests, who visit fields of capsicum and preach 

the Bhamma, and trade in capsicum, which they may receive as 
offerings. 

cc Tbore are priests, who trade in many other ways. 

“ There are priests, who, contrary to the rules of the Order, 
associate with such laymen as gamesters, roues, drunkards, men 
who obtain their means of living by robbery, or who are in the 
service of the King, or with other men and women. 

“ AU these are sinful P^sts. Bo not, Venerable Ones, permit 
these sinful priests to take up their permanent residence under 
your protection. 

“ But there are also other priests, who are replete with faith 
who observe the rules prescribed for the Order, whose con- 
duct is good, and who are devoted to the study of the Tipffaka 
together with its commentaries, &c. Bo, Venerable Ones per- 
mit such priests to take up their permanent residence under your 
protection. * 

“If, Venerable Ones, laymen, who are replete with faith and 
are of good family, desire to receive the pabbaiia onWtf™ 
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your hands, they should be taught calligraphy, and after they have 
acquired a knowledge of the proper intonation of the letters, they 
should he instructed in the confession of faith in the ‘ Three 
Refuges,’ and taught the precepts ; and eventually, Venerable 
Ones, do you confer the pabbajja ordination on them. 

“ If there are summer as , who have completed their twentieth 
year, and are desirous of receiving the upasanipada ordination, they 
should he taught a brief summary of the catupdrisuddhislla, 
that are observed by priests, who have received the upasanipada 
ordination, namely, pdtimohhJiasamvarasila, indriyasamvarasila , 
Oywaparisuddhisllci; and paccayasannissitasila. They should 
further be instructed both in the letter and spirit of the Bhik- 
khupatimokkha and the Kkuddasikkha, from beginning to end, 
and be directed to learn by heart the ritual of confession and the 
catupaceayapaccavekkhcma. Do you ultimately report your 
action to Bamadhipatir a j a as well as to the leading priests resid- 
ing in Hamsavatipura. Then Ramadhipatiraja will furnish these 
candidates with the priestly 4 requisites’, and have the upasampada 
ordination conferred on them, ^ 

“ Do, Venerable Ones, let all of them conform themselves to such 
conduct as is in accordance with the precepts prescribed by the 
Blessed One in the Vinaya. 

c£ It was owing to the division of the priests of Ramahhadesa 
into different sects in former times, that such impurity, heresy, and 
corruption arose in the Religion. But now, through all the Vene- 
rable Ones being imbued with faith, they have received the Sinha- 
lese form of the upasampada ordination, that has been handed down 
by the spiritual successors of the MahSvikara sect. Whatever 
may bo the mode of tonsure and of dress followed by the mahd- 
theras of Sihafadipa, let such practice be conformed to, and let 
there be a single sect.” 

Having sent the above message to the priests throughout the 
whole of Ramannadesa, Ramadhipatiraja communicated the fol- 
lowing intimation to the priests, who were possessed of gold, silver, 
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and such other treasure, com, elephants, horses, oxen, buffaloes, 
male and female slaves : — 

“ Sirs > ^ you are really imbued with faith, you will endeavour 
to give up your gold, silver, and such other treasure, com, ele- 
phants, horses, oxen, buffaloes, male and female slaves. Having 
done so, do you conform yourselves to such conduct as is in ac- 
cordance with the precepts prescribed by the Blessed One. If you 
do not endeavour to follow this course, do you leave the Order 
according to your inclination.” 

Some of the priests, owing to their being imbued with faith, 
gave up all such possessions, and conformed themselves to such 
conduct as was in accordance with the precepts ; while other therm 

did not endeavour to give up all their possessions, and they left 
the Order. 

There were priests, who had flagrantly committed pdrajiJca 
offences: these were requested to become laymen. There were 
others, whose commission of pamjika offences had not been 
proved, hut whose reproachable and censurable conduct was 
difficult to be justified : these were asked to become laymen. There 
were sinful priests, who practised medicine, or the art of numbers, 
&e., as mentioned above; or who lived misdirected lives by fol- 
iowmg such vocations as painting, &c., as if they were laymen 
addicted to the acquisition of material wealth ; or who traded in 

the gifts obtained by preaching the Dhamma; or who traded in 

many other ways : all these were commanded to become laymen. 

It was m this manner that Ramadhipatiraja purged the Religion 
of its impurities throughout the whole of Ramailnadesa, and 
created a single sect of the whole body of the Priesthood. 

Rom the year 838 , SakkarSj, to the year 841 , Sakkaraj the 
priests throughout Ramafiiiadesa, who resided in towns and vil- 
lages as well « those who lived in the forest, continuohslv re 
ceived the extremely pure form of tire Sinhalese upasmmada 

heea ianded d0 ™ b y 

sor& of the Mahavihara sect. 
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The leading priests were 800 in number ; and the young priests 
numbered 14,265 ; and the total of the numbers of both classes of 
priests was 15,065. At the conclusion of the tipasampada ordi- 
nation ceremony of these 800 leading priests, the King presented 
each of them with the following articles : two couples of cotton 
cloths of delicate texture for making ticwara robes ; a betel-box, 
with a cover, containing betel leaves, areea-nuts, and a nut-cracker, 
together with a towel, &e. ; an umbrella made of the leaves of the . 
wild date-palm (Phoenix Sylvestris) ; an alms-bowl, with a stand 
and cover ; and a palmyra fan. Moreover, suitable ecclesiastical 
titles were conferred on all the leading priests. 

Subsequently, in accordance with his previous promise, the 
King furnished 601 sdmctneras, who had mastered the catuparisud - 
dhisila , studied the.Patimokkha and the Khuddasikkha, learnt by 
heart the ritual of confession and the paecavelekhana, and completed 
their twentieth year, with alms-bowls, robes, and all other priestly 
‘requisites,’ and commanded them to receive the upasampada 
ordination in the Kalyam-sima. Adding these newly-ordained 
priests, there were, at the time, in Ramannadesa, 15,666 priests. 

Ramadhipatiraja, after he had purified the Religion of Buddha, 
expressed the hope that : “ Now that this Religion of Buddha has 
been purged of the impure form of the upasampada ordination, 
of sinful priests, and of priests, who are not free from censure and 
reproach, and that it has become cleansed, resplendent, and pure, 
may it last till the end of the period of 5,000 years !” 

1. In former times, Asokadhammara j a, to whom incomparable 
majesty and might had accrued, out of love for the Religion, be- 
came agitated in mind at the sight of the impurities, that had 
arisen in it. 

2. He solicited the assistance of Moggaliputtatissathera, and 
effected the purification of the Religion by expelling 60,000 sinful 
priests from the Order. 

3. In Lankadipa, Parakkamabahuraj a, whose name began 
with Sirisanghabodhi, was the friend of the Religion of Buddha. 



4. Seeing the impurities of the Religions agitation arose in 
his mind, and he expelled numerous sinful priests, who held 
heretical doctrines. 

5. He effected purification by sparing the single orthodox 
sect, whose members were the spiritual successors of the residents 
of the Mahavihara. 

G. Subsequently, the purification of the Religion was again, 
in like manner, effected by other Kings as Vijayabahu and Parak- 
kama. 

7. In times past, our Bodhisatta, while fulfilling the par anus, 
ruled over the celestial kingdom of Tidas alay asagga. 

8. At thatjime, the Religion of Kassapa Buddha was in ex- 
istence, and Anandathera became XT sinnara, and ruled over the 
kingdom of Barawaslpura. 

9. Although he perceived the impurities, he remained indif- 
ferent, and did not effect the purification of the Religion. Then 
Sakra, the Lord of the dev as, set aside his celestial bliss, and, 

10. Accompanied by Matali, who had assumed the form of a 

black dog, went to the King, called Usinnara, and inspired him 
with fear. 

. H - avin » received a pledge for the purification of the Re- 
ligion, and after admonishing him, Sakra returned to Tidasalaya. 

12. . Therefore, King Ramadhipati, the Lord of Ramannadesa, 
following respectfully in the footsteps of the virtuous, 

13. Purified the Religion with a view that it might last till 
the end of 5,000 years. 

M. .For having purified the Religion in the manner described 
above I, Ramadhipati, have acquired merit, which is as inex- 
haustible as Nirvana, the state of purity and quiescence. 

15. May the excellent Kings, who are imbued with intense 
faith, and who will reign after me in Ha^savatipura, always 
strive to purify the Religion, whenever they perceive that im- 
purities have arisen in it ! 
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16. Although the the r as, headed by Maj jhantikathera, in whom 
all passions were extinct, and who had performed their last deeds, 
took a delight in solitude, they set aside their bliss of Nirvana, 

17. And, in former times, exerted themselves in the interest 
of the Religion. Therefore, respectfully following in their foot- 
steps, 

18. May the priests of Hamsavatipura, who delight in their 
condition of purity, and are enthusiastic (in the cause of the Re- 
ligion), purify, in after times, the Religion whenever they per- 
ceive any impurities in it ! 

19’. If this is done, the beings, who are immersed in the 
whirlpool of the three forms of existence, will be enabled to cross 
(to the other shore), or to free themselves from the conditions of 
sin and suffering, or to attain the pure and excellent and supreme 
Buddhahood, which is embellished with the attributes of the wise 
and is the fruition of supreme exertion. 

Here end the lithic inscriptions called Kalyam. 
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